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PREFACE

It was our intention when publishing the English translation of the Usi! al-
Kafi to write an introduction to the Kitdbu 't-Tawhid (The Book of Divine
Unity), in which we would study a number of points which would serve as a
preliminary study to the hadith in the Kitdbu 't-Tawhid. It was intended that
this introduction should appear at the beginning of the first fascicule, but a
number of factors intervened to prevent its publication until now, when the
second and third fascicules of the Kitdbu 't-Tawhid have already been
published. Now, praise be to Alldh, and through the success that He has
granted, this introduction has been completed and is here presented under the
title /mami Kalam: Its Origins, Development, and Leading Scholars.

World Organization for Islamic Services,
(Board of Writing, Translation and Publication)
20" Jumad 11, 1428,
5™ July 2007,
Tehran — Iran.

https://downloadshiabooks.com/



INTRODUCTION

The purpose in writing this book is twofold. In the first Part, an examination
of Imami kaldm has been undertaken in order to show that, from its begin-
nings, it had its own specific character, and that it preserved this charater
throughout its contacts with other schools of kaldm. In the second Part, short
biographies of Imami mutakallims are given, so that from studying the titles
of kaldm works attributed to them it can be seen what this specific charater
was, and how it was preserved up to the time of the Shaykh at-Tisi. Many of
the subjects raised in Part One of this book are also mentioned in the
introduction to the English translation of Tashihu 'I-I‘tigdd which is pub-
lished separately.

World Organization for Islamic Services,
Tehran — Iran.
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PART ONE

Imam1 Kalam:
Its Origins and Development

1. Imami1 Kaldam: Its Origins and Development.

2. Origins of the Term 'Kalam'.

3. The Development of Kaldm Among the Imdmiyyah.
4. Summary of the Argument.
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IMAMI KALAM:
ITS ORIGINS AND DEVELOPMENT

Historians of doctrine in Muslim history have been accustomed to divide
doctrine — or, more precisely, the way in which doctrine is established — into
two kinds: the school of the ashdbu ‘I-hadith (the Traditionists) and the
schools of kaldm the particularities of each of which they have described.
When it has come to the Imdmis, it has been customary to extend the same
division as has been applied to the non-Imamis. In what follows, an attempt
has been applied to the non-Imé@mis, and indeed that there was no substantial
difference in doctrine between those who relied exclusively on hadith and
those who used the method of kalém; indeed, individual scholars of the
Im@mis were usually experts in both sciences.

It has also been the custom for non-Imamis to assert that the Imamis,
especially the early Imdmis, were upholders of belief in corporealism
(tajsim), anthropomorphism (tashbih), and compulsion (jabr). In the first
part, it will be shown that, from the time of the emergence of Imami
doctrine, the predominant direction of their teaching did not subscribe to
these beliefs, although there were a small number who did. But this small
number in no warrants the assertion that these beliefs were characteristic of
early Imami doctrine.

In Part One, the reader will find a short investigation into the origins of
the word 'kaldm’, in which it will be seen that, in its beginnings, this
described a phenomenon which was unique to the Muslim environment, and
that, consequently, difficulties have been experienced in finding adequate
translations for the early usage of the term. In the course of time, kaldm
came to be used for a specific discipline, which has been more successfully
rendered into English variously as 'theology', 'speculative theology', or

7
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8 Imamt Kalam: Its Origins and Development and Leading Scholars

'dialectical theology'. The period of the development of this term and
practice into a specific discipline is one of the specific areas to which atten-
tion has been drawn in this study.

* * * * *

The generally prevailing picture of the development of kaldm among the
Imami Shi‘ah is that the ideas and opinions, and, to a greater degree, the
methodology of kaldm was incorporated by them into their doctrine at a
somewhat later stage in the historical development of the Imdmiyyah, that is
to say from the time of ash-Shaykh al-Mufid onwards, the process coming to
a kind of maturity with ash-Sharif al-Murtadd and ash-Shaykh at-Tisi.
Together with this picture is also found the view that the theological
positions of the Imdmiyyah were changed and consolidated by this encounter
with kaldam.

There is, however, one alternative to this generally accepted picture, one
that emerges through an examination of the development of the Imami
Shi‘ah at a stage prior to that of the period of al-Mufid. This other picture
reveals a body of doctrine largely similar in content to that of the post-Mufid
period, as well as the existence of Imdmi men of learning who were already
using argumentation or 'rational’ exposition of doctrines as opposed to the
mere recitation of Traditions prior to al-Mufid.

Two trends manifested themselves from an early period: the trend for
using hadith or verse of the Qur’an to answer questions of doctrine, the prac-
titioners of which were called muhaddithiin, those who yuhaddithiina 'n-nds;
and the trend for using argumantation or proof to answer such questions, the
practitioners of which were called mutakallimin, those who yukallimiina 'n-
nds; i.e., those who spoke, argued, debated with the people. This gives rise to
a picture of the origins of the word kaldm (dialectical theology), which is at
variance with the generally accepted picture, one that traces the origin back
to those who discoursed on theological matters with the people, and to the
familiar sense of kallama and takallama as speech and debate among people.
There are many references in the sources to the use of kald@m in this sense at
the beginning of theological discussions among the Imamiyyah that is before
the term kaldm comes to denote a specific science or branch of knowledge.

... Abi Khilid al-Kabiilt said: "I saw Aba Ja‘far Sahibu 't-Taq (§121)

standing up in the Mosque of the Prophet in Madinah; the people of

Madinah were crowded round him (lit., they had torn the front of his

clothes [through pressure on him]), and he was tirelessly answering them

and they were asking him. I went up to him and said: 'Abii ‘Abdillah has
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Imami Kalam: Its Origins and Development 9

forbidden us from holding discourse (kalam).' He said: 'Did he command
you to tell me?' I said: 'No, by Alldh, but he commanded me not to hold
discourse (/d ukallima) with anyone.' He said: 'Then go and obey him in
what he commanded you.' I went back to Abt ‘Abdillah, peace be upon
him, and informed him of the story about S&hibu 't-Téq, about what I had
said to him, and his saying to me: 'Go and obey him in what he com-

manded you.' Abu ‘Abdillah (peace be upon him) smiled and said: 'O

Abi Khilid, Sahibu 't-Tdq holds discourse with the people (yukallimu 'n-

nds): he soars up and he dives down, but if they clipped your wings you

would never [be able to] fly." (al-Kishshi, pp.185-6 [n0.327])

... ‘Abdu'l-‘Ala’ (the freedman of the Al Sdm) said: "I said to Abi

‘Abdilladh (peace be upon him): 'The people blame me for holding

discourse (kaldm), but I continue to hold discourse with the people.' He

said: 'For someone like you who falls and then flies up [again], that is
alright, but for someone who falls and cannot fly up [again], then it is
not." (al-Kishshi, p.319 [n0.578))

Elsewhere the Im3m as-Sadiq, peace be upon him, says: ". . .1 command
one group to hold discourse (yatakallimii) and 1 have forbidden [another]
group . . ." (al-Kishshi, pp.170 [no.287], 238-9 [no.433]; see also infra nos.3,
14, and elsewhere). From these and similar uses of kaldm from the same
period it would seem clear that the term finds its origin in the meaning of
'speaking to', 'holding discourse', 'engaging in debate’'.

* * * * *

It is a feature of many of the hadith in the Kitdbu 't-Tawhid of al-Kafs, as
well as of those in ash-Shaykh as-Sadiiq's KitdGbu t-Tawhid, that they concern
replies which the Imams, in particular the Im3m as-Sadiq, peace be upon
him, gave to those described as zindigs. In many cases no names are supplied,
the interlocutor being described merely as a zindig, while elsewhere names
are supplied. This is not the place to enter into a discussion of the meaning
and uses of this term; what follows is a list of those who are so described,
followed by a more detailed examination of one of these.

a) (‘Abdu'l-Karim) ibn Abi'l-‘Awjd’, see K.T. ["Kitdbu 't-Tawhid" of al-
Kafi], nos.214, 327, and vol.4, pp.197-8; as-Sadiiq, ar-Tawhid, pp.125-7,
253-4, 296-8.

b) Abii Shakir ad-Daysani, see K.T., no.334; as-Sadiq, pp.133, 290, 292-3.

¢) ‘Abdulldh ad-Daysani, see K.T., no.217; as-Sadiq, pp.122-4. (These two
ad-Daysanis are probably the same person, sometimes referred to by his
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10 Iméami Kalam: Its Origins and Development and Leading Scholars

better-known lagab, sometimes by his name.)

d) ‘Abdulldh ibn al-Mugqaffa® (106/724-142/759), see K.T., no.214; as-
Sadiiq, p.126. This is the well-known scribe and man of letters to whom
is due the origins of the KirGbu 'd-Diwdn, and whose short life spanned
the end of the Umayyad and the beginning of the ‘Abbisids. He was
executed in Basrah on accusations of zindagah (see al-A‘ldm, 3™ ed.,
vol.4, pp.273-4; Mu jamu 'I-muallifin, vol.6, p.156; and sources referred
to threin). Leaving aside the question of whether or not the accusations of
zindagah can be justified, these acusations were certainly no more than a
pretext for disposing of him for political reasons.

Here we shall discuss in further detail the first of those named above.

1. ‘Abdu 'I-Karim ibn Abi 'l-‘Aw;jd’ (d. 155/772), of the tribe of Dhuhl ibn
Shayban (Ibn Hazm, Jamharat Ansabi 'I-‘Arab, p.316; Nashwin al-Himyari,
al-Huru 'l-‘iyn, p.193) was the maternal uncle of Ma‘n ibn Ziidah ash-
Shaybéni, the famous Umayyid and ‘Abbdsid commander. Ibn Hajar al-
‘Asqalani says: "Hammad ar-Rawiyah (95/714-155/772), Hammad ‘Ajrad
(d. 161/778), Hammad ibn az-Zibrigan, ‘Abdu 'l-Karim ibn Abi 'l-‘Awja’,
Silih ibn ‘Abdi '1-Quddiis (d. ¢.160/777) [the famous poet and scribe, was
accused of zindagqah and executed in Baghdid], ‘Abdulldh ibn al-Mugaffa®,
Muti‘ ibn lyyas (d. 166/783) [the Kinani poet], Yahy3 ibn Ziydd al-Harithi
(d. ¢.160/776) [the poet], and ‘Al ibn al-Khalil ash-Shaybéni [the poet] were
famous for zindagah and despising the matters of the religion." (Lisdnu 'I-
mizan, vol.3, p.173). It is to be noted that ‘Abdu 'lI-Karim's nephew Ma‘n ibn
Zaidah was also accused of zindagah (al-Huru 'I- ‘iyn, p.192).

2. Ibn Abi 'l-‘Awjd’ was, in the beginning, a student of al-Hasan ibn Abi 'l-
Hasan al-Basri, the well-known narrator of hadith, faqih, preacher, and
ascetic (21/642—110/728), but subsequently abandoned belief in monothe-
ism, as can been seen from the following hadith.

"... ‘Isd ibn Yiinus said: 'Ibn Abi 'l-‘Awji’ was a student of al-Hasan al-
Basr1 and then abandoned belief in monotheism. He was asked: "Have you
abandonned the beliefs of your teacher (sdhib) and taken up something
which has neither basis nor reality?" He said: "My teacher was a vacillator
(mukhallaf) [in his beliefs] — sometimes he believed in free-will, sometimes
in determinism — I never knew him to take up belief in something and to
continue to hold it." [Ibn Abi 'l-‘Awjd’] went to Makkah in a contrary state
of mind (mutamarrid), criticizing those who had gone on Aajj. The learned
did not like to sit down with him and answer his questions on account of his
uncouth speech and his corrupt intention. Abii ‘Abdilldh, peace be upon him,
came, and [Ibn Abi 'l-‘Awja’] sat down with him along with a group of like-
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Imémi Kaldm: Its Origins and Development 11

minded persons {see al-Mufid, KitGbu 'I-Irshdd (transl. Howard), p.424; they
were Ibn Talut, Ibn al-A‘ma and Ibnu 'I-Mugqaffa‘, and (Ibn) an-Nadim says:
"Among their leaders (i.e. the Manicheans) were mutakallims whom
observed Islam outwardly but maintained zindaqah in their hearts: Ibn Talit,
Abil Shakir, Abl Shiakir's nephew, Ibn al-A‘m3 al-Harizi, Nu‘mén (sic. =
‘Abdu 'l-Karim) ibn Abi'l-‘Awjd’, Salih ibn ‘Abdi '-Quddis, ..." (al-
Fihrist, p.401)], and said: "O Abi ‘Abdilldh, let [this] gathering be confiden-
tial, and anyone who wants to say something (lit., to cough) should do so.
Do you permit [us] to talk?"

"...[Ibn Abi'l-‘Awjd’ asks a question about the kqajj; then from another
extract from the same meeting narrated elsewhere by al-Kulayni, he asks a
question about Alldh (see K.T., n0.327-8). Then the original kadith continues.]
"Ibn Abi 'l-‘Awja’ became stupified and did not know what to say. He left
his presence and said to his companions: 'l asked you to find me some wine,
and you threw me on to a burning coal.'

"'Shut up,' they told him: 'you have disgraced us by your bewilderment.
We saw no one today more humiliated than you in this discussion.'

"'Are you saying this to me?' he replied. 'He is (only) the son of a man
who shaved the heads of those whom you see.' He indicated with his hand
towards the people gathered for the pilgrimage." (a/-Kdfi, "Kitdbu '-Hajj",
part 4, pp.197-8; as-Sadiq, Man [@ yahduruhu 'l-fagih, vol.2, pp.162-3;
"Kitabu 't-Tawhid", p.253-4; {lalu 'sh-shard‘i’, vol.2, pp.89-90; al-Amdir (al-
Majailis), pp.616-8; al-Mufid, al-Irshdd (transl. Howard), p.425 (the second
half of the above translation is taken from Howard); at-Tabrist, al-Ihtijdj,
vol.2, pp.74-75; al-Bihdr, vol.3, pp.33-34; vol.99, pp.28-29).

Abu 'l-Faraj al-Isbahani narrated: "There were in Basrah six practitioners
of kaldm, ‘Amr ibn ‘Ubayd, Wisil ibn ‘Atd’, Bashshir al-A‘ma [Ibn Burd,
the famous poet (95/714-167/784), accused of zindaqah and beated to
death], Salih ibn ‘Abdi '-Quddis, ‘Abdu '-Karim ibn Abi'l-‘Awja’, and a
man of the tribe of Azd - i.e., Jarir ibn Hazim. There, gathered in the house
of the Azdi and argued with one another. At the end ‘Amr and Wisil went
off to become Mu‘tazilis, but ‘Abdu '-Karim and Silih took up belief in
dualism, while Bashshdr remained confused and a vacillator. As for the
Azdi, he tumed towards Sumaniyyah (Shamanism or perhaps Buddhism),
which was one of the religions of India, but remained externally as he had
been.

"“Abdu 'I-KarTm took to corrupting the youth, ‘Amr ibn ‘Ubayd said: 'I
have heard that you take one of our youths aside and corrupt him, make him
slip, and introduce him to your religion. Either you leave our town, or I will
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12 Imdami Kalam: Its Origins and Development and Leadling Scholars

set something up for you, which will end your life.' So he went to Kifah,
where Muhammad ibn Sulaymin [the governor] was directed to him and
killed him and crucified him."

Then Abu 'l-Faraj narrated a poem which Bashshdr [had composed]
condemning Ibn Abi'l-‘Awjd> accusing him of zindagah and of despising
religious obligations. (al-Aghdni, vol.3, pp.146-7; Mukhtdru 'l-aghdni, vol.2,
pp.39-40; Tajridu 'l-aghani, vol.l, pt.l, p.374-5; Lisanu 'l-mizén, vol.4,
pp.51-52; the text appears corrupted apart from in Tajridu 'l-aghdni.)

As for Azdi, the sixth man, Jarir ibn Hazim, none of the biographical
sources mention anyone of this name apart from a Jarir ibn Hazim Abu 'n-
Nadr al-Azdi al-Basri (90/709—175/791), the gadr of Basrah, one of the great
Traditionalists, one from whom a great number of hadith are narrated, and
on whose truthfulness there is agreement. The authors of the six Sunni canoni-
cal hadith works, as well as others, have all narrated hadith from him. al-
Bukhart narrates from him that he studied with al-Hasan [al-Basri] for eight
years (Tdarikhu 'l-kabir, vol.1, pt.2, p.214). It was also said of him that he
was 'sahibu ‘s-sunnah' (i.e., an upholder of the primacy of hadith) (al- ‘llal,
vol.1, p.246; al-Ma ‘rifah, vol.2, p.167; Tahdhibu 't-tahdhib, vol.2, p.72).

It thus seems that this Jarir was the companion of Ibn Abi '1-‘Awjd’ and
his other companions, since it is extremely unlikely that two persons from
the same period had the same name, the same patronimic and the same
nisbah, and lived in the same place. This great muhaddith seems therefore to
have been secretly as Abu 'l-Faraj narrated; 'but [he] remained externally as
he had been’, as is reflected in the writings of the scholars of hadith, in their
trust in him, in their confirmation of his truthfulness, and in their narrating of
his hadith.

Despite the Janus-like nature of Jarir — the opposition between what he
secretly believed in and what he externally displayed — and his complete
disguise so that no unfortunate consequence should befall him, he was, as
has been explained, almost uncritically accepted source of hadith, and was
even described as being one of the hashwiyyah. al-Hakim ibn al-Bay‘
narrated from Abi Dawid, that he used to say: "When Jarir ibn Hazim
would join a session, Shu‘bah [ibn al-Hajjdj al-Azdi al-Basri (82/701-
160/776), one of the great, trustworthy muhaddithiin] would say [by way of
warning]: 'This hashawi has come to you!" (Ma ‘rifah, p.170)

3. One of the most dangerous aspects of Ibn Abi 'l-‘Awjd’'s activities was
the encouragement of disbelief and doubt among the youth, which were the
most easily persuaded section of the population. This activity was not
confined to oral persuasion, but was also propagated through writings.
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Imdmi Kaldm: Its Origins and Development 13

al-Mas‘tdi, while describing the times of the ‘Abbasid Caliph al-Mahdi,
Muhammad ibn ‘Abdilldh (127/744 — cal. 158/775-169/785) and the period
that led up to his caliphate, says, concerning the zindigs: "[al-Mahdi] killed
without pity the heretics and those who hypocritically believed in the
religion, for it was during his time and his caliphate that heretics appeared
and openly manifested their beliefs, after the appearance of the books of
Maini, Ibn Daysan, and Marcion, translated from Persian and Pahlavi into
Arabic by ‘Abdullah ibn Muqaffa‘, and what was written at that time by Ibn
Abi 'l-‘Awja’, Hammad ‘Ajrad, Yahy3 ibn Ziyad [al-Harithi], and Muti‘ ibn
lyyas, continuators of the Manichean, Daysanite, and Marcionite sects. The
heretics grew in number on account of this and spread their beliefs among
the people." (Murdju ‘dh-dhahab, [Paris], vol.8, pp.292-3; Dhuha 'I-Islam,
vol.1, pp.140-1)
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ORIGINS OF THE TERM 'KALAM'’

From the earliest times, the most prevalent way of addressing and dealing
with religious matters among the Muslims has been to cite verses of the
Qur’dn and hadith for, or against, a particular stance, and to leave these
citations to speak for themselves. Even in the present day, this is the most
commonly used approach to engaging with and solving religious difficulties;
it provides the framework, which is most familiar and characteristic of
Islamic discourse. However, alongside this, and coming into existence
slightly later, even though very early in Islamic history, was the method of
debate and discussion which came to be known as kaldm. The earliest
sources referred to this kind of argumentation using the Arabic verb
takallama, takallum (to speak, to hold discourse), and its derivatives, and
from the same verb stern (k-/-m) came the word kalam to denote this
discursive method. From the abundant evidence for this assertion, it will
suffice here to give two examples from non-Shi‘T sources, followed by a
selection of references to Shi‘T sources.
1. (a) Ma‘bad al-Juhant al-Basri (c.10/631—.841703): "The first person to
hold discourse on (takallama) gadar (human free will) in Basrah and to
debate it was Ma‘bad.""

(b) ‘Abdullzh ibn ‘Awn al-Basri said: "I used to find people holding
discourse (takallum) only about ‘Alf and ‘Uthman, until a [certain] humble
man showed himself in Basrah; he was the first to hold discourse

! Muslim, vol.1, pp-28-29; Abi Dawid, vol.4, p.223; at-Tirmidhi, vol.5, p.6; al-Bukhari, at-
Tarikhu 'I-kabir, vol.4/1, pp.399-400; at-Tarikhu 's-saghir, vol.l, p.204; Ibn Abi Haitim,
vol.4/1, p.280; lbn Sa‘d, vol.7/2. p.27; al-Ma ‘arif, p.484; lbn Hazm, Jamharat ansébu 'I-
‘Arab, p 445.
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(takallama) on qadar, and Ma‘bad took this from him."?

(c) Ghaylan ibn Muslim ad-Dimashqi (d. ¢.106/724).- al-Awza’1 said:
"The first to hold discourse on (takallama) qadar was Ma‘bad al-Juhani,
then Ghaylan after him." Ibn Qutaybah reported the same thing.?

2. (a) It is reported from the Imam as-Sadiq, peace be upon, him: ". . . I
ordered some people to hold discourse (yatakallimu), and I forbade others. *

(b) Aba Khalid al-K&buli said: "I saw Abu Ja‘far, Sahibu 't-Taq, [Muham-
mad ibn ‘All ibn an-Nu‘man al-Bajali al-Kafi (see §121)] standing in the
Rawdah [the most sacred part of the Prophet's Mosque in Medina], and the
people of Medina had been [crowding round him, grabbing at and] tearing
the clasps (azrdr) [on his shirt], and as often as he answered them they
would ask another question. I went up to him and said: 'Abu ‘Abdilldh has
forbidden us to hold discourse (kaldm).' He said: 'Did he order you to tell
me?' [ said: 'No, by Allah! But he ordered me not to hold discourse with
anyone.' He said: 'Go away, and obey what he ordered you to do.' Then I
returned to Abli ‘Abdillah, peace he upon him, and related the story of
Sahibu 't-T4q to him, and what he had said to me, to go away and obey what
[the Imdm] had ordered me. Abii ‘Abdilldh, peace be upon him, smiled and
said: 'O Abiu Khilid, when Sahibu 't-Tdq holds discourse with people, he
soars and he dives. But if they clip your wings you cannot fly.'"*

(c) ‘Abdu 'l-A‘13, mawla of Al Sam said to Abi ‘Abdillah, peace be upon
him: "People find fault with me for holding discourse (kaldm), but I continue
to hold discourse with the people." He said: "For someone like you who,
when he falls, flies up again, it is alright, but for someone who falls and
cannot fly up again, no."®

(d) Muhammad ibn ‘Abdillzh at-Tayyér (see § 110).

(e) Muhammad ibn Hukaym al-Khath‘ami (see § 130).

(f) al-Hakam ibn Hishdm (see § 60).

(g) See al-Kafi, al-Usal, "Kitibu 'l-Hujjah", fas.(i), pp.171-3. This extended
hadith contains several observations made by the Imadm as-Sadiq concerning
discourse (kaldm, takallum). [N.B. In the English translation, 'disputation'
and 'debate’ have been used to render kaldm and its derivatives into English.]
From this, and similar evidence, it is clear that the origins of the science of

% Ibn ‘Asakir, Tarikh Dimashgq, vol.16, pp.799-800; Ibn Manziir, Makhtasar, vol.25, p.117.
} al-Ma ‘Grif, p.484.

* al-Kishshi, p.170 [=287], pp.238-9 [=433].

® Ibid., pp.185-6 [=327].

8 Ibid., p.319 [=578].
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16 Imami Kaladm: Its Origins and Development and Leading Scholars

kaldm are to be found in this practice of holding discourse (fakallum) and
debating with people, as opposed to the practice of citing texts. This view
can also be supported by the observation that the majority of these
discourses related to the area of matters of belief (‘agdid), which was where
the greatest differences occurred, although they were not exclusively con-
cerned with these matters. It is also therefore not surprising that the term
"kaldm" should have subsequently been used technically to refer to the
science of examining the proofs for matters of belief. Thus kalam, properly
speaking, is, and was originally, a term for a methodology, the way of
arguing about a subject. That it was not always exclusively used to refer to
argument about matters of belief can be seen in its simultaneous use to
describe discussions about contentious legal matters.

* * * * *
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THE DEVELOPMENT OF KALAM AMONG
THE IMAMIYYAH

The meaning of development in this context is the intellectual progress
taken by movements in the sciences and in human thought from their origins,
which may sometimes proceed rapidly, sometimes slowly, sometimes not
move at all, and sometimes even regress. In the present discussion, the first
milestone we shall pause at, and which we shall examine is that of the
Shaykh al-Mufid, in order to make some remarks specific to him and
appropriate to this context of development, since many non-Imami historians
of Imami1 kaldm have been of the opinion that he was the first to learn
Mu‘tazili kalarn, and introduce the ideas of the Mu‘tazilah into Imami kaldm
and thus into the Imami creed. However, there is a long stretch of time, and
several generations, between the time that kalam first appeared among the
Imdmiyyah and the time of the Shaykh al-Mufid, and this history will he
given in part ii. Here the following brief points will be made.

1. Kiifah was the first centre for Imami hadith and figh, then after two
centuries Qum became one of the main centres for these sciences; but
Baghdad was the centre for Imami kaldrn from its inception. It has already
been pointed out that Hishdm ibn al-Hakam had a strong tie with Baghdad
from the time it was founded at the beginning of the ‘Abbésid caliphate. He
settled there towards the end of his life, and directed kaldm sessions there,
which were held under the auspices of the Barmakids. His kaldm students
settled there and taught and debated, and they bequeathed their knowledge to
those who took their place and came after them. On the other hand, although
from its beginning ImamT hadith and figh were to be found in Baghdad, it
was not the main centre for these sciences, having come here directly from
Kiifah and indirectly from Qum.

17
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18 Iméami Kalam: Iis Origins and Development and Leading Scholars

2. Mu‘tazili thought originated from a doctrine which they had not taken

from the Imamiyyah, and this was the doctrine of al-manzilah bayna 'I-

manzilatayn, which is ascribed to the two founders, Ibn ‘Atd’ and ‘Amr ibn

‘Uhayd, and which all the Mu‘tazilis accepted. However, when it comes to

their rejection of jabr (compulsion), anthropomorphism, and corporealism, it

has been pointed out that these ideas were already current among the

Imamiyyah, and might just as well have been taken from them. There is no

evidence from this, therefore, for the assertion that Imami kaldm originally

followed, or was taken from, other sects. This is not the place here to discuss
this further, except to point out that, although Imami kaldm rejected jabr

(compulsion), anthropomorphism, and corporealism, it did not follow this

rejection with any kind of doctrine of ta ‘#i/ or ittihdm, both of which came to

characterize Mu‘tazili thinking.

3. The following is a summary list of the names of Imami mutakallims who

succeeded Hishdm in Baghdad.

i) ‘All ibn Mansar, Abu 'l-Hasan al-Kifi, al-Baghdadi, [see §43].

ii) Yanus ibn ‘Abdi 'r-Rahméan, Abti Muhammad al-Yaqfini, al-Kufi, al-
Baghdadi (c.125/742-208/823-4), [§ 165]; a companion of Hishdm and
one of his pupils: "A group of the Shi‘l were trained by Hishdm and
Yinus, and they taught them kaldm."” In the books of rijal it is some-
times stated that someone was a 'Yinus?' where the purpose is to
indicate that that person was a pupil of Yinus in kaldm, not only that he
heard and narrated hadith from him.

iii) Muhammad ibn AbT ‘Umayr (Ziyid) ibn ‘Isi Abi Muhammad al-Azdi
al-Baghdadi (d.217/832),[§ 115].

iv) ‘Al ibn Isma‘il, Abu 'l-Hasan al-Mithami, [§42].

v) Abiu Milik ad-Dahhak al-Hadrami, [§ 16].

vi) Muhammad ibn al-Khalil Abi Ja‘far as-Sakkék al-Baghdadi, [§ 141]; (v)
and (vi) were both students of Hisham.

vii) al-Hasan ibn ‘Ali ibn Yaqtin al-Baghdadi, [see § 66].

viii)al-Fadl ibn Shiadhdn ibn al-Khalil, Abi Muhammad al-Azdi an-
Naysabirt (c.195/811-260/873), [§57]. He said: "I am a successor to
those who have preceded me; I saw Muhammad ibn Abi ‘Umayr and
Safwin ibn Yahy3 and others, and I have studied under them for the past
fifty years. Hisham ibn al-Hakam, may Allah have mercy upon him,
passed away and Yiinus ibn ‘Abdi 'r-Rahman was his successor, and he
used to refute opponents. Then Yinus ibn ‘Abdi 'r-Rahman died, and his

7 Ibid., p. 498; Majma ‘u 'r-rijal, vol.2, p.34-
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only successor was as-Sakkak, and he used to refute opponents till he,
may Allah have mercy upon him, passed away. And I am the successor
to them afterwards." [See §57.] Although al-Fadl settled in Naysabir
towards the end of his life, he spent the greater part of his scholarly life
living in Baghdad.

Isma‘il ibn ‘Alf ibn Ishdq, Abu Sahl an-Nawbakhti al-Baghdadi (237/
851-311/923), [§96]. One of the renowned mutakallims of Baghdad,
who held sessions where the mutakallims gathered. In his biography it is
mentioned that the Mu‘tazilites claimed that he studied with Abi
Hashim al-Jubbi’1, but that cannot be correct because Abu Sahl was of
the generation of his father, Aba ‘Ali, with whom Abu Hashim held
debates; moreover, when Abui Hashim moved from Basrah to Baghdad
he was the same age as Abu Sahl, and of an equal reputation in knowl-
edge, and therefore in no need of the teaching of Abii Hashim.

al-Hasan ibn Miisi ibn al-Hasan ibn Muhammad, Abii Muhammad an-
Nawbakhti (d. ¢.310/922), [§73]. A renowned mutakallirn and scholar
of philosophy, who held sessions in which mutakallims, philosophers,
and others, Muslim and non-Muslim, gathered. [Ibn] an-Nadim said:
"The Mu‘tazilites claim him, the Shi‘ites claim him; but he was really in
the ranks of the Shi‘ah, for the Nawbakhti family were well known for
their acceptance of the wildyah of ‘Ali and his descendants, peace be
upon them."® The Mu‘tazilites said about him the same things they said
about his uncle Abu Sahl.

Muhammad ibn Bishr, Abu 'l-Husayn as-Siisanjirdi al-Hamdiini, one of
the students of Abii Sahl an-Nawbakhti. [§ 125]

xii) al-Hasan ibn °‘Ali, Abti Muhammad ibn Abi ‘Aqil al-‘Uméni al-

Hadhdha’ al-Baghdadi. A faqih and mutakallim whom al-Mufid greatly
praised [see § 63).

xiii) ‘All ibn ‘Abdilldh ibn Wusayf, Abu 'l-Hasan, al-Hall3’ al-Baghdidi an-

Nashi’ al-Asghar (271/884-365/975 or 366/976), the famous mutakallim
and poet, who was a student of Abt Sahl an-Nawbakhti. [§96]

xiv) al-Muzaffar ibn Muhammad ibn Ahmad, Abu 'l-Jaysh al-Balkhi al-

Khurdsani al-Baghdddi (al-Warrdq) (d. 367/977-8), one of the great
mutakallims and narrators of hadith. He was a student of Abu Sahl, and
Abu Hayyin at-Tawhidi said of him: "The shaykh of the Shi‘ah, and the
mutakallim of the Shi‘ah."’ He was the second of those with whom al-

¥ [1bn] an-Nadim, pp. 225-6.
% Akhlaqu 'I-wazirayn, pp.203, 206-7.
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20 Imami Kalam: Its Origins and Development and Leading Scholars

Mufid studied kaldm.' [See § 149]

4. None of those who have briefly been mentioned above from the many
who can be found in Part II from the time of Hisham ibn al-Hakam to that of
al-Mufid learnt kaldm from anywhere except from Imami sources. No
teacher has been mentioned for them who was not an Imami. No specific
teacher has been mentioned by their biographers for the Banii Nawbakht,
with all their high scholarly standing, but there can be a strong presumption
that their intellectual growth took place within Shi‘1 circles and with Imami
teachers, preciuding any need for them to have imbibed the teaching of
others.

In order to understand the situation better, it is necessary to bear in mind
that in order to be acquainted with the ideas of their opponents it was necess-
-ary for these Shi‘l mutakallims to have recourse to their well-known kaldm
adversaries, who were, of course, Mu‘tazilites. This was especially so in an
age when writings on these matters were rarely to be found, and particularly
when the young scholars were at an age when they could not yet participate
in debating and discussion sessions. The reliable way to acquire learmning was
to hear directly the narration of it, and this applied not merely in the field of
hadith, but in all the branches of knowledge and literature, because of the
unreliability of the copyists and narrators of books. This is testified by
recourse taken in all subjects to narrations and chains of narrations, and to
the way of reporting all knowledge in the same form. It was true for the
Bant Nawbakht just as it was later for al-Mufid and al-Murtagi. The situ-
ation was exactly the same in the case of non-Imami hadith and figh, and it
was this that forced the Shaykh al-Mufid and other Imams to have recourse
not only to non-Imami mutakallims but also to non-Imdmi muhaddiths and

JSugaha'. .
5. It does indeed seem to be the case that a tributary stream of Mu‘tazili

thinking entered into Shi‘T ka/dm from Mu‘tazill mutakallims who went over

to the Imami doctrine of the Imdmate. However, they were few and only two

of such individuals seem to be mentioned in the sources.

i) Muhammad ibn ‘Abdillih, Abii ‘Abdillih ibn Mumlak al-Isbahini, a
reputed mutakallim, who was a Mu'tazili who subsequently came to
believe in the Imamate. He held debating sessions, and is credited with
refutations of Abil ‘Alf al-Jubbad’T concerning the Imdmate and its proofs
[see §109].

ii) Muhammad ibn °‘Abdi 'r-Rahmén, Abu Ja‘far ibn Qibbah ar-Rédzi (d.

1% at-Tiisi, al-Fihrist, p.198; an-Najashi, p.422.
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¢.315/927), a reputed and effective Mu‘tazili mutakallim who "saw the

light and changed"” to Im@mism.

This 'tributary stream' of Mu‘tazilism, then, came through those who, like
the two above, changed only their opinion about the Imadmate, without
necessarily changing their minds on other beliefs. Two further points are:
firstly, on the supposition that they kept most of their original beliefs when
they changed to the Imami view of the Im@mate, they were not of a sufficient
strength or number to have a significant effect on the future of Imami kalam,
secondly, these two did not live in Baghdad, nor were they connected to
Baghdadi Imami kaldm, the first of them living originally in Ahwiz then in
Isfahan, the second in Rayy.

All this is not to say that there was no interaction. Indeed, it was through

interaction that techniques of argumentation and establishing proofs were
improved; and this was a two-way process, not only in argumentation, but
also to a certain extent in the formation of doctrine. That is to say that the
effect of the interaction is to be found in both the Mu‘tazilah and the Shi‘ah,
and not that the Imamis were affected while the Mu‘tazilah stood firm as a
rock.
6. The Mu‘tazilah were divided into two schools: the Baghdadis and the
Basrans. It was the Baghdadis who were nearest to the Imamis. What were
the factors which led the Baghdad school to lean towards Im@mi kaldm in
many respects, even in their doctrinal attitude to ‘Alf ibn Abi Talib? The
Baghdad Mu‘tazilah were famous as mufaddil, i.e. they believed the first
Shi‘T Im3m to be the most excellent (afdal) of creation after the Prophet.
Examples of these tendencies can be found below in the biographies of the
Shaykh al-Mufid and his teachers.

On the other hand, the Basran Mu‘tazilah had, from their beginning with
Ibn ‘Atd’ and ‘Amr ibn ‘Ubayd, refused to recognize ‘Ali ibn Abi Talib's
rights and denied his pre-excellence, even opposing his claims — although
not ostensively. This became the opinion of Basran Mu‘tazilah — al-‘Asamm
and others — thereafter. Other examples of differences between these two
schools can be found above in the section on the points of agreement
between the Shaykh al-Mufid and the Mu‘tazilah, and also in al-Mufid's
work al-Ard’ wa 'l-maqdlat. In many cases it can he found that the Baghdadi
Mu‘tazilah were in agreement with the Imamis when the Basran Mu‘tazilah
were against them.

There are many examples of this in McDermott's hook, cited when he
compares the views of al-Mufid with those of the Q4di ‘Abdu 'l-Jabbar. The
conclusion he reaches is that al-Mufid tended towards the Baghdad Mu‘tazilah
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School while 'Abdu’ 1-Jabbar tended towards the Basran School.!' However,
‘Abdu 'l-Jabbir only followed the Basrans through his teacher ‘Abdulldh al-
Basri, who was, importantly, also al-Mufid's teacher. The fact that ‘Abdu 'l-
Jabbar followed the Basran School in some of his opinions where al-Mufid
did not is evidence that al-Mufid had already formulated his doctrinal views
before being taught by al-Basri. Moreover, one of al-Mufid's works bears the
title ar-Risdlah al-mugna‘ah: Concerning the agreement of the Baghdad
Mu‘tazilah with traditions reported from the Imims, peace be upon them,'?
and McDermott cites an instance when the Mu‘tazilah of Baghdad agreed in
a matteg with the opinion of "all (jamhiir) the Al al-Bayt, peace be upon
them.""

It was not the case that Basrah was a stronghold of non-Shi‘T learning, for
Baghdad was in those days the centre for Sunni hadith and figh, while Basrah
was not at all on the same level, as can be seen from the Tarikh Baghdad.
The difference was that the Imamis were in Baghdad and not in Basrah. All
the evidence points to the fact that, from Bishr ibn al-Mu‘tamar onwards, the
Baghdadi Mu'tazilis differed from the Basrans largely because of their
contacts with Imami mutakallims, an example being the Barmakid sessions
which Hishdm ibn al-Hakam attended along with Bishr ibn al-Mu‘tamar and
other Mu‘tazilis. Why, then, should the influence of an-Nazzim on the
Imamis have been greater than that of others Baghdadi Mu‘tazilis? At the
same time, the Basrans were relative isolated, and thus more inclined to
adhere to the doctrines, which they had formulated at the beginning.

While the Sharif al-Murtad3 and the Shaykh at-TiisT differed in some of
their views from al-Mufid, and in these views were nearer to the Basran
Mu‘tazilah, this does not of itself prove that they took their views from the
Basrans. They were both students of al-Mufid, and chose to disagree with
him. That they were in closer agreement with the Basrans may be evidence
for nothing more than the general kaldm environment, which they all
inhabited.

" See: Theology, pp.20-30.
12 See below: al-Mufid's bibliography, §144.
13 See: Theology, p.58; and Awdilu 'I-magqalat, Qum, 1993, p.61.
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SUMMARY OF THE ARGUMENT

1. From its beginnings, Imami kaldm was distinguished from that of other
schools by its own specific character. As far as doctrine was concerned, it
had an independent existence, cultivated in each period by its own scholars
up until the time of the Shaykh al-Mufid, who, it will be seen, studied Imami
kaldm with Imami teachers. If Imami mutakallims went to study with
mutakallims from other schools, it was out of the need to acquaint them-
elves with other doctrinal positions and ways of argumentation, especially
those of the Baghdadi Mu‘tazilis' School, whose teachings they would use to
counter the arguments of the Basrans.

2. From their beginnings, the Mu‘tazilah were influenced by the Imamis in
certain doctrines in which it was possible for them to find common ground -
naturally not on matters of great sectarian difference such as the Imédmate.
When the Mu‘tazilah split into the Baghddd and the Basran Schools, the
main factor influencing their separation was the Baghdadis intellectual
contact with Imami mutakallims, as contrasted with the lack of such contacts
in the case of the Bagrans.

3. It cannot be deduced merely from agreement between the Im@mis and the
Mu‘tazilis that the former were doctrinally under the influence of the latter;
nor does the presence of Imdmis with Mu‘tazilis prove that there was
doctrinal borrowing. This was not the case either with al-Mufid or with other
Imami mtakallim before or after him.

4. The division of the non-Imdmis into the ashdbu 'I-hadith and the
mutakallims was such that the more those who paid attention to hadith
penetrated deeply into their narrations, the more they parted ways with
kalam and its subject matter, and vice versa. In so far as this difference can
he said to exist among the Imamis, the muhaddiths and the mutakallims did
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not differ in the basic doctrines (usilu - agidah), which were counted
necessary for iman. The difference was one of methods of proof and ways of
thinking.

5. The objection made by non-Imdmi ashabu 'I-hadith against their
mutakallims, that they were ignorant of hadith, and indifferent to hearing and
remembering them, can be understood, without necessarily supporting the
mutakallims, by taking into account the latters not altogether unreasonable
mistrust of non-Imadmi hadith and the contradictions between their contents
and matters of doctrine. However, there was little room for the same
objection among the Imédmis, for the leading mutakallims, and among them
was al-Mufid, were also narrators of hadith who memorized their contents in
the same was as those who only paid attention to hadith.

* * * * *
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PART TWO

The Imami Leading Scholars
and
Mutakallims

1. The Biographies of Imami Mutakallims.
2. Imami Mutakallims
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THE BIOGRAPHIES OF IMAMI MUTAKALLIMS

In Part II, those figures are mentioned who were either described as
mutakallims or who left works which indicate that they were mutakallirns up
to the time of the Shaykh at-TisT and his students. The list stops here
because there has never been any claim that the Im3mi mutakallims were
influenced by the Mu‘tazilah after this period. Im3mi kaldm can be divided
into three periods. In the first, kalam was pursued as an independent dis-
cipline, unmixed with philosophy, and Imdmi mutakallims were largely
unacquainted with philosophy. The second period, beginning around the
time of Nasiru 'd-Din at-TisT (597/1202—672/1274) and the ‘Alldmah al-Hilli
(648/1250-726/1325), can be characterized as one in which mutakallims
were also philosophers, but, while they increasingly employed philosophical
terminology, retained the structure and divisions of kaldm. The third period,
starting just before the Safavid period, is one in which kaldm is almost
entirely taken over by philosophy and ‘irfdn, and can be said to have lost its
character as an independent discipline.

* * * * *
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IMAMI MUTAKALLIMS

A

§1. ‘Abdu 'I-°‘Aziz ibn AbI Kamil, al-QadI ‘Izzu 'd-DIn at-Tard-
bulusI: He was an erudite scholar, a mutakallim, a faqih, and a pious man.
He studied with ash-Shaykh at-Tis1, and he also studied with Abu 's-Saldh,
al-Kar3jiki and Ibn al-Barr3j. He took over the judicial administration in
Tripoli after Ibn al-Barrdj (see §3). He wrote works on kaldm and figh.
[Amalu ‘I-Gmil, vol.2, p.149; Mu ‘jam rijali 'l-hadith, vol.10, p.42; Mustadraku
‘I-wasdil, vol.3, p.480; Rawdatu 'l-janndt, vol.4, p.205; Lu’luatu 'I-bahrayn,
pp.336-7; al-Bihdr, vol.107, pp.70-71, 160, 198; vol.108, pp.46-47, 158;
vol.109, pp.28, 29; Tabagqdt a‘lami 'sh-Shi‘ah, 5" cent., p.106.]

§2. ‘Abdu 'l-‘AzIz ibn Muhammad ibn ‘Abdi 'l-‘Aziz ag-Sdyin,
Abu '1-Qésim al-Imami an-Naysabiiri (a.d. 444/1056): "Shaykh of
the (Shi‘7) sectarians, and their fagih in his time." He was a man of knowl-
edge, a narrator of hadith, a fagih, a mutakallim, who studied with ash-
Shaykh al-Mufid (see § 144). He wrote works on the two usals (usilayn, i.c.,
usilu 'd-din, and usal-'I-figh).

[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.245; Amalu 'I-amil, vol.2,
p.152; Jami‘u 'r-ruwat, vol.1, p.459; Tangihu 'I-magqdl, vol.2, pt.1, p.155;
Mu'jam rijali 'I-hadith, vol.10, p.37; Mustadraku 'l-wasdil, vol.3, p.488,;
Tabagqdt a‘lami 'sh-Shi‘ah, 5" cent., p.106.]

§3. ‘Abdu 'l-‘Aziz ibn Nihrir ibn ‘Abdi 'I-*Aziz, al-QA4dI Sa‘du 'd-
Din Abu 'l-Q4sim ibn al-Barrij (¢.399/1008—481/1088): A promi-

nent figure among his co-sectarians, and a faqih and mutakallim in their
school. He was born in Egypt and grew up there, and then he moved to Iraq
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and studied under ash-Sharif Murtada in 429/1038 until the latter died. Then
he studied with Shaykhu ‘t-Tdifah with whom he was close. He returned to
Tripoli (Tardbulus) in 438/1046-7, and was the representative of ash-
Shaykhu 't-TusT in Syrian territories. He held the position of judge in Tripoli
for twent years.

He wrote both on wsal and furi’, including: Kitab fi 'l-kaldm, and a
commentary on ash-Sharif al-Murtada's Jumalu ‘I- ‘ilm wa 'I- ‘amal.
[Ma‘alimu 'I-‘ulamd’, p.71; Muntajabu 'd-Din, al-Fihrist. al-Bihdr, vol.105,
p.241; vol.108, p.46; vol.109, p.28; Nagdu 'r-rijal, p.189; Jami‘u 'r-ruwat,
vol.1, p.460; Tangihu ‘I-maqdl, vo.2, pt.1, p.156; Mu'jam rijgli "I-hadith,
vol.10, pp.41-42; Amalu 'I-Gmil, vol.2, pp.152-3; Rijal Bahru 'I-‘Ulim, vol.3,
pp.60-63; Rawddtu 'I-janndt, vol.4, pp.202-6; Lu 'luatu 'l-bahrayn, pp.331-2;
Mustadraku 'l-wasdil, vol.3, p.480; al-Kund wa ‘l-alqdb, vol.1, p.224; al-
Fawaidu 'r-Radawiyyah, p.234; Ta’sisu 'sh-Shi‘ah, p.304; Tabaqdat a'lémi
'sh-Shi‘ah, 5™ cent., p.107; adh-Dhari‘ah, vol.13, p.178, vol.18, p.107;
Hadiyyatu 'I- ‘arifin, vol.1, p.578; Mu jamu 'l-muallifin, vol.5, p.262.]

§4. ‘Abdu '1-BéiqI ibn Mubhammad ibn ‘Uthmin, Abi Muham-
mad al-Khatlb al-BasrI: He was a mutakallim, a faqih, and a scholar of
hadith. Muntajabu 'd-Din says: "He was a shaykh from a mong the pro-
minent persons in our circle and trustworthy. He came to Rayy, and al-
Mufid, ‘Abdu 'r-Rahmén an-Nays@biri studied his writings with him". So,
‘Abdu '1-Biqi was contemporary with ash-Shaykh at-TasT who is another
teacher of al-Miifid an-NaysabiirT (see § 10). Among his works were:-
1. al-Hujaj wa 'lI-Bardhin fi 'l-imdmah (Arguments and Proofs Concern-
ing the Imamate).
2. al-Madhhab fi 'I-madhhab (The Path to the Faith).
3. Rasdilu 'I-Basrah (in adh-Dhari‘ah it is called ar-Rasdilu 'l-Basriyyah)
Treaties from Basrah).
4. ad-Daliil (The Proofs).
[Muntajabu 'd-Din, al-Fihrist: al-Bihar, vol.105, p.243; Amalu 'I-Gmil, vol.2,
pp.141-2; Jami‘u ‘r-ruwat, vol.1, p.437; Tanqihu 'I-maqadil, vol.2, pt.1, p.133;
Mu jam rijdli 'I-hadith, vol.9, p.268; Tabaqdt a‘lami 'sh-Shi‘ah, s cent., p.101;
adh-Dhari‘ah, vol.6, p.263; vol.8, pp.236-7; vol.10, p.244; vol.20, p.275.]

§5. ‘Abdu 'I-Jabbir ibn ‘Abdillih ibn ‘All, ash-Shaykh al-Mufid,

Abu 'I-Wafa’ al-Muqri’ ar-Razi (d. 506/1112-3): A scholar, a fagih, a
narrator of hadith and a mutakallim. Muntajabu 'd-Din says: "He was an
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Ima@m1 fagih in Rayy; in his time all the educated persons among the sayyids
and the ‘wlamd’ studied with him. He himself had studied with ash-Shaykh
Abu Ja‘far at-Tusi all the latter's writings; he also studied with the two
shaykhs, Salar and Ibn al-Barrdj, and he wrote several books."

He had a college in Rayy named after him in which he taught. Some of

his biographers say that there were something like four hundred students
(tullabd) studying figh and kalam there.
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.242; Jami‘u 'r-ruwat,
vol.1, p.438; Amalu 'I-amil, vol.2, pp.142, 143; Tanqihu 'I-magqdl, vol.2, pt.1,
p.133; Mujam rijal 'I-hadith, vol.9, p.270; Mustadrak 'l-wasdil, vol.3, pp.
444,473, 475, 485, 488 & 496; Introduction to at-TisT's Rijal, p.46; Tabaqdt
a‘lami 'sh-Shi‘ah, 5" cent., p.103; an-Nagqd, p.35; Ta‘ligatu ‘n-naqd, vol.l,
pp.95-99, 15; Talkhis majma ‘i 'I-adab, [letters lam and mim], p.715.]

§6. ‘Abdulldh ibn ‘Abdi 'r-Rahmin az-Zubayri: He wrote Kitab fi I-
imamah, and a book called al-Istifidah (or, as in Jami‘u 'r-ruwat, al-
Isti‘adhah) fi 't-tu ‘un ‘ala 'l-awdil wa 'r-radd ‘ald ashabi 'l-ijtihdd (i.e., 'The
acceptance of Personal Opinion, and the Absence of Recourse to the Book,
the sunnah and the Extraction of the Command of Divine Law,' and it was
this that was meant by ijrihdd in those days) wa I-giyas (The Utility [or
Protection] concerning the Calumnies against the First Ones and the
Refutation of the People of ijtihdd and giyds [analogical reasoning]).
an-Najashi said: "I saw (the name of this book) in the hand writing of
Abu 'l-‘Abbas ibn Nih (d.c.423/1032) in the certificate (of permission for
narration) of his books which he gave me."
[an-Najashi, p.163; Majma‘u 'r-rijal, vol.4, p.25; Nagqdu 'r-rijal, p.202;
Jami‘u ‘r-ruwat, vol.1, p.495; Tangihu 'l-maqal, vol.2, pt.1, p.196; Mu ‘jam
rijali 'l-hadith, vol.10, p.254; adh-Dari‘ah, vol.2, pp.29, 328.]

§7. ‘Abdulldh ibn Ja‘far, Abu 'I-*‘Abbis al-HimyarT al-Qummi (fl.
297/910): He was the leader of the scholars of Qum and the most distin-
guished of them. He was a trustworthy narrator of hadith, and he wrote
several books, including: at-Tawhid wa 'l-istitd‘ah wa 'lI-afd ‘il wa 'I-bada’
(Divine Unity, Human Capacity and Deeds, and Badd’). al- ‘Azamah wa 't-
tawhid (Divine and Majesty and Unity) and al-Imdmah (The Imamate).

[at-Tusi, al-Fihrist, p.128; an-Najashi, pp.162-3; Ma ‘alimu 'I- ‘ulama’, p.65;
Majma‘u 'r-rijal, vol.3, p273-4; Tangihu ‘I-maqal, vol.2, pt.1, p.174; Mu ‘jam
rijali 'l-hadith, vol.10, pp.145-7; adh-Dhari‘ah, vol.2, p.328; vol.4, p.485;
vol.15, p.279; al-A ‘lam, vol.4, p.204; Mu ‘jamu 'I-muallifin, vol.6, p.40.]
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§8. ‘Abdulldh ibn al-Mughirah, Abii Muhammad al-Bajali, al-
Kifi al-Khazziz: 1t is said of him: "He was extremely trustworthy, and
no-one could equal him in his eminence, religion, and piety." He narrated
from Abu'l-Hasan Miisd and ar-Rida (148/765-203/818), peace be upon
them both, and he was one of the six of their companions about whom there
is general agreement concerning their truthfulness and in accepting them in
figh and other kinds of knowledge. He wrote thirty books, including Kitab fi
asndfi 'I-kaldm (Book on the Different Discussions on Kaldam).

[an-Najashi, p.159; Majma ‘u 'r-rijal, vol.4, pp.54-55; Ibn Dawid, pp.213-4;
al-*Allimah, pp.109-10; Nagdu 'r-rijal, p.208; Jami ‘u ‘r-ruwdt, vol.1, p.511;
Tangihu 'I-maqdl, vol.2, pt.1, p.218; Mu jam rijal 'I-hadith, vol.10, pp.352-7;
adh-Dhari'ah, vol.2, p.173.]

§9. ‘Abdulldh ibn Muhammad, Abi Muhammad al-Hajjil al-
Asadi al-Kiifi: He was one of the companions of ar-Ridd, peace be upon
him. "Most trustworthy and reliable" as at-Tiisi, an-Najdshi and others said.
al-Fadl ibn Shadhin (c.195/811-260/873), who met him in Kifah and
debated with him, said: "Abli Muhammad al-Hajjil showed himself to be
knowledgeable in kaldm, and he was one of the most able people (in
disputation)." (al-Kishshi, p.216; an-Najashi, p.27; Majma ‘u 'r-rijal, vol.2,
p.133; Tangihu 'I-magqal, vol.1, pt.2, p.297; Mujam rijali 'l-hadith, vol.5,
p-47; vol.10, p.316.)

[For biographical references: RijGlu 'I-Bargi, p.55; at-Tusi, ar-Rijal, p.381,
and al-Fihrist, p.128; an-Najashi, p.168; Majma‘u 'r-rijal, vol.4, p.46; Ibn
Dawtd, p.210; al-‘Alldmah, p.105; Nagdu 'r-rijél, p.206; Jami‘u 'r-ruwat,
vol.10, p.503; Tangihu 'I-maqdi, vol.2, pt.1, p.206; Mu jam rijali 'I-hadith,
vol.10, pp.315-6.]

§10. ‘Abdu 'r-Rahmin ibn Ahmad ibn al-Husayn, ash-Shaykh al-
Mufid Abat Muhammad al-Khuz‘i an-Naysdburi ar-Rizi (son of
§26): Shaykh of the Im3miyyah in Rayy, memorizer of hadith, preacher
(wd ‘iz), scholar of hadith, mutakallim, trustworthy (in narration of hadith).
He traveled both in Eastern and Western lands, and studied under both
‘Alamu 'l-Hud3 al-Murtadd and his brother ar-Radi. He also studied ash-
Shaykh Aba Ja‘far at-Tiisi, and the shaykhs Séldr, Ibn al-Barrdj and al-with
Kargjiki.

Ibn Hajar has given his biography and lists all his non-Imami teachers
and pupils. He narrates from as-Sam‘ani that he says about him: "He was
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well-versed in hadith and displayed ardent zeal in (researching into) them."”
He also narrates from Ibn Tayyi’ that "he was one of the most knowledge-
able people in hadith, the most discerning of them in this subject as well as
in the study of their narrators. It is said that there were more than three
thousand students (/iz. "ink-pots") at his sessions. Whenever he was asked
about a hadith he knew whether it was a strong one or a weak one. He is said
to have memorized one hundred thousand hkadith . . ." The date of his death
is given as 445/1053-4, although it is given in Hadiyyatu 'I-‘arifin as ¢.510/
1116; but I have some doubt about both dates, since the first does not concur
with the dates of the shaykhs under whom he studied (perhaps this is the date
of the death of his father {see §26]), and the second is not in agreement with
the dates of one of his teachers, ash-Sharif ar-Radi (359/970—-406/1015).
He wrote books on kaldm, figh and other subjects.

[Ma ‘alimu 'I- ‘ulma’, p.121; Muntajabu 'd-Din, al-Fihrist: al-Bihar, vol.105,
p.242; Jami ‘u 'r-ruwadt, vol.1, p.446; Amalu 'I-amil, vol.2, pp.147, 355; Tangihu
I-magal, vol.2, pt.1, p.140; Mu jjam rijali 'l-hadith, vol.9, pp.320-1; Rawdatu 'I-
janndt, vol.5, p.315; Mustadraku 'l-wasdil, vol.3, p.489; al-Kund wa 'l-
alqab, vol.3, pp.199-200; al-Fawdidu 'r-Radawiyyah, p.223; Tabagqat a‘lami
'sh-Shi‘ah, 5" cent., p.104; Lisdnu 'I-mizdan, vol.3, pp.404-405; Hadiyyatu 'I-
‘@rifin, vol.1, p.518.]

§11. ‘Abdu 'r-Rahmin ibn Ahmad ibn Jabriiyah, Abii Muham-
mad al-‘Askari (3"’/9"‘): an-Najashi says: "He was a mutakallim among
the men of our religion, an excellent writer, outstanding in kal/dm, and at his
hand Muhammad ibn ‘Abdilldh ibn Mumlak al-Isbahéni (see § 109) turned
from the Mu‘tazili sect to Imdmi belief. He debated with ‘Abbad ibn
Sulaymén (al-Basri, student of Hishdm ibn ‘Amr al-Fuwati [d. 226/841],
both Mu‘tazilts) and with those who were his contemporaries. (He wrote
several books) including al-Kamil fi 'I-imdmah (The Complete Book of the
Imamate), an excellent book." al-Ash‘arT (260/874—324/936) mentions him
and says: "He is one of the most recent Réfidites of our time." It will from
what follows concerning Ibn Mumlak (§ 109) that "al-‘Askari" (of al-‘ Askar)
in Ibn Jabriiyah's name refrs to ‘Askar Mukram, a well known region in
Khiizistdn from which came a number of scholars including Abli Ahmad al-
‘Askart and Abi Hilal al-‘ Askar1 (Mu jamu 'lI-buldan, vol.4, pp.123-4).
as-Sam‘ani said: "Although al-‘Askari refers to several places and things,
the most well-known is that which refers to ‘Askar Mukram." (al-Ansab,
vol.9, pp.297-9) That is to say, not to al-‘Askar as it refers to Samarrd’ (=
Surra man-ra’d) which is the most usual among the Imamiyyah. This is
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confirmed also by the fact that many Basran Mu‘tazilis have this nisbah,
‘Askar Mukram being near Basrah.

[an-Najashi, pp.176-7; Majma ‘u 'r-rijal, vol.4, p.74; Ibn Dawid, p.222; al-
‘Allamah, p.114; Naqdu 'r-rijdl, p.184; Jami‘u 'r-ruwdt, vol.l, p.446;
Tangihu 'I-maqdl, vol.2, pt.1, pp.139-40; Mu jam rijali 'I-hadith; vol.9,
p.320; Ta’sisu 'sh-Shi‘ah, p.375; Maqgalatu 'l-Islamiyyin, vol.1, p.120.]

§12. ‘Abdu 's-Saldm ibn Salih, Abu 's-Salt al-Harawt (d. 236/851):
He was a companion of ar-Ridi, (‘a.s.), and he narrated from him and was
trustworthy in hadith.

[al-Kishshi, pp.615-6; an-Najashi, p.184; Majma ‘u 'r-rijal, vol.4, pp.87-88;
Ibn Dawud, p.224; al-‘Alldmah, p.117; Naqdu 'r-rijal, pp.187-8; Jami‘u 'r-
ruwdt, vol.1, p.456; Tangihu 'l-maqgdl, vol.2, pt.1, pp.151-2; Mu jam rijali 'I-
hadith, vol.10, pp.18-20.]

Ahmad ibn Sayydr ibn Ayytb, Abu'l-Hasan al-Marwazi ash-Shafi‘i
(198/813-268/881), whom our brother Sunnf scholars recognize as a faqih, a
memorizer (hdfiz) of many hadith, a trustworthy narrator of hadith, says:
"Abu 's-Salt al-Haraw1 came to Marw in the days of al-Ma’miin the ‘Abbisid
(and al-Ma’miin was in this city till 204/819, when he left for Baghdad).
Abu 's-Salt wanted to set out (to visit) the ghazw (this word denotes in this
period of history the activities of groups of quasi-independent pious Muslims
who were stationed on the border of the lands of Islam and periodically
raided the territories of the unbelievers, but they were not always under the
control of the Caliph). He was taken into the presence of al-Ma’miin, and
when al-Ma’miin heard him speaking, he made him one of his special
companions, and kept him close to himself until he himself set out (to tour
the region of) the ghazw.

"He kept his position of respect with al-Ma’miin till the latter sought to
express the argument of Jahm (ibn Safwin [d. 128/745]) and the opinion that
the Qur’dn was created. (al-Ma’miin expressed this [view] in the year
212/827; then he again declared it and vehemently called upon the people to
accept it in 218/833.) He (al-Ma’miin) brought him (Abu 's-Salt) together
with Bishr al-Marrisi (al-Baghdadi al-Hanafi [¢.138/755-218/833]) and asked
the former to debate with him. ‘Abdu 's-Salam used to reject the dissenters
among the Murji‘ites, the Jahmiyyah, the Zindigs and the believers in pre-
destination, and he debated with Bishr al-MarrTsi and others versed in ka/dm
more than once in the presence of al-Ma’miin, and all turned out a victory
for him, and he was famous for his knowledge of Shi‘1 kalam."
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[Tarikh Baghdad, vol.11, p.47; Mizdnu 'l-i‘tidal, vol.2, p.616; Tahdhibu 't-
tahdhib, vol.6, p.320; al-Ansab, A/590; ar-Rawdu 'n-nadir, vol.1, p.176.]

§13. Abd Ghanim al-*Usmi al-Harawi al-Imamr: al-Hurr al-‘Amilt
says: "He was a fagih, a truthful man and a mutakallim, a student of as-
Sayyid al-Murtadd from whom he narrated all his writings." Here he calls
him Ghénim, but he mentions him a second time, and says: "ash-Shaykh
Abii Ghanim al-‘Usmi al-Harawi ash-Shi‘T al-Imdmi, a man of exceeding
knowledge who narrated from as-Sayyid al-Murtada."

[Amalu 'I-amil, vol.2, pp.213, 356; Mujam rijali "I-hadith, vol.3, p.345;
Tabagat a‘lami 'sh-Shi‘ah, 5" cent. p.11.)

His correct name is Abli Ghanim (see the Jjazah of Sahib al-Ma‘ilim al-
Kabirah in al-Bihdr, vol.109, pp.45 & 47; also al-Mustadrak, vol.3, pp.491
& 495; al-Ghadir, vol.4, p.271). And al-*‘Usmi is the name of a large family
of scholars from Herédt (al-Ansdb, vol.9, p.320).

Muntajabu 'd-Din says: "ash-Shaykh Sadidu 'd-Din Abii Ghanim ibn ‘Al
ibn Abl Ghénim al-Jawwdni, a correct faqih." (Muntajabu 'd-Din, al-Fihrist:
al-Bihdr, vol.105, p.257; Jami ‘u 'r-ruwdt, vol.2, p.409; Amalu 'I-amil, vol.2,
p-356 — once as ash-Shaykh Diyau 'd-Din . . . al-Jawwénah, and a second time
as ash-Shaykh Sadidu 'd-Din . . . al-Jawwdni, both of them from Muntajabu
'd-Din; Tangthu 'I-maqdl, vol.3, pt.2, p.30, where he is called al-Hawwini.)

These are two biographies of the same person, or so it would appear; it
seems that al-Jawani is correct (not al-Jawwani), coming from Jawan, which
is a village in the region of Harat Riid (= Herdt).

[Rawdatu 'I-jannat, in the description of the town of Herét, in Persia, vol.1,
p.146; and in foot-note about it from Kitd@bu “I-Jughrdfiyah by al-Hafiz Abrii.]

§14. Abu '\-Husayn, Humrin ibn A‘yan ash-Shaybani al-Kafi (d.
c.130/748): The family of A‘yan ibn Sunsun was among the most out-
standing Shi‘T (Im@mate) families in the study of jurisprudence, hadith and
kalam (see Risdlah Abii Ghalib az-Zurdri [285/898-368/978] under 'Al
A‘yan'; [Ibn] Nadim, p.276; Rijal Bahru 'I-‘Ulim, vol.1, pp.222-57).

Humrédn was one of the tdbi‘in (those who had not seen the Prophet
himself, but frequented his companions [ashdb]), and was a companion of
the Imé@ms al-Béqir and as-Sadiq, peace be upon them both. He was one of
the outstandingly trustworthy (thigah) narrators from them; indeed, he is
counted as one of their closest followers (huwdriyy), and their praises of him
have been narrated. He was one the most famous Shi‘l mutakallim from the
period of these two Imdms, peace be upon them both. He was among those
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who were present in the session, which we referred to in the biography of
Qays al-Magsir, and he argued with the mutakallim from Sham. al-Imém as-
Sddiq, peace be upon him, said to him: "You debate on the authority of the
traditions and you act correctly” (refer to the sources given under Qays al-
Masir, see §151). as-Sddiq, peace be upon him, said to the man who had
come to debate with him: "If you defeat Humrén, you will have defeated
me." (al-Kishshi, p.276; Majma‘u 'r-rijél, vol.6, p229; Tangihu 'I-maqal,
vol.3, pt.1, p.298; al-Bihdr, vol.47, p.407)

(Concerning the life of Humréin, see: al-Kishshi, pp.10, 148, 161, 176-81,
397-8, 463; at-Tusi, ar-Rijal, pp.117, 181; Majma‘u ‘r-rijal, vol.2, pp.233-7;
Ibn Dawud, p.134; al-‘Alldamah, pp.63-64; Naqdu 'r-rijal, p.118; Jami‘u 'r-
ruwdt, vol.1, p.278; Tanqihu 'l-maqal, vol.1, pt.2, pp.370-2; Mu ‘jam rujali
‘I-hadith, vol.6, pp.254-61.)

Non-Shi‘T authors have also written biographies of him: they have said
that he was a reciter of the Qur’an, and that he was a transmitter of hadith
from Abu 't-Tufayl, Abii Ja‘far al-Baqir and others. Also Sufyédn ath-Thawri
(the famous Sunni traditionist) and others narrated from him. adh-Dhahabi
said: "He died around 130/748, and his recitation of the Qur’an was praised,
for he knew the principles of recitation (yutqin) of the Qur’an, and he was a
great reciter who was consistent in his recitation. Hamzah ibn Habib at-
Taymi az-Zayyit (80/700—-156/773) one of the seven reciters (al-qurra’ as-
sab‘ah) recited before him (i.e. learnt from him) and there was general
agreement about the competence of his (Hamzah's) recitation and about the
fact that he never recited without basing his recitation on a traditional
source." (Tahdhibu 't-tahdhib, vol.3, pp.27-28)

It is mentioned that Hamzah's recitation before Humrin was perfectly in

accordance with the principles of recitation. As for hadith, some of the non-
Shi‘T authorities have deemed him trustworthy, while others have discredited
him because he was a Rafidi (Shi‘i), and have called him unreliable on
account of this.
[al-Bukhari, at-Tarikhu 'l-kabir, vol.2, pt.1 (iii), p.80; al-Jarh wa 't-ta'dil,
vol.1, pt.2 (iii), p.265; Mizanu I-i ‘tidal, vol.1, p.604; al-Kdshif, vol.1, p.253;
Tahdhibu 't-tahdhib, vol.3, p.2S; Taqribu 't-tahdhib, vol.1, p.198; Khuldsat
tahdhibu 'l-kamal, p.92; Ghdyatu 'n-nihdyah fi tabaqdti 'l-qurra’, vol.l,
p.261; Ma ‘rifatu 'l-qurra’i 'I-kibar, vol.1, pp.57-58.]

§15. Abi Ishdq, Ibrahim ibn Nawbakht: He wrote the book al-Yagiit
about the science of kaldm, on which al-‘Allamah al-HillT (648/1250-726/
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1325) wrote a commentary. The commentary was completed in 684/1285,
and is called Anwdru 'I-malakit fi sharh 'I-ydqit. In the introduction, the
commentator writes: "Our Shaykh, from previous times, our great teacher
Abu Ishiq, Ibrdhim ibn Nawbakht . .. wrote the concise treaties called al-
Yaqar which contained some of noblest and high matters (of kalam), and the
discussion of the greatest and most elevated of them." Muhammad Najmi,
Professor at Tehran University, edited this commentary, and published it in
1338 S./1959 AD.

‘Izzu'd-Din ‘Abdu 'l-Hamid ibn Abi 'l-Hadid al-Mu‘tazili (586/1190-
656/1258) also wrote a commentary on al-Ydgqit, for in the list of his works
is written: 'Commentary on al-Ydgit of Ibn Nawbakht concerning kaldm.'
[See the biography of Ibn Abi 'l-Hadid appended to Sharh Nahju 'I-balaghah
(Diru '1-Kutubi 'l-‘Arabiyyah al-Kubrd bi-Misr, Cairo, 1329 AH, p.575),
which is quoted from Mu jizu 'I-adab fi mu jami I-algab of Tbn al-Fuwati,
but this is note given in its entirety in his book Talkhis majma ‘i 'l-adab fi
mu ‘jami 'l-algab, vol.4, pt.1, pp.90-91, although it is in Rawdatu 'I-jannat,
vol.5, p.22; al-Bahréni, al-Kashkiil, vol.3, p.37, quoted from Ibn al-Fuwati.]

Marginalia to the commentary of al-*Alldmah and other commentaries to
the book are mentioned in adh-Dhari‘ah.

The biographers have concocted different versions of the name of the

writer of al-Yagit and his times. The writer of Riyadhu 'I- ‘uldma’, says that
he was "Ismd‘1l ibn Ishdq ibn Abi Ismi‘1l ibn Nawbakht,” and some of them
refer to this statement. Others refer to what al-*‘Alldmah al-Hilli said, and
among these is ash-Shaykh ‘Abbds al-Qummi, who says: "Abi Ishiq,
[brahtm ibn Ishdq ibn Abt Sahl, the grandson of Aba Sahl an-Nawbakhti"
(see §96). As for the dates of the writer, as-Sayyid as-Sadr traces him back
to the end of the second century, beginning of the third century (8™ —9" cent.
AD), while some place him a long time after this, after 330/942, as witness
references found in al-Yaqit.
[Concerning the author and his time see: Ta 'sisu 'sh-Shi‘ah, pp.364-6; adh-
Dhari‘ah, vol.l, pp.480-1; vol.2, pp.444-5; vol.13, p.115; vol.14, p.178;
vol.25, pp.271-2; al-Qummi, al-Kund wa 'l-alqéb, vol.l, p.94; Khanddn-e
Nawbakhti, pp.166-77, Muhammad Najmi, Introduction to Anwdru 'l-
malakit; A ‘yanu 'sh-Shi‘ah, vol.5, pp.73-74; Sezgin, 1, 542, 36.]

§16. Abi Milik ad-Dahhiik al-Hadrami al-Kiifi: He was contem-
porary with the Imam as-Sadiq (84/702-148/765), peace be upon him, and
he narrated from the Imidm al-Kazim (129/746-183/799), peace be upon
him. He was a companion of Hishdm ibn al-Hakam and was a pupil of his.
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"He was a mutakallim who was extremely trustworthy in hadith", according
to an-Najashi and others. He was the author of KitGb fi 't-tawhid (Book on
Divine Unity).

[al-Kishshi, p.278; an-Najashi, p.154; Majma ‘u 'r-rijal, vol.3, p.224; Tbn Dawid,
p-189; al-‘Allamah, p.90; Nagdu 'r-rijal, p.261; Jami‘u 'r-ruwat, vol.1, p.418;
Tangihu 'l-magqal, vol.2, pt.1, p.104; Ta’sisu 'sh-Shi‘ah It ‘uliimi 'I-Islam,
p.362; Mu ‘jam rijali 'I-hadith, vol.9, pp.148-9; adh-Dhari’ah, vol.4, p.480.]

§17. Abii Mangiir ag-Sarrdm an-Naysabiri: Shaykhu 't-Taifah at-Tasi
says: "He was a previous leader of the outstanding mutakallims, but he was a
believer in wa 7d," (the doctrine that anyone who commits a major sin with-
out repenting in this world becomes an unbeliever [kdfir] and is condemned
to everlasting Fire). Among his books are: Baydnu 'd-Din (The Explanation
of the Religion; a book on the fundamentals of faith); IbtdGlu 'I-qiyds (The
Invalidation of Analogical Reasoning). at-Tist added: "l studied most of
Baydnu 'd-Din with Abu Hazim an-Naysabiiri, who had studied it with [the
author]. I met [the author's] son Abu 'l-Qasim, who was a fagih, and his
grandson by his daughter Abu 'l-Hasan, who was a scholar of hadith (ibid.
p.221 [#.872])." This Abii Hazim is ‘Umar ibn Ahmad ibn Ibrdhim ibn
‘Abdiiyah, al-Hudhalt al-‘AbdawT (c.345/936-417/1026), one of the sons of
‘Utbah ibn Mas‘tid, the brother of ‘Abdulldh ibn Mas‘iid, "the leader of the
memorizers of hadith, the noble among the muhaddithiin", according to adh-
Dhahabi. From his early youth he studied with the great scholars of hadith
and reached the highest degree in this subject; al-Khatib al-Baghdadi said: "I
met Abli Hizim in Naysabir, and wrote down many hadiths from him; he
was trustworthy, reliable, knowledgeable, memorizer." He was from a
family of scholars of hadith and figh, his father Abu 'l-Hasan Ahmad ibn
Ibrahim (d. 385/995) was a narrator of khadith and a teacher of al-Hakim an-
Naysébiri, and his paternal uncle Abii ‘Abdillah Muhammad ibn Ibrdhim (d.
323/935) was one of the famous scholars of hadith of Naysabiir.

[Tarikh Baghdad, vol.11, pp.272-3; al-Muntazim, vol.8, p.27; al-Ansab, vol.9
p.189; al-Lubab, vol.2, p.314; as-Subhi, Tabaqatu 'sh-Shdfi‘iyyah, vol.5,
pp-300-1; Siyar a‘lamu 'n-nubald’, vol.18, pp.333-6; Tadhkiratu 'l-huffdz,
vol.3, p.1072.]

It is clear from at-TiisT's mention of him that he was Shi‘i, for a Shi‘T
would not have studied a Shi‘ite text with a non-Shi‘i and teach it in turn to a
Shi‘y, although in the texts which give his biography he is mentioned as a
non-Shi‘l. Since at-TusT mentions Abli Manstr as-Sarrdm, his son, and his
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grandson, and Abi Hazim without giving any details, it can be assumed that
these persons were well known and did not need further biographies, which
also shows that the books in which their biographies were given have now
been lost, and we now only have information about Abii Hazim as-Sarrim,
one who deals in leather (sarm); the Arabic sarm is from the Persian charm
(leather). (al-Ansab, vol.8, p.295; Lisdanu 'I-‘Arab, vol.12, p.339; Qadmiis,
vol.4, p.139; Taju 'I- ‘ariss, vol.8, p.366.)

I have not come across any personal name for him; all references are to
his kunyah (Abt Mansir) and his lagab (as-Sarrdm).
[at-Tasi, al-Fihrist, pp.221, 225, Ma ‘Glimu 'I-‘ulama’, pp.127-8; Majma‘u
r-rijél, vol.7, pp.101-2, 164; al-‘Alldmah, p.188; Naqdu 'r-rijal, p.399;
Jami‘u 'r-ruwat, vol.2, pp.419, 434; Tangihu '-maqal, vol.3, pt2, p.36;
Tabaqdt a‘lami 'sh-Shi‘ah, pp.13, 16; A 'yanu 'sh-Shi‘ah, vol.7, p.151; adh-
Dhari‘ah, vol.1, p.69; vol.3, 181.]

§18. Abu 't-Tayyib ar-Razi: Shaykhu 't-Taifah at-Tusi says: "He was
one of the important mutakallims; he wrote many books on the Imdmate and
on figh, and he was a believer in irja‘ (see §151)." He mentions that Aba
Muhammad al-‘Alawi (this is Yahyd ibn Muhammad az-Zubari [318/93—
376/986], see §164) learnt from him, but I have not come across his name,
except that I think that there is a strong possibility that he is al-Husayn ibn
Ahmad ibn Muhammad, Abu 't-Tayyib.ar-Razi, with whom ash-Shaykh as-
Sadiiq had a meeting and from whom he narrated in Naysabir in 352/963
(‘Uyin Akhbari 'r-Rida [‘alayhi 's-saldm], vol.2, p.238; ‘llalu 'sh-shardi’,
vol.1, p.228; al-Bihdr, vol.49, p.144).

[For his biography refer to: at-Tusi, al-Fihrist, pp.221, 225; Ma‘Glimu 'I-
‘ulama’, p.126; Majma‘u 'r-rijal, vol.7, pp.57, 164; Ibn Dawiid, p.401; al-
‘Allamah, p.188; Naqdu 'r-rijal, p.391; Jami‘u 'r-ruwat, vol.2, pp.396, 434;
Tangihu 'I-maqal, vol.3, pt.2, p.22; A‘yanu 'sh-Shi‘ah, vol.6, pp.304-5;
Tabaqdt a'lami 'sh-Shi‘ah, 4® cent., pp.13, 16.]

§19. Abi Yasir Tahir Ghuldm: [Student of Abu 'l-Jaysh al-Khurasani
(see §149)]. Nothing has been written about him except that he was the
student (ghuldm) of Abu 'l-Jaysh, and it is said that he was a mutakallim, and
he has several writings to his name. It is also said: "It was with him, to begin
with, that our shaykh, Abii ‘Abdillah (al-Mufid, see §144) studied ", and
(Ibn) an-Nadim counts him among the Shi‘T (Imami) mutakallims.

[an-Najdshi, p.155; at-Tusi, al-Fihrist, p.112; Ma'‘alimu 'l-‘ulama’, p.53;
Majma ‘u 'r-rijal, vol.3, pp.228-9; (Ibn) an-Nadim, p.226; Ibn Dawiid, p.190;
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al-‘Alldmah, p.90; Nagdu 'r-rijal, p.175; Jémi‘u 'r-ruwdt, vol.1, p.420;
Amaly 'I-‘amil, vol.2, pp.137-8; Tangihu 'l-magqal, vol.2, pt.1, p.108; Mu jam
rijali 'I-hadith, vol.9, p.164; Ta’sisu 'sh-Shi‘ah, p.380.]

§20. Adam ibn Yanus ibn Abi 'l-Muhijir an-Nasafi: Muntajabu 'd-
Din says: "He was a shaykh, a faqih, trustworthy, of equitable behaviour
(‘adil), who studied with ash-Shaykh Abu Ja‘far at-Tiisi all the latter's
writings.”" Ibn Hajar wrote a biography of him in which he said: "Aba ‘Al
ibn Bibawayh mentions him as an Imami Shi‘T narrator of traditions, and
says that he was 'a fagih and a debator.'”

[Muntajabu 'd-Din, al-Fihrist: al-Bihar, vol.105, p.207; Jami‘u 'r-ruwat,
vol.1, p.8; Amalu 'l-Gmil, vol.2, p.7; Rijal Bahru 'l-'Ulim, vol4, p.67;
Tanqihu 'l-magal, vol.l, pt.2, pp.2-3; Mujam rijali 'l-hadith, vol.1, p.9;
Tabagdt a‘lami 'sh-Shi‘ah, 5™ cent., p.1; A‘ydnu 'sh-Shi‘ah, vol.5, p.6;
Lisanu 'l-mizén, vol.1, .337.] :

§21. Abmad ibn Abi Zahir (Misd), Abi Ja‘far al-Ash‘ari al-
Qummi (3“’/9"‘): He was a distinguished scholar of Qum. He wrote
several books, including: al-Bada’ and al-Jabr wa 't-tafwid (Predestination
and the Delegation of Responsibility). ,
[at-Tust, al-Fihrist, p.49; ar-Rijal, p.453; an-Najashi, p.69; Ma'dlimu 'I-
‘ulamd’, p.12; Majma ‘u 'r-rijal, vol.1, pp.92-93; Ibn Dawiid, pp.417-8; al-
‘Allamah, p.203; Naqdu ‘r-rijal, p.17; Jami‘u 'r-ruwdt, vol.1, p.40; Tanqihu
'I-magal, vol.1, pt.2, p.49; Mujam rijali ‘I-hadith, vol.2, pp.26-27; adh-
Dhari‘ah, vol.3, pp.53-54; vol.5, p.84.]

§22. Ahmad ibn ‘All ibn Ahmad ibn al-‘Abbéas, Abu 'I-*Abbds an-
NajashT al-Asadi al-Baghdadi (372/982-450/1058): A man of knowl-
edge and letters, a narrator with an extensive knowledge of hadith, a faqih,
and a mutakallim. Although an-Najashi became famous for his writing the
well-known work Fihrist asmd’ musannifi 'sh-Shi‘ah (List of the Names of
Shi‘l Writers), in which he revealed the great extent of his wide hearing of
hadith, he also demonstrates his knowledge of literature and philology, for
he never mentions a book without also mentioning the way it was narrated
from its author. For the lives of his shaykhs and teacher see Rijal Bahru 'l-
‘Ulam, vol.2, pp.23-106, and Mu jam rijali I-hadith, vol.2, pp.157-65,
where sixty-four are counted. On top of all this, he was a faqih, a mutakallim
with extensive knowledge, and a keen perception.
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He studied with ash-Shaykh al-Mufid (see § 144) and stayed with him for
a number of years. He did not only study the Shaykh's kaldm, figh and hadith
writings with him, but also studied much of what the Shaykh al-Mufid
narrated to him from his own shaykhs: and from what an-Najdshi details,
among the kald@m books that he read with his teacher al-Mufid was ar-Tanbih
fi 'l-imamah by Abu Sahl an -NawbakhtT (see §96 bk.23), (al-Fihrist, p.25).
He also read with him al-Karr wa ‘I-farr fi 'l-imdmah by Ibn Abi ‘Adqil al-
‘Umdni (see § 63), which he described as "beautifully composed, discussing
every aspect of the problem (mas ‘alah wa galbuhd wa ‘aksuhd)", (al-Fihrist,
p.38). Lastly, he read with him al-drd’ wa 'd-diyanat (Opinions and
Religions) by al-Hasan ibn Miisd an-NawbakhtT (see §73-bk.23), which he
described as "a large and excellent book, embracing many sciences" (al-
Fihrist, p.50). He also studied under ash-Sharif al-Murtada (see §39) and
was one of his special students, just as he had been one of al-Mufid's special
students before, and he was one of the people charged with his ritual funeral
washing (al-Fihrist, p.207).

§23. Ahmad ibn Diwiid ibn Sa‘id al-Fazérl, Abii Yahy3 al-Jurjani
an-Naysdbiiri: He was one of the greatest men of the science of hadith. At
first he was not a Shi‘i, but he became one, "and he has many writings on the
sciences of disputing with opponents”, as it is said. Some trouble arose for
him in Nays@bir with Muhammad ibn Tahir ibn ‘Abdilldh al-Khuzi‘t (d.
298/911), who was the governor of Khurasin from 248/862-259/873. This
latter seized him and gave the order that his tongue, his hands and his feet
should cut off, and that he should be beaten a thousand times, but Alldh
saved him from this.

He wrote a number of books, and among those concerned with kaldm are:

1. Mihnatu 'n-Nabitah (The Misfortune of the Niabitah) in which he wrote
about the Hashwiyyah sect and their infamies (see § 57/bk.18);

2. Kitabu 'I-Ghawghd’ min asndfi 'l-ummah mina 'I-Murjiah wa 'l-Qadariy-
yah wa 'l-Khawarij (Book of Those Among the Murji’ites, the Qadarites
and the Khdrijites Who caused a Commotion about the Different
Sections of the Community);

3. Kitab fadaihi 'I-Hashwiyyah (Book of the Infamies of the Hashwites);

4. Kitabu 't-Tafwid (Book on the Delegation of Responsibility to Man for
his Actions); and

5. Kitdbu 'r-Radd ‘ala 'l-Hanbali (Book of the Refutation of the Hanbalite
)

[at-Tusi, al-Fihrist, pp.58-59; ar-Rijal, p.456; an-Najashi, p.353; al-Kishshi,
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pp.532-3; Ma'‘dlimu 'I-‘ulamd’, pp.18-19; Majma ‘u 'r-rijal, vol.1, pp.114-5;
vol.7, p.109; Ibn Dawid, p.27; Naqdu 'r-rijal, p.22; Jami‘u 'r-ruwat, vol.1,
p.50; Tangihu 'l-maqdl, vol.1, pt.2, pp.60-61; Mu jam rijali 'I-hadith, vol.2,
pp-108-11.]

§24. Ahmad ibn Hammad, al-Mahmiidi al-Marwazi: One of the
companions of al-Im3m al-Jawdd, peace be upon him (195/811- Imamate
203/818-220/835), who died in the period of the Imdmate of the Imam. The
Im3m wrote to his son, Muhammad Abii ‘All al-Mahmudi: "Your father has
passed away, may Alldh be pleased with him and with you. He was someone
we recognized as worthy of praise (mahmidah), and you yourself are not far
from this status." al-Fadl ibn Shddhdn referred to him as Ahmad ibn
Hammad al-Mutashayyi‘, which shows that he was not originally Shi‘i. "The
Mahmiidi household (bayf) in Marw was famous and illustrious for [its]
knowledge" as as-Sam‘dni said, Ibnu 'l-Athir said: "[they were] eminent men
of knowledge". (al-Ansab, £B, al-Lubab, vol.3, p.176). He debated with
Abu 'I-Hudhayl al-* Allf, the famous Mu‘tazili (135/753—-235/850) which his
son Abii ‘AlT Muhammad al-Mahmiid1 narrated from him, and at the end of
this they discussed the question of the Imdmate. (al-Kishshi, pp.561-2,
[#.1060]; Majma ‘u ‘r-rijal, vol.1, pp.110-1; Tangihu 'l-magdl, vol.1, pt.2,
p.59; Mu'jam rijali 'I-hadith, vol.2, pp.102-3; A ‘yanu 'sh-Shi‘ah, vol.8,
pp.248-9; al-Managib, vol.1, p.249 [in which it is erroneously said that the
debate was with his son Abii ‘Alf)).

[See: al-Kishshi, pp.559-62; at-TiisT, ar-Rijal, p.398; Majma ‘u 'r-rijal, vol.l,
pp.109-11; al-‘Allimah, pp.204-5; Ibn Dawid, p.420; Naqdu 'r-rijél, p.21;
Jami‘u 'r-ruwdt, vol.1, p.48; Tanqgihu 'l-magal, vol.1, pt.2, p.59; Mu'‘jam
rijali 'l-hadith, vol.2, pp.100-3; A4 ‘yanu 'sh-Shi‘ah, vol.8, pp.247-50.]

§25. Ahmad ibn al-Husayn ibn ‘Abdilldh, al-Mihran1 al-AbT: Ibn
Shardshub says: "He wrote: Tartibu 'l-adillah fi-ma yulzimu khusiima 'I-
Imamiyyah daf‘uhu ‘ani 'I-ghaybah wa 'I-ghdib (The Arrangement of Proofs
Concerning [those Objections] to do with the Occultation and the One Who
is Hidden Whose Refutation Forces Acceptance on the Enemies of the
Iméamiyyah), and al-Mukdfa’ah fi 'I-madhhab fi 'n-naqd ‘ald Abi Khalaf (The
Equalization in the Faith Concerning the Denial of Abu Khalaf)." In
Amalu "I-Gmil this latter is given as al-Mukdfa’ah fi 'I-madhhab, and Kitab fi
'n-naqd ‘ald Abt Khalaf (Abui Khalaf), (apparently there are two books).
al-‘Allamah al-Wahid al-Bihbihani, al-M3magqani, al-Khi’T and Agha
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Buzurg mention: "It was from this man that ash-Shaykh as-Sadiiq [¢.306/ 919-
381/991] narrated." ag-Sadiiq said: "Abu 'l-*‘Abbds Ahmad ibn al-Husayn ibn
‘Abdillah ibn Mihrin al-Abi al-Azdi al-‘Ariidi spoke with us in Marw
(Marw al-Shahjan — one of the cities of Khurisan)." (Kamdlu 'd-din, vol.2,
p.433; al-Bihar, vol.51, p.16.) And he also says: "Abu 'l-‘Abbds Ahmad ibn
al-Husayn ibn ‘Abdillah ibn Muhammad ibn Mihran al-Abi al-*Ariidi, may
Allah be pleased with him, spoke with us in Marw" (ibid., vol.2, p.476).
Now, ash-Shaykh as-Sadiiq set out for Khuridsdn in 353/963, 367/978
and, for the third time, in 368/979, on his way to Transoxania. The prayer
(radi AlliGhu ‘anhu) of as-Sadiiq for him is evidence that he was in accord-
ance with as-Sadiiq as far as his beliefs were concerned, and the ahddith
which he narrates from him also shows that he was of the Imami sect.
(Ma ‘dlimu 'I- ‘ulama’, p.20; Amalu 'I-amil, vol.2, p.12; Mustadradu 'l-wasdil,
vol.3, p.713; Tanqihu 'I-maqdl, vol.1, pt.2, p.58; Mu'‘jam rijéli 'l-hadith,
vol.2, pp.93-94; Tabaqgat a‘lami 'sh-Shi‘ah, 4™ cent., p.26.) It should not be
thought that as-Sadiiq uses the formula radr Alldhu ‘anhu solely for persons
who have died, as is the usual custom. Elesewhere in his writings he uses
this formula for $ahib ibn ‘Abbad, for whom he wrote the ‘Uyan akhbar ar-
Ridd, in which he appends this formular to mention of S&hib ibn ‘Abbad's
name, although he was still alive (see ‘Uyinu 'l-akhbar, vol.1, pp.3, 4, 7-8).
The non-Imamis give the biography of a scholar in the sciences of the

Qur’@n who was Ahmad ibn al-Husayn ibn Mihran, Abii Bakr al-Mihréni al-
Isfahdni an-Naysdbari (295/908-381/991). They commend him as being a
scholar, a narrator of hadiths, an ascetic, whose supplications were granted.
al-Hakim says that: "He was the leader of his time in recitation, and he was
the most pious of the reciters we have seen." He set out in search of the
sciences of the Qur’an and acquaintance with the reciters and their recita-
tions to Iraq and ash-Sham, even going to the scholarly cities of Iran, and he
narrated from a number of famous traditionalists. al-Hakin an-Naysabiiri and
others narrated from him. He wrote many books on the sciences of the
Qur’an, among which were:

1. Ghaybah fi 'l-qird’dt (The Objective About the Recitations);

2. Gharaibu 'l-qirdt (The Curiosities of the Recitations);

3. ash-Shamil (The Complete), which is a large book;

4. Wugifu 'I-Qur’an (Places of Pausing in [the Recitation of] the Qur’an);

5. Tabaqatu 'l

qurra’ (The Chronology of the Reciters); and others. _
(Mukhtasar tarikh Naysabiir, p.76; al-Ansab, 545/B; al-Lubdb, vol.3, p.272;
Ghdyatu 'n-nihdyah, vol.1, pp.49-50; Ma 'rifatu 'l-qurrdi 'I-kibdr, vol.1, pp.279-
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80; al-Muntazim, vol.7, p.165; Tbn Kathir, vol.11, p.310; Shadhrdatu 'dh-dhahab,
vol.3, p.98; Tadhkiratu 'l-huffaz, vol.3, p.975; al-Isnawi, Tabaqatu 'sh-Shdfi ‘iy-
yah, vol.2, pp.399-400; Mu jamu 'l-udaba’, vol.1, pp.411-13; [and many of his
books are mentioned in it}; Mir'dtu 'l-jindn, vol.2, p.410; al-‘Ibar, vol.3,
p.16; an-Nujimu 'z-zdhirah, vol.4, p.160; al-Qdmas, vol.2, p.137; Taju 'I- ‘aris,
vol.3, p.551; al-A‘lam, vol.1, p.112; Mu jamu 'I-muallifin, vol.1, pp.208-9).
It is my view that these two are one person, and that the difference in the
numbering of the names of his ancestors is not proof of there being more than
one. As for the short lineage, it is possible that it was abbreviated; just as we
find that ash-Shaykh as-Sadiiq has also shortened it. And the difference in
patronymic between "Abii Bakr" and "Abu 'l-‘Abbas" is not so very important,
because there are many persons who have two patronymics; perhaps one of
the two patronymics was used among the Imamiyyah, and the second among
the others. It is extremely unlikely that two persons be found with such
similarities of name and characteristics at the same time in the same place.

§26. Ahmad ibn al-Husayn ibn Ahmad, ash-Shaykh Abai Bakr al-
Khuza‘r an-NaysdbiirT ar-Raz1: A mutakallim, faqih, scholar of hadith,
who studied with both sharifs al-Murtadd and his brother ar-Radi, as well as
with ash-Shaykh at-TiisT.

In Hadiyyatu 'l-‘Grifin it says that he died ¢.480/1087. Among his writings
is: al-Miftah fi 'l-usal.
[Muntajabu ‘d-Din, al-Fihrist: al-Bihdr, vol.105, p.205; Jami‘u r-ruwat, vol.1,
pp.46-47; Tanqihu 'I-maqal, vol.1, pt.2, p.56; Mu jam rijali 'l-hadith, vol.3,
pp-89-90; Rawdatu 'lI-janndt, vol.2, p.314; Mustadraku 'I-wasdil, vol.3, p.488;
Tabagat a‘lami 'sh-Shi‘ah, 5% cent., p.14; adh-Dhari‘ah, vol.21, p.313;
Hadiyyaitu 'I- ‘arifin, vol.1, p.80.]

§27. Ahmad ibn Ibrahim ibn Nawbakht (4*/10" cent.): He was
related by marriage to Abi Ja‘far al-‘Amri an-N3ib (d. 305/917). as-Sayyid
as-Sadr says: "He was one of the most knowledgeable mutakallims, and a
leader of the scholars of figh and hadith . . . One of the prominent members
of the family of Nawbakht"; and other say the same.

[Ta’sisu 'sh-Shi‘ah, pp.372-4; A ‘yanu 'sh-Shi‘ah, vol.7, pp.246-7.]

§28. Ahmad ibn Muhammad ibn al-Husayn ibn al-Hasan ibn Dil

al-QummI (d. 350/961): an-Najashi says: "He wrote a hundred books",
among them were: al-Haddiq (The Gardens), which is a book about beliefs
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for his son Muhammad ibn Ahmad concerning the Unity of God: al-Ma ‘rifah
(Knowledge of Divine Realities).

[an-Najashi, p.70-71; Majma‘u 'r-rijal, vol.1, pp.137-8; Ibn Dawid, p.39;
Nagdu 'r-rijal, p.30; Jami‘u 'r-ruwat, vol.1, p.63; Tangihu 'l-magqal, vol.1,
pt.2, p.86; Mu'jam rijali 'I-hadith, vol.2, pp.265-6; Tabagat a‘lami 'sh-
Shi‘ah, vol.4, p.44; adh-Dhari‘ah, vol.6, p.280; vol.21, p.243.]

§29. Ahmad ibn Muhammad ibn ‘Isd, Ab@i Ja‘far al-Ash‘arf al-
Qummi (3"/9'™ cent.): The leader of the scholars of Qum, the most distin-
guished and leamned in figh among them, no one could refute him. He wrote
several books including: Kitgbu 't-Tawhid (Book of Divine Unity).

[at-Tusi, al-Fihrist, pp.48-49; an-Najashi, p.64; Majma ‘u 'r-rijal, vol.l,
pp.163, 165; Nagdu 'r-rijal, pp.33-34; Jami‘u 'r-ruwat, vol.1, p.69; Tangihu
'I-maqal, vol.l, pt2, pp.90-92; Mu ‘jam rijali 'l-hadith, vol.2, pp.303-8;
A ‘yanu 'sh-Shi‘ah, vol.10, pp.51-56.]

§30. Ahmad ibn Muhammad ibn Niih, Abu 'I-‘Abbis as-Sir3fi al-
BasrT (c.330/942— ¢.423/1032): Shaykhu 't-Taifah at-Tiisi says: "He had a
wide knowledge of traditions, was trustworthy in narration, except that
wrong beliefs are attributed to him in us#l (ad-din), such as what he says
about seeing (, i.e., that Allidh, may He be exalted, can be seen), and so on."
an-Najashi gives as-SirdfT's biography, and calls him: Ahmad ibn ‘Al ibn al-
‘Abbds ibn Nih, and says: "He was trustworthy in (the narration of) hadith,
precise and skilful in what he used to narrate, a fagih, very knowledgeable in
hadith and narrations. He was my teacher and shaykh; and from him I have
benefited much.” There is no mention in it of any accusation against him.
ash-Shaykh Aghd Buzurg mentions that his full name was: Abu 'l-‘Abbis
Ahmad ibn ‘Alf ibn Muhammad ibn Ahmad ibn al-*Abbas ibn Nih as-Strafl.
[at-TsT, al-Fihrist, pp.61-62; ar-Rijél, p.456; an-Najashi, p.68; Ma ‘Glimu 'I-
‘ulama’, p.18 (the same as in at-Tis1); Majma‘u 'r-rijal, vol.1, p.167; Tbn
Dawiid, p.424, and al-‘Alldmah, p.18 (in these two the same as in at-TiisT);
Naqdu 'r-rijal, p.26; Jami‘u ‘r-ruwat, vol.1, pp.55, 71, and Amalu "I-amil, vol.2,
p.19, 27-28 (the latter two relate that these were two names of the same person);
Tangihu 'I-magqadl, vol.1, pt.2, pp.94-95 (he says that they were two persons);
Mujam rijali 'l-hadith, vol.2, p.364-5, and Tabaqdt a‘lami 'sh-Shi‘ah, 5t
cent., pp.19-20 (these two also relate that there was only a single person).]

§31. ‘All ibn al-‘Abbis al-Kharddhinl ar-R#zI: an-Najashi mentions
him, and says that he was charged with extremism (ghuluww) and is un-

https://downloadshiabooks.com/



Imami Mutakallims 45

reliable. He also mentions that he wrote several books, among which was:
ar-Radd ‘ala 's-Salmaniyyah (in adh-Dhart'ah, it is given as Sulaymaniy-
yah) who were a group of extremists.

His lagab is given in at-Tangih, al-Mu jam, adh-Dhari‘ah, an-Nadd and
at-Tawdih as al-Kharddhini, but in other sources it is given as al-Jarddhini;
however the first is correct, for it relates to Kharddin which is near Bukharah,
and among those who came from here Hériin ibn Ahmad, Abi Misd al-
Kharadini ar-Razi (d. 343/954) is mentioned. (al-4nsab, vol.5, p.67; al-Lubdb,
vol.1, p.428; Mu jamu 'I-buldén, vol.2, p.350; Mardsidu 'I-ittild"; vol.1, p.455.)
[For biographical references: an-Najdshi, p.193; Majma‘u 'r-rijal, vol4,
p.203; Ibn Dawiid, p.484; al-‘Allamah, p.234; Naqdu 'r-rijél, p.237; Jami‘u
'r-ruwdt, vol.1, p.588; Naddu 'l-iddh, p.223; Tawdhihu 'l-ishtibdh, p.231;
Tangihu 'l-magqal, vol.2, pt.1, p.294; Mu‘jam rijali 'I-hadith, vol.12, p.73;
adh-Dhari‘ah, vol.10, p.201.]

§32. ‘All ibn ‘Abdilldh ibn al-Husayn, Abu 'I-Hasan al-‘Attéir al-
Qummi: He was one of the companions of al-Jawid, peace be upon him,
(195/811-220/835). He was a trustworthy Imdmiyyah scholar and he wrote
Kitabu 'I-Istita ‘ah ‘ald madhhab ahli 'I-‘adl (Book Concerning the Ability to
Act, According to the Opinions of the Believers in Justice).

[an-Najashi, p.192; at-Tas1, ar-Rijal, p.404; Majma‘u 'r-rijdl, vol.4, p.204;
Ibn Dawiid, pp.246-7; al-‘Allamah, p.100; Naqdu ‘r-rijal, p.238; Jami‘u 'r-
ruwdt, vol.l, p.590; Tangihu 'l-magdl, vol.2, pt.2, p.295; Mu'jam rijdli 'l-
hadith, vol.12, p.84; adh-Dhari‘ah, vol.2, p.27.]

§33. ‘Al ibn ‘Abdilldh ibn Wusayf, Abu 'l-Hasan al-Halld’ al-
Baghdadi an-Néshi’ al-Asghar (271/884-365/975 or 366/976): A
poet and a mutakallim. He studied under Abi Sahl an-Nawbakhti (see § 96).
Shaykhu 't-Tédifah at-Tisi says: "He was a mutakallim, an excellent poet;
several writings are to his name. He argued according to (the sect of) the
Zahirites in figh." (This sect was related to Dawiid ibn ‘Ali al-Isbahdni al-
Baghdadi, the ZihirT [201/816-270/884], so called because he used to take
the Qur’adn and the Sunnah according to their literal meaning [z@hir] and
discard hermeneutics and any reliance on analogical reasoning [giyds] and
subjective judgments [ra’y]). (Ibn) an-Nadim says: "He was a poet who
excelled in (composing verses about) the Ahlu ‘I-Bayt, peace be upon them,
and a skilful mutakallim." Ibn Khallikan says: "He was the famous poet who
beguiled charitable poets. He wrote many qasidahs on the Ahlu 'I-Bayt. He
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was a skilful mutakallim who gained his knowledge of kalam from Abu Sahl
Ismi‘l ibn ‘Al ibn Nawbakht, the mutakallim, and he (apparently means Ibn
Nawbakht) was one of the great men among the Shi‘ah; he has many
writings to his name." al-Husayn ibn Muhammad al-Khali‘ al-Umawi al-
Baghdadi (333/945-422/1031), the poet; through whom Y#&qiit narrates
many details of the life of an-Nashi’ and in his biography says: "an-Nashi’
was extremely active in kaldm and disputation (jadal). He believed in the
Imédmate, and he argued for it with outstanding eloquence. He passed his life
eulogizing the Ahlu 'I-Bayt, till he was famous for believing in them, and his
poems about them are innumerable." He had a dispute with Abu 'l-Hasan al-
Ash‘art (260/874-324/936), the Ash‘arite leader, about predestination and
free will, which became well known as a joke against al-Ash‘ari (Mu jamu
"I-udabad’, vol.5, p.237).

(at-TUsi, al-Fihrist, pp.115-6; an-Najashi, p.208; Ma ‘Glimu 'I- ‘ulama’, p.56;
(Ibn) an-Nadim, pp.225-6; Majma ‘u 'r-rijal, vol.4, p.233; Ibn Dawid, p.253;
Nagdu 'r-rijal, p.245; Jami ‘u 'r-ruwdt, vol.1, p.607; Tanqihu 'I-magqdl, vol.2,
pt.1, pp.313-4; Mu jam rijali 'lI-hadith, vol.12, pp.237-8; Amalu 'I-Gmil, vol.2,
pp-208-9; Tawdihu 'l-ishtibah, p.236; Rawddtu 'I-janndt, vol.5, pp.227-9; al-
Kuna wa 'l-alqab, vol.3, pp.229-30; Ta'sisu 'sh-Shi‘ah, pp.163, 211-2, 381;
al-Ghadir, vol .4, pp.24-33; Tbn Khallikan, vol.3 pp.369-71; Ibnu 'l-Athir, vol.8,
p-688; Mu ‘jamu 'l-udabd’, vol.5, pp.235-44; Mir’atu 'l-jindn, vol.2, p.335;
al-Ansab, folio A/551; al-Lubab, vol.3, p.289; al-Ikmal, vol.7, p.371; Lisanu
"I-mizan, vol.4, p.238-40; al-A ‘lam, vol.5, p.119; Mu jamu 'l-muallifin, vol.7,
p.142.]

§34. ‘All ibn Ab1 Sahl, Hitim ibn Abl Hétim, Abu 'lI-Hasan al-
Qazwini al-Baghdadi (fl. 350/961): an-Najashi says: "He was trust-
worthy, among our sectarians, and he heard a great many (traditions)." ash-
Shaykh at-Tiis1 says: "He wrote many books which are faultless and depend-
able", among which are:-

1. at-Tawhid wa 'I-ma‘rifah (The Unity of God and Knowledge of Divine
Realities);
al-Ma ‘rifah (Knowledge of Divine Realities),
Masabihu 'n-niir (The Lamps of Light);
Masabih mawazini 'I- ‘adl (The Lamps of the Scales of Divine Justice);
al-Bayan wa 'l-idah (The Elucidation and the Clarification);
Hudiidu 'd-din (The Limits of the Religion);
Sifatu 'l-anbiya’ (The Attributes of the Prophets);
ar-Radd ‘ald ahli 'I-bida’ (The Refutation of the Innovators);

e A
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9. ar-Radd ‘ala 'I-Qaramitah (The Refutation of the Karmathians).
{an-Najashi, p.200; at-Tasi, ar-Rijal, p.482; al-Fihrist, p.124; Ma'‘dlimu 'I-
‘ulamd’, p.61; Majma ‘u 'r-rijal, vol.4, pp.159, 174; Ibn Dawid, p.239; al-
‘Allamah, p.95; Naqdu 'r-rijal, p.225; Jami‘u 'r-ruwdt, vol.1, p.551; Amalu
U-amil, vol2, pp.172-3, 178; Tangihu I-magal, vol.2, pt.2, pp.263, 274,
Mu jam rijéli 'I-hadith, vol.11, pp.250-1; Tabaqdt a ‘ldmi 'sh-Shi‘ah, 4" cent.,
pp.176-7; adh-Dhari‘ah, vol.3, p.175; vol4, p.487; vol.6, p.300; vol.10,
pp-186, 217; vol.15, p.44; vol.21, pp.92, 244; Diydfatu 'l-ikhwan, pp.243-58.]

§35. ‘All ibn Ahmad, Abu 'I-Qésim al-‘Alawt al-Kaft (d. 352/963):
He lived in the region of Karmi near Fasd, one of the towns of S.E. Iran. He
was a prolific author, mutakallim, a transmitter of hadith; he was suspected
of extremism (in his beliefs: ghuluww). (Ibn) an-Nadim mentions him, and
says: "He was one of the Im3miyyah, one of their learned scholars.” Among
his writings are:-

1. Tahqiq ma allafahu 'I-Balkhi mina 'I-maqdlat (Criticism of What al-
Balkhi [Abu'l-Qdsim al-Ka‘bi, the Mu‘tazilite (273/886-319/931)]
wrote in his book al-Magqdlir);

2. Tandqud agqawili 'I-Mu ‘tazilah (The Inconsistency of the Declarations
of the Mu‘tazilites);

3. ar-Radd ‘ald man yaqili inna 'l-ma‘rifah min qibali 'I-mawjiid (The
Refutation of He Who Says that Knowledge is From the One Who
Exists) (this can be read "min qabli 'I-wujid," i.e., "before existence.");

4. Mahiyyatu ‘n-nafs (The Nature of the Soul); ar-Radd ‘ald Aristdtdlis
(The Refutation of Aristotle); Fasdd gqawli 'l-Bardhimah (The Mistake
in what the Brahmins say);

5. Fasdd aqawili 'I-Ismd ‘iliyyah (The Mistake in What the Isma‘1lis say);
ar-Radd ‘ala 'l-Isma‘iliyyah fi 'I-ma‘dd (Refutation of the Ismi‘ilis
Concerning the Resurrection).

[an-Najashi, pp.202-3; at-Tus1, ar-Rijdl, p.485; al-Fihrist, p.117; Majma‘u
'r-rijdl, vol.4, pp.162-3; (Ibn) an-Nadim, p.243; Naqdu 'r-rijdl, p.226; Jimi‘u
'r-ruwdt, vol.1, p.553; Tanqihu 'I-magqal, vol.2, pt.1, p.265; Mu jam rijali 'I-
hadith, vol.1l, pp.262-4; Ta'sisu 'sh-Shi‘ah, p.379; Mustadraku 'I-wsdil,
vol.3, pp.322-4; Hadiyyatu 'I- ‘drifin, vol.1, pp.680-1.]

§36. ‘Al ibn Ahmad ibn ‘All, Abu 'l-Hasan al-Khazziz ar-Rizi:

Shaykhu 't-Tdifah says: "An eminent mutakallim, he has written books on
kaldm, and was knowledgeable in figh; he resided in Rayy and died there.”
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[at-Tas1, al-Fihrist, p.126; ar-Rijdal, p.479; Majma ‘u ‘r-rijal, vol.4, pp.164,
193; al-‘Allamabh, p.95; Jami‘u 'r-ruwat, vol.1, p.554; Naqdu 'r-rijal, p.226.]

§37. ‘Al ibn al-Hasan ibn Muhammad, Abu 'l-Hasan at-Ta’1 al-
Jarmi al-Kifi, known as at-Taturl: (Ibn) an-Nadim when he lists the
Imami mutakallims he said: "at-T4turT was one of the original mutakallims,
and he was a Shi‘i..., and he changed sect within Shi‘ism. Among his
books is Kitdbu 'I-Imdmah, a fine book." (al-Fihrist, p.226)

an-Najashi said: "He was a faqih, a trustworthy narrator of hadith. He
was of those who narrated from the Imam al-Kazim (‘a.s.), and believed that
the Imamate stopped with him (wa waqafa ‘alayh). He was one of the fore-
most among the Wigqifah and one of their leaders ... He wrote several
books, among which were: at-Tawhid, al-Imdmah, al-Fitrah (Original Human
Nature), al-Ma ‘rifah (Human Understanding), and al-Wildyah." (an-Najashi,
pp.254-5 [#.667); Majma ‘u 'r-rijal, vol.4, p.183; at-TusI, al-Fihrist, p.118;
Mu jam rijali 'I-hadith, 2™ ed., vo.11, pp.344-5.)

He was called at-T#aturT because he sold a cloth known as at-Taturl. In
Misr [Egypt] and Damascuss they called someone who sold karbds (a fine
cotton cloth) and white cloth at-Taturi, (al-Ansdb, vol.9, p.6; al-Lubdb,
vol.2, p.268; Taju 'l-‘aris, vol.3, p.259). This name does not appear in
Dozy's Dictiounaire détailé des nouns des vétrements duez les Arabes.

§38. ‘All ibn Hibatillih ibn ‘Uthmin ibn Ahmad ibn Ibrahim,
ash-Shaykh Abu 'I-Hasan ibn ar-Réiqah al-Mawsill: Muntajabu 'd-
Din says: "He was a great man, memorizer of hadith, pious and trust-
worthy." He wrote several books, including: al-Mutamassik bi-habli ali 'r-
rasil (Holding Fast to the Progeny of the Messenger) and al-Yagqin fi
ustli ‘d-din. al-Mufid ‘Abdu 'r-Rahmin an-Naysabiri (see §10) narrated
from his books from him.

[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.243; Jami‘u 'r-ruwdt,
vol.1, p.608; Amalu 'I-amil, vol.2, p.210; Rawdatu 'l-janndt, vol.4, p.315;
Tangihu 'I-maqdl, vol.2, pt.1, p.314; Mujam rijali 'I-hadith, vol.12, p.240;
al-Fawdidu 'r-Radawiyyah, p.340; Tabaqdt a‘lami 'sh-Shi‘ah, 5" cent.,
p.132; adh-Dhari‘ah, vol.19, pp.69-70; vol.25, p.283.]

§39. ‘Ali ibn al-Husayn ibn Muhammad ibn Miisd ibn Ibrahim
ibn al-Imdm Miisa ibn Ja‘far (peace be upon them both), as-
Sayyid ash-Sharif, Abu 'l-Qé4sim al-Murtadi, ‘Alamu 'l-Hudé, Dhu
'I-Majdayn al-Miisawi al-Baghdadi (355/966—436/1044): His father
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Abii Ahmad al-Husayni (304/916-400/ 1009) was the syndic of the Tilibids
(naqibu 't-Talibiyyin), and his mother, who was also the mother of his
brother ar-Radi (§ 132), was as-Sayyidah Fatimah (d. 385/996), daughter of
Abli Muhammad al-Hasan (an-Nisiru 's-Saghir [d. 368/978-9]), son of
Abu 'I-Husayn, Ahmad (d. 311/923), son of al-Hasan an-Nasiru 'l-Kabir al-
Utrish (§65).

His pupil, Shaykhu 't-Téifah at-Tusi, says of him (and almost all his
biographers quote him): "al-Murtadd was quite unique in a great many
sciences, his pre-eminence ranged over many subjects, and he was out-
standing in sciences such as kaldm, figh, usilu 'I-figh (Principles of Jurispru-
dence), literature, grammar, rhetoric, poetry, philology, and more . . . He was
the leading man of his age in culture and learning, a mutakallim, a fagih, and
one who combined all the sciences."

[at-Tusi, al-Fihrist, p.99; ar-Rijal, pp.484-5, al-‘Allamah, pp.94-95; Majma ‘u
'r-rifdl, vol.4, p.189; Yaqut, Mu ‘jamu 'l-udaba’, vol.5, p.173.]

Another of his pupil, an-Najashi, says of him: "He acquired sciences
which no-one in his time was able to acquire: he heard (the narration) of
many hadith, and he was a mutakallim, a poet, a man of letters, and he held
an exalted position in knowledge and religion, and in the (affairs of) world."
[al-Fihrist, pp.206-7; Majma ‘u 'r-rijdl, vol.4, p.190.]

Non-Sh1‘T biographers have also described him. His contemporary, Abi
Mansiir ‘Abdu '-Malik ibn Muhammad ath-Tha‘3libi (350/961-429/1038),
one of the most important philologists and men of letters, said: "The leading
position of the day in Baghdad as far as honour, nobility, knowledge, letters,
learning and generosity were concerned belonged to al-Murtada. His poetry
was of the utmost degree of excellence." (Tatimmatu 'lI-yatimah, vol.1, p.53).
Abu 'l-Hasan ‘Alf ibn Bassan al-Andulusi (477/1048-542/1147), the minister,
one of the leading literati poets and historians of his day, wrote in his book
adh-Dhakhirah: "This Sharif was one of the leading people of Iraq. It is clear
that (a great number of students) frequented him and agreed upon his (being
their mentor). Men of knowledge resorted to him (with their questions), and
great scholars learnt from him; he was the principle figure (sdhib) in the
branches (of science and knowledge) in Iraq, and he brought together both
those (students) who were of an independent frame of mind and those who
shared the opinions of others. He was one of those whose reputation spread
far and wide, and his poetry was well known. His good deeds and character
and his writings were praised for their nearness to the way of Allah, as were
his works on the religion and his compositions on the laws of the Muslims.
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These are some of the things which show that he was a branch from the roots
(of his family, i.e., the Prophet and his descendents), and one of the members
of (that) exalted house." (Ibn Khallikin, vol.3, pp.313-4; Mir’atu 'l-jindn,
vol.3, p.56; Shadharétu 'dh-dhahab, vol.3, p.257; ad-Darajatu ‘r-rafi ‘ah, p.459.)

Ibnu 'l-Athir considered him the Renewer of the Imami religion at the end
(ra’s) of four hundred years (the beginning of the 5"/12™ century), after count-
ing al-Kulayni (§ 147) the renewer at the end of three hundred years, when
he was commenting on the narration from the Messenger of Alldh, may
Allah bless him and his family and grant him peace: "Alldh will send to this
community at the end of every hundred years someone who will renew its
religion". (See Jdmi ‘v 'l-usil, vol.11, p.323; and, concerning the hadith, see:
Abl Dawid, as-Sunan, vol.4, p.109; al-Mustadrak ‘ala ‘s-Sahthayn, vol.4,
pp.522-3; Tartkh Baghdad, vol.2, pp.61-62; Manaqibu 'sh-Shafi‘t, vol.l,
pp.53-57.)

"al-Murtadd was the leader of the Imamiyyah." (Ibn Hazm, Jamharat
ansabi 'l-Arab, p.63.)

"He was foremost in the science of kaldm, and in letters, poetry and
rhetoric; he wrote many works, and was thoroughly familiar with the various
branches of knowledge." (Ibn Khallikdn, vol.3, p.313; al-Khatib, Tarikh
Baghdad, vol.11, p.402; adh-Dhahabi, al-‘Ibar, vol.3, p.186; Mizdnu 'l-
i‘tidal, vol.3, p.124; Ibn ‘Abdi 'I-Hayy, Shadhardatu 'dh-dhahab, vol.3, p.256;
al-Qiftl, Inbahu 'r-ruwat, vol.2, p.249; as-Suyifi, Baghyatu 'I-wu‘at, vol.2,
p.162; Ibn Taghri Birdi, an-Nujiamu 'z-zahirah, vol.5, p.39; az-Zirikli, al-
A‘lam, vol.5, p.89; Kahhalah, Mu ‘jamu 'I-muallifin, vol.7, p.81.)

"He was the first who made his house the house of knowledge (daru ‘I-
‘ilm) and to appoint it for debating" (Lisdnu 'l-mizdn, vol.4, p.223). However,
al-Murtada was preceded in this by his teacher al-Mufid — as was mentioned
in his biography — except that the explanation may be that al-Murtadd made
his house a madrasah in which debaters assembled for scientific discussions,
although not in his presence.

"There was debating in his presence from every sect, while he expounded
the Imdmiyyah religion." (al-Muntazim, vol.8, p.120; Ibn Kathir, vol.12, p.53.)

"On top of the leading position (he held) in this world, he had much
knowledge and was very active, although he led a simple life. He preserved
in recitation of the Qur’an, spent the night standing up (in prayer), and
caused (others) to profit from (his) knowledge; he liked nothing more than
knowledge, together with eloquence and purity of language" (Lisanu 'I-
mizdn, vol.4, p.223). His state at the time of death is related to us by Abu 'l-
Qasim ibn Burhan, ‘Abdu 'l-Wihid ibn ‘Al al-Asadi al-‘Ukbari, then al-
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Baghdadi first a Hanbali then a Hanaft (¢.375/985-456/1064): "I came into
ash-Sharif al-Murtadd Abu 'l-Q&sim al-‘AlawT when he was sick, and he
turned his face towards the wall. Then I heard him say: 'Abt Bakr and
‘Umar, they ruled and were just, they were asked for mercy and they showed
mercy, but [ say: "They turned away after they had accepted Islam."' I stood
up to leave but had not reached the threshold when I heard the sound of
mourning." (al-Muntazim, vol.8, p.126; Ibn Kathir, vol.12, p.53; Mu jamu 'I-
‘udaba’, vol.5, p.176; Lisanu 'l-mizdn, vol.4, p.224).

ash-Sharif al-Murtadd studied with ash-Shaykh al-Mufid (§144), who
was his teacher in kaldm, figh, usialu 'l-figh, hadith, and other subjects; he
terminated his studies with him, having acquired from him all that he knew.
He had other teachers, ten of whom have been listed in al-Ghadir (vol.4,
pp.269-70), and the introduction to a/-Bikdr (vol.1, p.127), although some
have counted sixteen (see the introduction to al-Intisdr, pp.14-16). ash-
Sharif al-Murtadd and his brother ash-Sharif ar-Radi (§ 132) studied with
ash-Shaykh al-Mufid when they were young, and their education at his hands
lasted many years, (Sharh Ibn Abi 'I-Hadid, vol.1, p.41; Lisé@nu I-mizéan, vol 4,
p-223; ad-Darajatu 'r-rafi‘ah, p.459; Tanqihu 'l-magqdl, vol.2, pt.1, p.285).

al-Hakim al-Jushami, Abid Sa‘d, al-Muhassin ibn Muhammad ibn
Karrimah al-Bayhaqi al-Mu‘tazili az-Zaydi said (and al-Imam al-Mahdi az-
Zaydrt al-Mu‘tazili, Ibn Murtada, repeated from him): "Among the compan-
ions of Q4&drt al-Qudét (‘Abdu 'l-Jabbar) who studied with him in Baghddd on
his return from hajj was ash-Sharif al-Murtadd, Abu 'l-Qésim ‘Alf ibn al-
Husayn al-Misawi; and he also studied with Abii Ishdq an-Nasibi (see his
biography in no.124/bk.63), Abii ‘Abdilldh al-Marzubdni (Muhammad ibn
‘Imrdn al-Mu‘tazili, the man of letters and scholar [297/910-384/ 994}), and
with Ibnu 'I-Mu‘allim (ash-Shaykh al-Mufid). He tended towards irja°, but
he was Im@mi. Since his time is close (to ours) and his memory is well
preserved (among us), there is no need for us to say much about him"
(Sharhu 'I- ‘uytin, p.383; al-Munyah wa 'l-amal, p.198). I have not found his
period of study with al-Q&adi ‘Abdu 'lI-Jabbar and-Nasibi mentioned except
by these two authors, just as I have found no reference to his tendency
towards irjd@‘ except by them. However, his brother, ash-Sharif ar-Radi did
study with al-Qadi ‘Abdu 'l-Jabbar (§132).

Although ash-Sharif al-Murtadd studied kal@m under ash-Shaykh al-
Mufid, he disagreed with him on certain points, as scholars tend to differ in
their opinions although they may all be sincere in their pursuance of
knowledge and their determination to see it perfected. as-Sayyid Radiyyu 'd-
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Din ‘Al ibn Miis3, Ibn Tawis al-Hasani al-Hillt (589/1193-664/1266) said:
"I have found that the Shaykh who is knowledgeable in many sciences,
Qutbu 'd-Din ar-Rawandi, whose name is Sa‘id ibn Hibatilldh (d. 573/1187,
one of the earliest commentators on Nahju 'I-baldghah) wrote a small book,
which I have with me now, on the new divergence between ash-Shaykh al-
Mufid and al-Murtadé. These two were among the greatest men of their time
especially ash-Shaykh al-Mufid. He mentions in the little book about ninety-
five subjects in the science of usil (usiilu 'l-‘aqdid, the Principles of Faith,
i.e., kalam) in which there was disagreement between them, and after this he
says: 'If I were to write down the details of what they disagreed about, it
would make the book excessively long.'" (Kashfu 'l-mahajjah li-thamarati
‘I-muhjah, p.20; Amalu 'l-Gmil, vol.2, p.127.)

As far as the standing of ash-Sharif al-Murtadd in kaldm and debate is
concerned, we need look no further than the evidence of ash-Shaykh Aba
Ishdq Ibrahim ibn ‘Ali ash-Shirdzi al-Ash‘ari ash-Shafi‘1 (393/1003-476/
1083), one of the most prominent figures in figh, kaldm, debate and dispute
(mundzirah), who lived in the time of ash-Sharif al-Murtada. He said: "ash-
Sharif al-Murtadd was a calm person who spoke with the language of
science; wherever he aimed his words they would dart out like an arrow
released from the bow — if they struck, they dealt a fatal blow, and if they
missed they wounded.

When the people started to hold forth on their ideas,

He would be on one side of (the dispute), and (all of) the people on the

other."
[Lisanu 'I-mizdn, vol.4, p.224; Introduction to al-Mutadd's Diwdn, vol.1, p.24.]

ash-Sharif al-Murtada wrote many works. al-‘Allamah al-Hill1 (648/1250
—726/1325) said: "He has many writings to his name; the Imd@miyyah have
profited from his books from his time, may Alldh have mercy on him, up to
this, our time, being the year 693/1294; he has been their support and their
teacher” (Khuldsatu 'l-aqwdl, p.95).

His pupil, al-Busrawi (§ 143), gave a list of his writings, and the follow-
ing are those of his books, which are relevant to our topic:-

1. al-Mulakhkhas fi usili 'd-din (The Summary of the Principles of the
religion). In adh-Dhari‘ah (vol.22, p.210-1), it is said that it is a large
book in four parts. ash-Shaykh at-TtisT and Ibn Shahréashiib both say that
he never completed it.

2. adh-Dhakhirah fi usili 'd-din (The Treasury of the Princiles of the
Religion) or (adh-dhakhirah fi ‘ilmi 'l-kalam [The Treasury of the
Science of Theology]: adh-Dhari‘ah, vol.10, pp.11-12). ash-Shaykh at-
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TiisT says it was complete.

3. al-Usalu 'I-i‘tigddiyyah (Religious Principles); (printed in the second

series of Nafdisu 'l-makhtitat, Baghdad, 1954).

4. Jumalu 'l-‘ilm wa 'l-‘amal (The Summation of Knowledge and Action),

(printed).

5. Ingadhu 'l-bashar mina 'l-jabr wa 'l-qadar (The Deliverance of Man
from Fate and Destiny), (printed).

al-Masailu 'l-kalamiyyah.

Majmi‘ah fi funiin min ‘ilmi 'l-kaldm (Compilation of the Branches of
the Science of Theology), (printed in the fifth series of Nafdisu I
makhgitat, Baghdad, 1375/1955. Perhaps it is the same as no.6).

8. Mas'alah (Risalah) fi ‘I-irdadah (On the Will).

9. Mas’alah (Risdlah) ukhra fi 'l-irddah (Another Treatise: On the Will).

10. Kitdbu 'I-Wa ‘id (On the Threat).

11. al-Hudid wa 'I-haqdiq (Definitions and Realities).

Alphabetical dictionaries of philosophy, ka/dm and figh, Technical terms
are listed and then he explains them briefly. Printed in Ydd-ndme Shaykh
Tasi, ed. M. Wi‘iz-zadeh, University of Mashhad, School of Theology and
Islamic Studies (Iran), vol.2, pp.150-61. Another treatise bearing the same
name comes in the same volume, pp.728-41; the publisher is of the opinion
that it is copied from the words of ash-Sharif al-Murtada.

12. Tatimmat anwd ‘i I-a ‘rad (The Completion of 'The Accidental [Aristo-
telian] Categories') — from the book The Accidental Categories of Abu
'r-Rashid an-NaysabtirT.

13. Taqribu I-usal (Clarifacation of the Principles).

14. Naqd Magqalat 1bn ‘Adiyy (fi-md yatandhd, according to al-Busrawi's
list) (Refutation of Ibn ‘Adiyy's Treatise, Concerning What is Finite).
This is the same book, which is called in adh-Dhari‘ah, vol.10, p.237:
ar-Radd ‘ala Yahyda ibn ‘Adiyy an-Nasrani fi-md yatandhd wa ma la
yatandhd (Refutation of Yahya ibn ‘Adiyy, the Christian, Concerning
What is Finite and What is Infinite).

(Abu Zakariyyd Yahy3 ibn ‘Adiyy an-Nasrani al-Baghdidi [280/894~
363/975] was a philosopher and a student of al-Féribi; he became the leading
logician and philosopher. He did many translations from the Syriac, and was
himself the author of many works. al-4 ‘lam, vol.9, pp.194-5; Mu '‘jamu 'I-
muallifin, vol.13, pp.211-2.)

15. Tabi‘atu 'I-Muslimin (according to an-Najdshi) (The Nature of the
Muslims); = Tabi‘atu 'I-Isldm (according to Ta’sisu 'sh-Shi‘ah, p.392);

N
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= ar-Radd ‘ald Yahyd ibn ‘Adiyy fi mas’alah sammad-ha Tabi'atu 'I-

Muslimin (according to adh-Dhari‘ah, vol.10, p.237) (Refutation of Yahya

ibn ‘Adiyy Concerning a Treatise Called "The Nature of the Muslims").

In al-Busrawi's list we find: ar-Radd ‘ald Yahya ibn ‘Adiyy fi mas’alah

sammd-hd "Tabi'atu 'l-mumkin” (..."The Nature of the Possible"). This
would seem to be the correct title.

16. ar-Radd ‘ala Ibn ‘Adiyy fi hudithi 'l-ajsém (Refutation of Ibn ‘Adiyy
Concerning the Coming into Being of Bodies); = ar-Radd ‘ald Yahya
ibn ‘Adiyy fi i‘tiradihi dalila 'I-muwahhidin fi hudithi 'I-ajsam (. . .
Concerning His Objection to the Proof of the Professors of God's Unity
of the Coming into Being of Bodies), (adh-Dhari‘ah, vol.10, p.237,
Ta’sisu ‘sh-Shi‘ah, p.392).

17. ar-Radd ‘ald man athbata hudiithi 'l-ajsam mina 'l-jawdhir (Refutation
of Those Who [Seek to] Prove the Coming into Being of Bodies from
Substances).

18. Jawabu 'I-maldhidah fi gidami ‘I-‘alam (Reply to the Heretics Concern-
ing the Eternity of the World).

19. al-Fusalu 'l-mukhtdrah mina 'l- ‘uyiin wa 'l-mahdsin (Select Chapters on
Excellent and Beautiful Qualities), (see § 144/bk.1&2).

20. Kitab fi agwali 'l-munajjimin (Book Concerning What the Astrologers
Say); = an-Nujiim wa 'l-munajjimin (Stars and Astrologers) (al-Ghadir,
vol.4, p.265; Ta’sisu 'sh-Shi‘ah, p.392); = ar-Radd ‘ala 'l-munajjimin
(Refutation of the Strologers). (adh-Dhari‘ah, vol.10, p.229, where the
author claims to have a copy.)

21. Tanzihu 'l-anbiya’ wa ‘l-aimmah ‘alayhimu 's-saldm (The Defending of
the Prophets and Imdms [from Faults Attributed to them], Peace be
Upon Them.)

22. Ma'na 'I-‘ismah (The Meaning of Impeccability).

23. Risdlah fi'l-‘ismah (On Impeccability). (Printed together with al-
Murtada's al-Amaili, Egypt, vol.2, pp.347-8.)

24. Mas’alah fi tafdili -anbiya’ ‘ala ‘-maldikah (Treatise Concerning the
Pre-eminence of the Prophets over the Angels). (Printed together with
al-Amaili, vol.2, pp.333-9.)

25. al-Man’ ‘an tafdili 'I-maldikah ‘ala 'l-anbiya’ The Obstacle to the Pre-
eminence of the Angels Over the Prophets). (Printed in Arba‘ rasdil
li 'sh-Sharifi 'I-Murtada, an-Najaf al-Ashraf [Iraq], 1386/1966.)

26. ash-Shaft (fi 'l-imdmah wa ibtal hujaji 'l-‘Gmmah) (The Restorative
[Concerning the Im3mate and the Invalidation of the Arguments of the
non-Shi‘ah}).
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This is the refutation of the book on the Imdmate from al-Q4&di ‘Abdu 'l-
Jabbar al-Mu'‘tazill's famous encyclopaedic work: al-Mughni fi mabdhithi 't-
tawhid wa 'l- ‘adl, 16 vols., Cairo, 1960-5.

27. Jawdb ba'di 'I-Mu ‘tazilah fi anna ‘l-imdmah 13 takinu illa bi 'n-nagss
(Reply to Some of the Mu‘tazilah Concerning [Their Denial] that the
Imiamate Cannot Exist without a Textual Warrant). In adh-Dhari‘ah
(vol.5, p.179). "It extends to a hundred pages."

28. al-Masdilu 'I-bahirah fi 'l-‘itrati 't-tahirah (The Dazzling Treatise on
the Pure Household).

29. al-Mugni’ fi 'I-ghaybah (The Sufficiency Concerning the Occultation).

30. al-Waijiz fi 'l-ghaybah (The Summary of the Occultation). (Printed in
Kalimatu 'l-muhaqqiqin — lithograph, Iran, 1315 [1897-8], pp.195-7,
under the title: Risdlah fi ghaybati 'l-hujjah — [Treatise on the Occul-
tation of the (Twelfth) Divine Proof]). Another lithographed edition was
printed in Iran in 1319/1901 in the margin of ash-Shaykh Muhammad
Kazim al-KhurésanT's glosses on Shaykh al-AnsarT's Rasdil.

31. al-Intisar li-mad infaradati 'l-imamiyyah bih (fi 'I-figh) (The Triumph in
that by which the Imamiyyah are without Parallel). (Printed)

32. al-Muwaddih ‘an jihati i jazi I-Qur’an (The Clarification Concerning
the Inimitability of the Qur’an).

33. an-Nagqd (ar-Radd) ‘ala Ibn Jinni fi ('I-hikGyah wa ‘I-mahkiyy) (Refuta-
tion of Ibn Jinni Concerning the Original [Qur’dn] and the Words [of
the Qur’adn and Their Eternity]).

(Abu '-Fath ‘Uthméan ibn Jinni al-Mawsili, subsequently al-Baghdadi
[€.327/939-392/1002], one of the leading figures in literature, grammar and
language.)

34. al-Ghurar wa 'd-durar (The distinguishing Marks and Pearls) = al-
Amadli, (printed).

These are discourses dictated by ash-Sharif al-Murtada: tafsir (Qur’anic
Commentary), kaldm, language, literature, and grammar. Ibn Khallikan, al-
Qiftt and Y&fi‘1 say: "It is an enjoyable book proving great erudition and
wide knowledge from study of the sciences." (Wafayatu 'lI-a‘yan, vol.3,
p.313; Inbahu 'r-ruwat, vol.2, p.250; Mir Gty I-jindn, vol.3, p.55.) Also see
the description by the book's editor, Muhammad Abu 'l-Fadl Ibrahim, in the
Introduction to al-Amali, vol.1, pp.18-19.

35. Ibtalu 'l-giyas (Invalidity of Analogical Reasoning [in law]. Mentioned
by Muhammad Abu 'l-Fadl Ibrihim in the Introduction to al-Amadli,
vol.1, p.12. He says: "adh-Dhahabi mentions it in Siyar a ‘ldmi 'n-nubald’."
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36. Mas’alah fi 't-tawbah (Concerning Repentance).
* * * * *

ash-Sharif al-Murtadd also composed many collections of answers to
questions, which he used to receive. We made reference to them in the
course of our explanation of the "answers" of ash-Shaykh al-Mufid.

1. al-Masdilu 'I-Wasitiyyah, comprising 100 questions.

Wisit was one of the most famous Islamic cities in Iraq, and there are still
traces of its remains.

2. al-Maséilu 'I-Bddardiyyat, comprising 24 questions.

Badardya was a town in the neighbourhood of Wisit, near Bandanijin —
now Mandali — in Iraq: Mu jamu 'l-buldan, vol.1, pp.316-7; The Lands of the
Eastern Caliphate, pp.63, 64, 80.

3-5. Masailu 'I-Mawsiliyyat.

(1* series) three questions on Trust (al-i timdd), the Threat (al-wa ‘id) and
Analogical Reasoning (al-qiyds).

(2™ series) one hundred and ten questions on figh, which reached ash-
Sharif al-Murtad3 in the year 420/1029 (al-Intisdr, p.6).

(3" series) nine questions on figh.

Mawsil = Mosul, Iraq.

6. al-Masailu 't-Tasiyyah, comprising five questions.
Tiis was one of the most famous cities of Khurisan.
1. al-Masdilu 'l-Jurjaniyyah.
8. al-Masailu 'd-Daylamiyyah.
9. al-Masdilu 'r-Raziyyah, comprising fourteen questions about kald@m matters.

Rayy was one of the greatest cities in central Iran. Its remains have been

obliterated by the construction of Tehran and its suburbs.
10. al-Masailu 'd-Dimashqiyyah, also called, the second series of al-
Masdilu 'n-Ndgsiriyyah.
11. al-Masailu 's-Saydawiyyah.
Sdyda: one of the most famous cities in Shdm (now in Lebanon).
12-14. al-Masailu 'l-Halabiyyah.

(1* series) three questions: (2™ series) also three questions; and (3"
series) thirty-three questions.

Halab: one of the most famous cities in Shdm (now in Syria).

15-18. al-Masailu 't-Tardbulusiyyat (Tardbulus = Tripoli [Lebanon]).

(1% series) seventeen questions; (2™ series) twelve questions; and (3"
series) twenty-three questions, wich arrived in Sha‘ban 427/Feb. 1036. There
were three questions, and maybe a fourth, from ash-Shaykh Abu 'l-Fadl
Ibrahim ibn al-Hasan al-Abani who lived in Tardbulus: Tabagdt a‘lami 'sh-
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Shi‘ah, 5™ cent., pp.1-2; adh-Dhari‘ah, vol.5, p.226; (4™ series) twenty-five
questions. All of them concerned matters of kalam.
19. al-Masailu 'I-Mayyafarigiyyah.

Either one hundred or sixty-six questions. For details of Mayyéafariqin,
(see § 144), and the 16™ set of "answers" by ash-Shaykh al-Mufid.

20-22. al-Masailu 'l-Misriyyat.

(1* series) comprising five questions. According to al-BusrawT's list
(Introduction to Diwdnu 'I-Murtada, vol.1, p.128), the form of the questions
was as follows:-

a) Is the knowledge which comes to the one possessed of intellect from
the perception of sensory things caused by perception or is it by (a
kind of) association?

b) Can the way to the knowledge that fire does certain things be the same
way (as to the knowledge) that fire is an agent?

¢) Do all proofs rely on necessary knowledge, or are there two kinds of
proofs?

d) Is it possible that actions are performed by persons with intellect
because motives prompt them and obstacles hinder them, but without
their knowing these motives and obstacles?

¢) Concerning the nature of the contrariety of black and white.

(2™ series) comprising nine questions; (3™ series) comprising seven
questions.

23. al-Masailu 'r-Ramliyyat.

ar-Ramlah is the town in Palestine, which is still known today. These are
seven questions:-

a) On the creation and the Creator.

b) On substance and the (permissibility of) calling (something) non-exist-

ent a substance.

c¢) On the infallibility of the Messenger, may Alldh bless him and his
Household and grant them peace, with respect to forgetfulness (sahw).

d) On man.

e) On the mutawdtirin (?) And two questions to do with some matters of
figh.

24. al-Masailu 'I-Muhammadiyydt, comprising three questions.
25. al-Masailu ‘s-Salldriyyah.
Qestions posed by his pupil Sallar ibn ‘Abdi '1-‘Aziz (see §155).
26-27. al-Masdilu 'r-Rassiyyah.
Answers to questions put by as-Sayyid al-Fadil Abu 'l-Hasan al-Muhassin
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ibn Muhammad ibn an-N4sir al-Husayni ar-Rass.

(1* series) twenty-eight questions which ash-Sharif al-Murtada answered
in 428/1037; (2" series) five questions, (see adh-Dhari‘ah, vol.5, pp.221-2).
28. al-Masdailu 't-Tabbaniyyah.

Questions put by at-Tabbén (see §111).

The most important biographical references to ash-Sharif al-Murtada can

be found in the following:- _
[at-Tusi, al-Fihrist, pp.99-100; ar-Rijal, pp.484-5; an-Najdshi, pp.206-7;
Ma‘Glimu 'I- ‘ulama’, pp.61-63; Majma‘u 'r-rijal, vol.4, pp.189-91; Tangihu
I-maqal, vol.2, pt.1, pp.284-5; Mujam rijdli 'I-hadith, vol.11, pp.394-8,;
Amaluy ‘l-amil, vol.2, pp.182-5; Mustadraku 'l-wasdil, vol.3, pp.515-7;
Rawdatu 'l-jannat, vol.4, pp.294-312; ad-Darajatu 'r-rafi‘ah, pp.458-66;
Tarikh Baghdad, vol.11, pp.402-3; Ibn Khallikan, vol.3, pp.313-7; Mu jamu
"l-udaba’, vol.S, pp.173-9; Inbahu 'r-ruwat, vol.2, pp.249-50; Bughyatu 'l-
wu ‘at, vol.2, p.162; al-Muntazim, vol.8, pp.120-6; Shadharétu 'dh-dhahab,
vol.3, pp.256-8; Mir’atu 'I-jindn, vol.3, pp.55-57; Lisénu 'l-mizan, vol4,
pp.223-4; al-A‘lam, vol.S, p.89; Mujamu 'I-muallifin, vol.7, pp.81-82;
‘Abdu 'r-Razziq Muhyi 'd-Din, Adabu 'I-Murtada;, Haddiyatu 'I- ‘Grifin, vol.1,
p.688; Rijal Bahru 'l- ‘uliim, vol.3, pp.87-155; ‘Umdatu 'I-'t-talib, pp.193-5;
al-Ghadir, vol.4, pp.262-99; Muhammad Abu 'l-Fadl Ibrahim, Introduction
to al-Amali, vol.1, pp.3-26; ash-Shaykh Muhammad Ridid ash-Shabibi,
Mustafa Jawdd and Rashid as-Saffar, Introduction to al-Intisdr 61 pages].

§40. ‘All ibn al-Husayn ibn Misd, Abu 'l-Hasan ibn Babawayh al-
Qummt (c.260/874-329/941): He was the father of ash-Shaykh as-Sadiiq.
ash-Shaykh at-TusT says: "He was a faqih, revered and trustworthy." an-
Najdshi says: "The chief scholar among the scholars of Qum in his time, the
foremost among them, a faqih among them, and trustworthy."”

He wrote many books, including: Kitabu 't-Tawhid (Book on Divine
Unity), Kitabu 'I-Imamah wa 'I-bagirah (at-tabsirah according to an-Najashi)
mina l-hayrah (Book on the Im@mate and Enlightenment from Perplexity).
[at-Tusi, ar-Rijal, p.482; al-Fihrist, p.119; an-Najashi, pp.198-9; Ma ‘limu
I-‘ulama’, p.58; Majma‘u 'r-rijal, vol.4, pp.187-8; Ibn Dawiid, pp.241-2; al-
‘Allamah, p.94; Naqdu 'r-rijal, pp.232-3; Jami‘u 'r-ruwat, vol.l, p.574;
Tanqihu 'I-maqal, vol.l, pt2, pp.283-4; Mu'jam rijali 'I-hadith, vol.ll,
pp-391-3; Mustadraku 'l-wasdil, vol .3, pp.227-9.]

§41. ‘Ali ibn Ibrahim ibn Hashim al-Qummi (fl. 307/920): an-Najashi
says: "He is trustworthy in hadith, reliable, dependable, excellent in his religion;

https://downloadshiabooks.com/



Imdmi Mutakallims 59

he learned many ahddith, and he wrote books." (Ibn) an-Nadim says: "He was a
scholar and faqih." He was instructed by his father, and his father was the
pupil of Yainus ibn ‘Abdi 'r-Rahman (see §165), (at-Tsi, ar-Rijal, p.369).
He wrote several books including, ar-Tawhid wa 'sh-shirk (Divine Unity
and Associating Others with Alldh), Risdlah fi ma‘nd Hishdm wa Yianus
(Treaties on the subject of Hishdm and Ytinus) in which he tried to refute the
false accusations and opinions that had been levelled against Hishdm and
Yiinus ibn ‘Abdi 'r-Rahmin.
[at-TusT, al-Fihrist, p.115; an-Najashi, pp.197-8; (Ibn) an-Nadim, p.277;
Ma‘dlimu 'I- ‘ulama’, p.55; Majma‘u 'r-rijal, vol.4, pp.152-3; Tangihu 'l-maqdl,
vol.2, pt.2, p.260; Mu jam rijali I-hadith, vol.11, pp.207-8; adh-Dhari‘ah,
vol.4, p.486; vol.21, p.276; Mujamu 'l-udaba’, vol.5, p.77;, Mu‘jamu 'l-
muallifin, vol.7, p.9; Hadiyyatu 'l- ‘Grifin, vol.1, p.678.]

§42. ‘Al ibn Ismé‘ll ibn Shu‘ayb ibn Mitham ibn Yahyi at-
Tammair, Abu 'I-Hasan al-Mithami al-Basri: His name is very often
abbreviated to ‘Ali ibn Mitham. He was one of the companions of Hishdm
ibn al-Hakam. an-Najashi said: "He was from Kiifah and settled in Basrah
[at the end of his life], and he was one of the best mutakallims among our co-
sectarians. He debated with Abu'l-Hudhayl and an-Nazzam. He held
debating sessions and wrote books." He held debates with mulhids and
Christians. [Ibn] an-Nadim said about him that he was "the first among the
Imé@mis to hold discourse (ukallima)," but this is an error, for, as pointed out
previously, others before him were noted for their kaldm, in particular
Hisham ibn al-Hakam. Ibn Shahrishiib said: "He was the first to have
written about the Im3mate, [a book entitled] a/-Kdamil." It would seem that
Ibn Shahrdshiib meant that he was the first to have written a book on the
Imémate with this title, for writings prior to this by, for example, Hishdm ibn
al-Hakam and Mu’minu 't-Taq, are mentioned. It would appear that, over
and above the scholarly discussions, he had friendly relations with an-
Nazzam, Thumamah bin Ashras, and other leading Mu‘tazilis, and that they
would gather together at friendly gatherings to listen to poetry and stories in
Baghdad and in gardens in the surrounding countryside. al-Khatib briefly
mentions this, saying that his only purpose is to confirm the presence of an-
Nazz3dm in Baghdad (Tarikh Baghdad, vol.6, p.98); however, although he
gives the biographies of an-Nazzim and Thamamah, he omits that of ‘Ali
ibn Mitham. an-Nazzim said about ‘All ibn Mitham: "He was one of the
shaykhs and mutakailims of the Rafidah." (Ibn Hazm, al-Fisal, vol.4, p.181)
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He lived up to the time of the ‘Abbdsid Caliph al-Mu‘tasim (179/795-r.
218/833-227/841). This is the same person who is refered to as al-Mitham in
ahddith in al-Kafi (vol.1, pp.100-1 [in Eng. transl. =272]) and ar-Tawhid
(pp.113-4 [=13]), not his nephew, Ahmad ibn al-Hasan ibn Isma‘il al-
Mithami — as al-Fayd al-Kashani believed (al-Wafi, vol.1, p.89) — who was
not a mutakallim. ‘Ali ibn Mitham was of the family of Mitham ibn Yahya
at-Tammdr, one of the closest companions of Amir al-Mu‘minin, peace be
upon him; "The Banii Mitham combined all the best qualities of the Shi‘ah."
(al-Ansab, f. 547 v; al-Lubdb, vol.3, p.281). Muhaddiths and mutakallims are
to be found in the generations of this tribe down to the third century. He
wrote two works on kaldm:-
1. Kitabu 'I-Imamah (Book on the Imdmate); and
2. Kitab majalis Hisham ibn al-Hakam (Book on the Debating Sessions of
Hish3m ibn al-Hakam).

When he settled in Basrah towards the end of his life, he took a number

of students, among whom was Abii ‘Uthman al-Mézini, whose biography is
given below [§52].
[at-TusT, al-Fihrist, p.113; ar-Rijal, p.383; an-Najashi, p.251; [=661]; [Ibn]
an-Nadim, p.223; Ibn Shahrashiib, Ma ‘alimu 'I-‘ulama’, p.55; Majma‘u 'r-
rijal, vol.4, p.167; Abii Dawiid, p.238; al-‘Alldmah, p.93; Jami ‘u 'r-ruwat,
vol.1, pp.558-9; Mu ‘jam rijali 'l-hadith, vol.9, p.293; Lisdnu 'l-mizdn, vol.4,
pp.265-6;, Hadiyyatu 'I- ‘arifin, vol.1, p.669. For his debates with Christians,
refer to: al-Fusilu 'I-mukhtdrah, vol.l, p.32; al-Bihdr, vol.10, p.372; and for
debates with the mulhids conceming tawhid, see: al-Fusil, vol.1, p.46; al-
Bihdr, vol.10, p.374; and for debates with Abu 'l-Hudhayl, see: al-Fusiil,
vol.1, pp.6, 10-11, 55; al-Bihdr, vol.10, pp.370-2; and before the Amir of
Bagrah: Lisanu 'I-mizdn, vol .4, pp.265-6.]

§43. ‘All ibn Mangsiir, Abu 'l-Hasan al-Kiifi, subsequently al-Baghdadi:
He was a mutakallim from among the pupils of Hishdm ibn al-Hakam, and
Yiinus ibn ‘Abdi 'r-Rahmén narrated from him. He wrote several books,
including Kitabu 't-Tadbir fi 't-tawhid wa 'I-imamah (Book of Directions Con-
cerning Divine Unity and the Imamate). Both al-Ash‘ari and ash-Shahrastani
mention him among the Imdmiyyah mutakallims who were authors.
[an-Najashi, p.189; al-Kishshi, pp.256-78; Majma‘u 'r-rijal, vol.4, p.225;
vol.6, p.216; Ibn Dawid, p.244; Naqdu 'r-rijal, p.244; Jami‘u 'r-ruwat,
vol.1, p.603; Tangihu 'l-maqal, vol.2, pt.1, p.310; Mujam rijali 'I-hadith,
vol.12, pp.204-5; adh-Dhari‘ah, vol4, p.18; al-Ash‘ari, Magalatu 'I-
Islamiyyin, vol.1, p.127; ash-Shahrastani, al-Milal wa 'n-nihal, vol.1, p.190.
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§44. ‘All ibn Muhammad, Abu 'I-Hasan al-Karkhi: an-Najashi says:
"He was a faqih, a mutakallim, one of the prominent figures among our co-
sectarians. Some of our associates have mentioned to me that he has a book
on the Imimate to his name."

[an-Najashi, p.223; Majma‘u 'r-rijal, vol.4, p.223; Ibn Dawid, p.251; al-
‘Alldmah, p.101; Naqdu 'r-rijal, p.243; Jami‘u r-ruwat, vol.l, p.601; Tangihu
'I-magqal, vol.2, pt.1, p.309; Mu jam rijali "I-hadith, vol.12, p.192; Tabagqat
a‘lami 'sh-Shi‘ah, 4™ cent., p.206.]

§45. ‘All ibn Muhammad ibn al-‘Abbéds ibn Fusinjus, Abu 'l-
Hasan an-Nahwi (d. ¢.400/1009): an-Najashi says: "He was a scholar in
hadith, in poetry, in genealogy, in traditions, in biographies, and no-one the
like of him was seen in his time. He was completely of the Imami faith,
although prior to that he had been a Mu‘tazili and then turned back [from
this]; he was too famous for his life to need setting forth." He mentions
among his books:-

1. ar-Radd ‘ala 'I-faldsifah (Refutation of the Philosophers);

2. ar-Radd ‘ala ahli 'I-mantiq (Refutation of the Logicians);

3. ar-Radd ‘ala 'l-munajjimin (Refutation of the Astrologers).
[an-Najashi, pp.205-6; Majma ‘u 'r-rijél, vol.4, p.219; Ibn Dawiid, p.250; al-
‘Allamabh, p.101; Nagdu 'r-rijél, p.242; Jami‘u 'r-ruwidt, vol.1, p.599; Tawdihu
'I-ishtibéh, p.234; Naddy 'l-idih, p.229; Tanqihu 'I-magdl, vol.2, pt.1, p.306;
Mu ‘jam rijal 'I-hadith, vol.12, pp.163-4; Ta'sisu 'sh-Shi‘ah Ii ‘ulimi 'l-Isldm,
p.99; adh-Dhari‘ah, vol.10, pp.188, 217, 229-30.]

This is all I have come across concerning him in those biographies I have
consulted, although it can be added that he was from a celebrated family
whose members took over the matters of the diwdn and government ministry
throughout the 4" and 5®/10" and 11™ centuries. They were originally from
Shirdz (Iran), and they migrated with the Biyid family to Iraq and took over
government matters for them. There is mention of his grandfather, Abu 'l-
Fadl al-‘Abbds ibn Fusanjus, originally from Shirdz (265/878-9-342/953-4),
who was one of the prominent persons of Shirdz, and who ran the diwanu 'z-
zamdn (the centralized diwdn, see §45). He died in Basrah, and was taken to
and buried by the shrine of Amiru 'l-Mu’minin, peace be upon him, in an-
Najaf al-Ashraf (Iraq). After him, his son Abu 'l-Faraj ran the diwdn on the
foundations laid by his father (Ibn Miskawayh, Tajaribu 'I-umam, vol.5, (1),
pp.300, 350; vol.6, (2), pp.147-8; Ibnu 'l-Athir, vol.8, p.506; Takmilat térikhi
‘t-Tabart, pp.11, 293).
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There is also mention of his father, the wazir, Abu 'l-Faraj Muhammad
ibn al-*Abbis (308/921-370/981) who took over the diwdn after the death of
his father. Then he was one of the two whom Mu‘izzu 'd-Dawlah Ibn Bliyah
entrusted with power after the death of his minister Abii Muhammad al-
Muhallabi (352/963), and ‘Adiidu 'd-Dawlah subsequently appointed him as
his minister (358/969), but later dismissed him and entrusted others with
these affairs. as-Safadi says of him: "He was respected at gatherings, given
to forbearance, of good religious principles, and of exceeding integrity."
[al-Muntazim, vol.7, p.61; Tajaribu 'l-umam, vol.6 (2), pp.148, 198, 237,
238, 241, 242, 260, 263, 269; al-Wafi bi 'l-wafayat, vol.3, p.198; Ibnu 'l-
Athir, vol.8, pp.506, 547, 568, 577, 601; vol.9, p.9; al-Hamadani, Takmilat
tarikhi 't-Tabari, pp.396, 398, 406; Tajaribu 's-salaf, pp.239-40.]

Other sons of this family are mentioned, but Abu'l-Hasan ‘Al ibn
Muhammad is not mentioned and nothing is written of his biography. Then
an-Najashi says of him that: "He was too famous for his life to have to be set
forth." I deduce that his death was around the year 400/1009 from consider-
ation of the dates of the deaths of his grandfather and his father. All of the
family members were Imami (al-Faraj ba ‘da 'sh-shiddah, vol.1, p.241). an-
Najashi's words: "and prior to that he had been a Mu‘tazilt and then turned
back" shows that he was a believer in the Imidmate, then he embraced
Mu‘tazilism — may be this was through his Mu‘tazili teachers — and then
returned to his former beliefs.

§46. ‘All ibn Muhammad ibn ‘Ali, Abu 'I-Qésim al-Khazziz: an-
Najashi says: "He was trustworthy among our co-sectarians; he was a faqih
and an exemplary (Shi‘l). He wrote Kitdbu 'I-Idah fi usili 'd-din (Book of
Explanation Concerning the Roots of the Religion) according to the belief
(madhhab) of the Ahlu 'I-Bayt, peace be upon them." Ibn Shahréshiib says:
"<Alf ibn Muhammad ibn ‘Ali, al-Khazziz ar-Rizi, and he is also called al-
Qummi, has written books on kaldm and figh." Among his books which Ibn
Shahrashiib mentions are:-

1. al-Idah fi 'I-i ‘tigdd (Explanation of the Doctrine);

2. al-Kifayah fi 'n-nusis, but its full name is Kifdyatu 'l-athar fi 'n-nass
‘ala 'l-aimati 'l-ithnay- ‘ashar (The Sufficiency of the Narrations Con-
cerning the Warrants Related to the Twelve Imams).

[an-Najdshi, p.205; Ma ‘dlimu 'I- ‘ulama’, p.63; Majma ‘u 'r-rijdl, vol.4, p.221;

al-‘Allamah, p.101; Nagdu 'r-rijal, p.234; Jami ‘u 'r-ruwat, vol.1, p.578.]
at-Tafrishi, al-Ardibili, al-Hurr al-‘Amili, al-Khwansari, as-Sayyid al-

Khii'1, as-Sayyid as-Sadr and al-Qummi all relate that these two were one

https://downloadshiabooks.com/



Imami Mutakallims 63

and the same. And this seems obvious from Ibn Dawilid, when he only gives
the biography of one of them. But it appears from al-‘Alldmah, al-Mamagqani
and ash-Shaykh Agha Buzurg that these were two persons, because they give
two biographies. However, the most likely is that they were the same.

[See Ibn Dawid, p.249; Amalu 'I-amil, vol.2, pp.201-2; Nagdu 'r-rijal,
pp.226, 234; Jami ‘u 'r-ruwdt, vol.1, pp.554, 578; Tanqihu I-maqdl, vol.2,
pt.l, pp.267, 288; Mujam rijali 'l-hadith, vol.11, p.269; vol.12, p.12;
Ta’sisu 'sh-Shi‘ah, p.378; Rawddtu 'l-janndt, vol.4, pp.313-4; al-Kund wa 'I-
algab, vol.2, p.206; Tabaqdt a‘lami 'sh-Shi‘ah, 4" cent., p.172; 5™ cent.,
p.127; adh-Dhari‘ah, vol.2, p.489; vol.18, pp.86-88.]

§47. ‘Al ibn Muhammad ibn al-Hasan ibn Muhammad ibn al-
Hasan ibn Yazdad, Ab&i Tammam ibn Abi Khazim al-Waisit1 (372/
983—459/1067): al-Khatib wrote his biography and he mentions his
shaykhs. He was in charge of the jurisdiction of Wasit, the town in [raq, for a
long time, and he died there. He was truthful and professed Mu‘tazilism and
Raéfidism, showing it openly. He believed in the creation of the Qur’@n and
tried to pursuade others of it. People came to him to learn from him. We
have shown before that these matters the Imdmiyyah and the Mu'tazilah
shared which Ibn Yazdid raised, and that it was the Imdmiyyah, which were
meant by the Réifidah, and not any other Shi‘T group.

[Tarikh Baghdad, vol.12, p.103; al-Tkmal, vol.2, p.291; Mizanu 'l-i ‘tidal,
vol.3, pp.155-6; Lisdnu 'l-mizdn, vol.4, p.261; al-A ‘lam, vol.5, p.147.]

§48. ‘Al ibn al-Muhassin ibn ‘All, Abu 'I-Qfsim at-Tanukhr (365/
976—447/1055): He was a man of letters, a mutakallim, a poet, and a faqih.
His Imami biographers say that he was a companion of ash-Sharif al-
Murtadd and was close to him, being one of his close circles of students.
Many of them say that he was an Imami, while non-Im@mi biographers say
he was a Rifidite and a Mu‘tazilite. Many Shi‘T biographers who wrote
about his father Abli ‘All al-Muhassin (327/939-384/994) and his grand-
father Abu 'l-Qdsim ‘Al ibn Muhammad at-Tantkhi (278/892-342/953)
mention that they were also Shi‘t, or specifically Imami. It would seem that
the Taniikhis gave the external appearance of belonging in figh to the
Hanafis, in deference to the ruling authority of that time, and perhaps they
held the rank of judge (three of them) which the authorities had bestowed on
them, and which would never have been given to a Shi‘, particularly an
Imami: (for their biographies see: Rawdatu 'I-jannat, vol.5, pp.216-9; al-
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Ghadir, vol.3, pp.377-86; al-Kund wa 'l-algab, vol.2 p.123-5).

[al-Ghadir, vol.3, pp.386-7; Rawdatu 'l-janndt, vol.5, p.219; Majalisu 'l-
mu’'minin, vol.1, pp.541, 542-3; Mustadraku 'l-wasadil, vol.3, p.509; al-Kuna
wa 'l-alqab, vol.2, pp.125-6; A ‘ydnu 'sh-Shi‘ah, vol.42, pp.9-10; Tabaqat
a‘lami 'sh-Shi‘ah, 5™ cent., p.124; Tarikh Baghdad, vol.12, p.115; al-
Muntazim, vol.8, p.168; Ibn Khallikdn, vol.4, p.162; Mu jamu 'l-udaba’,
vol.5, pp.301-9; Fawatu 'l-wafayat, vol.3, pp.60-62; al-Ansab, vol.3, pp.95-
96; Mizanu 'l-i‘tidal, vol.3, p.152; al-‘Ibar, vol.3, p.214; Lisanu 'l-mizan,
vol.4, pp.252-3; Shadhardtu 'dh-dhahab, vol.3, p.276; an-Nujiimu 'z-zahirah,
vol.5, p.58; Mu jamu 'l-muallifin, vol.7, p.175; Ibn Kathir, vol.12, p.67; Ibnu
'I-Athir, vol.9, pp.615-6.]

§49. ‘Ali ibn Yaqtin ibn Misd, Abu 'I-Hasan al-Kiifi, subsequently
al-Baghdadi (124/742-180/796 or 182/798): His father, Yaqtin, was
one of the most famous propagandists for the ‘Abbasids; and he himself,
despite his belief in the Imamate, was one of the most distinguished employes
of the ‘Abbasids. He was given responsibility for many important tasks for
them. He was in charge of the Registry of the Chancellery (zimamu 'I-
azimmah) of the caliph al-Mahdi in the year 168/785, the Registry where all
the registers of the government were collected together. al-Mahd1 was the
first to start the system of administration called zimdmu 'l-azimmah (see at-
Tabari, vol.3, p.522). After the death of al-Mahdi he held the same position
under the caliph Hariin, and was one of the latter's companions till he died.

It is said of him: "He is trustworthy and of an exalted rank. He held great

status before Abu 'I-Hasan Miisd ibn Ja‘far, peace be upon them, and he was
given high rank among the Shi‘ah." He narrated from as-Sadiq and al-
Kéizim, peace be upon them both, many ahddith. He also wrote books of
hadith and a masdil (a book in which a person records the questions he asked
an Im&m together with the Imdm's answers). Among his books was: The
Debate of ‘Ali ibn Yaqtin with the Skeptic in the Presence of Ja'far ibn
Muhammad, peace be upon them.
[al-Kishshi, pp.430-7; at-Tusi, al-Fihrist, pp.116-7; ar-Rijal, p.354; an-
Najashi, p.209; Ma ‘alimu 'l-‘ulama’, p.56; (Ibn) an-Nadim, p.279; Ibn
Dawiid, pp.253-4; al-‘Alldmah, pp.91-92; Majma ‘u 'r-rijal, vol.4, pp.234-41;
Nagdu 'r-rijal, p.246; Jami‘u 'r-ruwat, p.609; Tanqgihu 'l-magqdl, vol.2, pt.1,
p.315; Mu'jam rijali 'I-hadith, vol.12, pp.247-57; adh-Dari‘ah, vol.22,
p.298; Hadiyyatu 'I- ‘arifin, vol.1, p.667.]

§50. Amiraka ibn Abi 'l-Lajiin ibn Amirah, Abu 'l-Hasan Mu‘Inu
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'd-Din al-Magdari al-‘IjIt al-Qazwini (d. 514/1120): A faqgih, narrator
of hadith, mutakallim. Muntajabu 'd-Din says: "He was a debater, a clever
person, a prominent figure ... He wrote works on ws#l (ad-Din) among
which are:-

1. at-Ta'liqu 'l-kabir (The Great Commentary);

2. at-Ta'ligu 's-saghir (The Lesser Commentary);

3. al-Hudid (Definitions); and

4. Masdil shattd (Different Matters).

ar-Rafi‘ mentions him in at-Tadwin and gives the above-mentioned date

for his death.
[Muntajabu 'd-Din, al-Fihrist: al-Bihdar, vol.105, p.208, Jami‘u 'r-ruwat,
vol.1, p.109; Amalu 'I-Gmil, vol.2, p.40; Tanqgihu 'l-magqdl, vol.1, pt.2, p.153;
Mujam rijali 'I-hadith, vol.3, p.226; Tabaqdt a‘ldmi 'sh-Shi‘ah, 5™ cent.,
pp-33-34; adh-Dhari‘ah, vol.4, p.222; vol.6, p.298; vol.20, p.353; Diydfatu
"I-ikhwén, p.125; Ta 'liqgétu ‘n-naqd, vol.1, pp.138-9.]

§51. Asad ibn Ibrihim ibn Kulayb, al-Qadi Abu 'l-Hasan as-
SulamT al-Harrani (fl. 402/1012): He was one of the teacher-shaykhs of
al-Kardjiki (see § 122) and an-Najashi (§22). He was a scholar, an expert in
hadith, and a mutakallim. Tbn ‘Asikir says: "He was one of the most forceful
of the Shi‘ah (in defence of Shi‘ism), and he was a mutakallim." He narrated
hadith in 402/1012.

[an-Najashi, p.52; Mustadraku 'l-wasdil, vol.3, p.503; Rijal Bahru 'l-‘Uliam,
vol.2, p.75; Mu ‘jam rijali 'I-hadith, vol.2, p.160; Tabaqdt a‘lami 'sh-Shi'ah,
5™ cent., p-29; Mizdnu ‘I-i‘tidal, vol.1, p.206; Lisanu 'l-mizdan, vol.1, p.382;
al-Waft bi 'l-wafayat, vol.9, p.5.]

B
§52. Bakr ibn Muhammad ibn (Habib ibn) Baqiyyah, Abii ‘Uthmin
al-MazinT, al-BagsrT (d. 248/862): an-Najishi said: "Bakr ibn Muhammad
ibn Habib ibn Bagiyyah, Abti ‘Uthman al-Maizini, of the Mizin from the
branch of Banii Shaybdn. He was a master among the Basran grammarians
and scholars of obscure locutions and of language, the foremost among them,
and famous for this." Then an-Najashi quotes from his student Abu 'l-‘Abbas
al-Mubarrad, Muhammad ibn Yazid ath-Thumalt al-Azdi al-Basr (210/826-
286/899) that he said: "Among the scholars of the Imdmiyyah was Abi ‘Uthman
Bakr ibn Muhammad, and he was a student of Isma‘7l ibn Mitham [corr. ‘Alf ibn

Isma‘1l, Abu 'l-Hasan al-Mithami (= §42), the famous Imami mutakallim)
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[an-Najashi, p.110, (#.279); Majma‘u 'r-rijal, vol.1, p.278; al-‘Alldmah,
p.26; Ibn Dawid, p.72; Naqdu 'r-rijal, pp.59-60; Jami‘u 'r-ruwadt, vol.l,
p.129; Tangihu 'l-maqal, vol.1, pt.2, pp.180-1; Mu jjam rijali I-hadith, vol.3,
pp.345-6; Rawdatu 'l-janndt, vol.2, pp.134-8; A‘yanu 'sh-Shi‘ah, vol.14,
pp.78-90; al-Kuna wa 'l-alqgdb, vol .3, pp.131-2.]

The non-Imdmiyyah also gave his biography: "[He was] a grammarian, a
man of letters, a linguist (Jughawi), a metrist, a reciter of the Qur’an. He was
the leader of his time in grammar and letters; was reliable and trustworthy,
and reached the highest degree of piety.” There is a difference of opinion
about the date of his death. "He was publicly an Imami Shi‘1, and followed
the opinion of Ibn Mitham [in kaldm], and was a believer in irja’. He would
clearly defeat anyone who debated with-him because of his power in kaldm."
[Mu jamu "l-udaba’, vol.2, pp.380-1; Lisanu 'I-mizan, vol.2, p.57; Bughyatu
I-wu ‘at, vol.1, pp.463-4; Naru 'l-qabas, p.220; Mifiahu 's-sa ‘ddah, vol.1, p133.]

Abu 'l-‘Abbis al-Mubarrad attributed great acumen in kaldm and gram-
mar to al-Mazini: "When he debated with the mutakallims he made no use of
anything from grammar, and when he debated with the grammarians he
made no use of anything from kalam." (Inbéhu 'r-ruwat, vol.1, p.148; Siyvar
a‘lami ‘n-nubald’, vol.12, p.271.)

Abu '1-Qadsim az-Zajjiji, ‘Abdu r-Rahmén ibn Ishdq an-Nahidwandi al-
Baghdadi (d. 337/949), in his al-Amali narrated the following from Aba
Ja‘far Ahmad ibn Muhammad ibn Rustam at-TabarT, [a companion of Abi
‘Uthman al-Mazini (Mu jamu 'l-udaba’, vol.5, p.266). But in Tarikh Baghdad,
vol.5, pp.125-6, (where it gives Ahmad ibn Muhammad ibn Yazdyar ibn
Rustam, Abii Ja‘far an-Nahwi at-TabarT); see also (Ibn) an-Nadim, pp.65-66;
who gave: Ibn Rustam ibn Yazdyidr]: "I came to the meeting of Abid
‘Uthman al-Mazini, where he was asked: "Why have you only narrated a few
of al-Asma‘T's traditions?' (Ref. to Abdu 'l-Malik ibn Qurayb al-B3hili al-
Bagri [122/740-216/831]). He said: 'l was accused before him of [belief in]
gadar and of a tendency towards the belief of the Mu‘tazilah . .."" (Mu jamu
"l-udaba’, vol.2, pp.389-90; Lisdanu 'l-mizan, vol.2, p.57.)

al-Khatib related from Abi Ja‘far at-Tahdwi, the famous Hanafi jurist
(239/853-321/933): "I heard Bakkédr ibn Qutaybah [at-Thaqafi, the famous
Qadi of Eygpt (182/798-270/884) say: 'l have never seen a grammarian who
was like the jurists apart from Hibban ibn Hildl [al-Bahili, Abl Habib al-
Basr1 (c.130/748-216/831): he is agreed to have been trustworthy and his
narrations are included in the books of hadith (Tahdhibu 't-tahdhib, vol.2,
p.170; Siyar a‘ldmi ‘n-nubald’, vol.10, pp.239-40) and al-Méazzin1."

[Tarikh Baghdad, vol.7, p.94; Ibn Khallikén, vol.1, pp.283-4; Inbdhu 'r-ruwdt,
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vol.1, p.247; Nuzhatu 'l-alibba’, pp.182-3; al-Wafi bi 'I-wafayat, vol.10, p.211-
2; al-Yafi‘7, vol.2, p.109; Siyar a‘lami ‘n-nubala’, vol.10, p.240; vol.12, p.271.]

§53. Barakah ibn Muhammad ibn Barakah, ash-Shaykh Abu 'l
Khayr al-Asadi: Muntajabu 'd-Din says: "He was a pious fagih who studied
with our shaykh Abi Ja‘far at-Tusl." He mentions several books he wrote,
among them: Hagqadiqu 'I-imdn (The Truths of the Faith) on usul; and al-
Hujaj (The Proof) on the Im3mate.

In Hadiyyatu 'l-‘drifin, it is written that he died in 543/148-9, but I think
this is a mistake and should be 503/1109-10.
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.212; Jami ‘u 'r-ruwat, vol.1,
p-116; Amalu 'I-amil, vol.2, p.43; Tangihu 'I-maqdl, vol.1, pt.2, p.164; Mu jam
rijali 'I-hadith, vol.3, p.277; Tabaqat a‘ldmi 'sh-Shi‘ah, 5™ cent., p.35; adh-
Dhari‘ah, vol.6, p.263; vol.7, p.30; A ‘vanu 'sh-Shi‘ah, vol.13, p.208; Lisdnu
‘I-mizén, vol.2, p.9; Hadiyyatu 'I- ‘drifin, vol.1, p.231.]

D

§54. Dawid ibn Asad, Ibn ‘Ufayr, Abu 'l-Ahwas al-Misri: at-Tiisi
says: "One of the most important Imam1 mutakallim. al-Hasan ibn Miis3 an-
Nawbakhti (d. ¢.310/922, see §73) met him and was instructed by him." an-
Najashi says: "The most excellent shaykh, fagih and mutakallim; among the
people of hadith he is most trustworthy." According to al-Ash‘ari, he was a
Rifidite mutakallim and author. He wrote several books, including: Kitgb
fi l-imdmah ‘ald séair man khdlafahu mina 'l-umam (Book on the Imdmate
Against the Other Groups Who Deny It), ar-Radd ‘ala 'I- ‘Uthmaniyyah
(Refutation of the ‘Uthmaniyyah, {perhaps the Book al- ‘Uthmaniyyah by al-
Jahiz)] and others.

{at-Tusi, al-Fihrist, p.221; an-Najashi, p.120; Ma ‘alimu 'l-‘ulama’, p.127,
Majma‘u 'r-rijal, vol.2, p.280; Ibn Dawiid, pp.143, 391 — but there is confu-
sion between this man and Ibn Mumlak (see §109) — al-‘Allamah, p.188;
Nagqdu 'r-rijal, p.127; Jami‘u 'r-ruwdt, vol.1, p.302; vol.2, p.364; Tangihu 'I-
magqal, vol.1, pt.2, p.407; Mu jam rijali 'I-hadith, vol.7, p.99; adh-Dhari‘ah,
vol.2, p.326; vol.10, p.211; Magdlatu 'I-Islamiyyin, vol.1, p.127.]

§55. Dhu '-Faqgéir ibn [Muhammad ibn] Ma‘bad ibn al-Hasan,
‘Imadu 'd-Din Abu 's-Samsam al-Hasani al-Marwazi (405/1014—
536/1141-2): Ibn ‘Inabah said, and others related from him: "He was a
jurist, a man of knowledge, a murakallim, and he was blind." (‘Umdatu 't-

https://downloadshiabooks.com/



68 Imami Kalam: Its Origins and Development and Leading Scholars

talib, p.101; al-Fusilu 'l-fakhriyyah, p.110; Riyddu 'I- ‘ulama’, vol.2, p.279;
ad-Darajatu 'r-rafi‘ah, p.519; Mustadraku 'l-wasdil, vol.3, pp.495, 496;
A ‘'ydnu 'sh-Shi‘ah, vol.6, p.433.)

He studied with ash-Sharif al-Murtada, an-Najishi, at-Tisi and others
who were contemporaries with them or came after them.
[Refer to: Muntajabu 'd-Din, al-Fihrist, pp.73-74; al-Bihar, vol.105, pp.230-
1; Amalu I-amil, vol.2, pp.115-6, 325; Jami ‘u 'r-ruwat, vol.1, p.314; Riyddu
I- ‘ulama’, vol.2, pp.277-80; Mustadraku 'I-wasdil, vol.3, pp.495-6; ‘Umdatu
‘t-talib, pp.99-101; al-Fusalu 'l-fakhriyyah, pp.109-10; Mu ‘jam rijéli 'I-hadith,
vol.7, p.157; Ibn ‘Asékir, Daru 'l-Bashir printing, vol.6, p.108; Ibn Hazm,
Jamharat ansabi 'l- ‘Arab, pp.46-47; Ibnu 'I-Fuwati, Talkhis majma ‘i 'I-3déab
ST mu'jami 'l-algab, vol.4, pt2, p.722; Lisdnu 'l-mizdn, vol.2, pp.436-7;
Tabagqat a'lami 'sh-Shi‘ah, 6" cent., pp.99-100.]

F
§56. al-Fadl ibn ‘Abdi 'r-Rahmin al-Baghd4dI: an-Najishi says: "He
was a mutakallim who was outstanding in kaldm. Abu ‘Abdillah al-Husayn
ibn ‘Ubaydilldh (ibn al-Ghadairi, see §88) says: "I have his book on the
Imamate, and it is a large book.'"
[an-Najéshi, p.235; Majma‘u 'r-rijal, vol.5, p.31; Ibn Dawid, p.273; al-
‘Allamah, p.133; Nagdu 'r-rijal, p.267; Jami‘u 'r-ruwdt, vol.2, p.6; vol.2,
p.6; Tangihu 'l-maqadl, vol.2, pt.2, p.11; Mu‘jam rijali 'l-hadith, vol.13,
p.328; Ta'sisu 'sh-Shi‘ah, p.377.]

§57. al-Fadl ibn Shidhén ibn al-Khalil, Abi Muhammad al-Azd1
an-Naysabari (c.195/811-260/873): He was one of the outstanding
Imamiyyah scholars, in hadith, figh, kaldm and tafsir. He narrated from al-
Imam ar-Ridé, peace be upon him, it is said, and from the Imams al-Jawad,
al-Hadt and al-‘Askari, peace be upon them. It is said of him: "He was
trustworthy, one of the greatest men of our sect, both of fugaha’ and
mutakallims, and in this (Imamiyyah) branch he was given great importance.
In his degree he has so much fame that we do not need to describe it."
Shaykhu 't-Téifah at-Tust says: "He was a mutakallim, a faqih of high rank."
al-Ash‘arf and ash-Shahrastani count him among the "Réafidite" mutakallims
and one of their authors.

al-Kishshi narrates from Sahl ibn Bahr al-Farisi: "He said: 'I heard al-Fagl
ibn Shidhén, the last time I saw him, say: "I am a successor to those who
have preceded me; I saw Muhammad ibn Abi ‘Umayr (see §115) and
Safwén ibn Yahya (one of the most outstanding narrators from al-Imdm ar-
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Rida, peace be upon him; he is considered trustworthy, and was one of ar-

Rida's representatives [see Jami ‘u 'r-ruwdt, vol.1, p.413,}) and others, and I

have studied under them for the past fifty years. When Hishim ibn al-

Hakam, may Alldh have mercy on him (see § 76) passed away and Yiinus ibn

‘Abdi 'r-Rahman (see § 165), who was his successor, used to refute opponents.

Then Yinus ibn ‘Abdi 'r-Rahmén died, and his only successor was as-Sakkak

(see §141), and he used to refute the opponents, till he, may Alldh have

mercy on him, passed away. And I was the successor to them afterwards."'"

He is said to have written a hundred and eighty books but those given in
the lists with their titles represent only one quarter of what he wrote. Among
them are the following, which refer to matters of kaldm:

1. at-Tawhid min kutubi 'llahi 'I-munzalati 'l-arba ‘ah (Divine Unity Accord-
ing to Alldh's Four [?] Revealed Books). This book was a refutation of
Yazid ibn Bazi‘ the Khirijite.

2. al-Masail fi'l-‘dlam wa hudithih (Question and Answers on the
Universe and Its Coming into Existence).

3. ar-Radd ‘ald 'th-Thanawiyyah (Refutation of Dualism; at-Tisi calls it
ad-Damighah — The Invalidation).

4. ar-Radd ‘ala 'l-faldsifah (Refutation of the Philosophers; according to
at-TasT it is "a refutation of what the philosophers claim concerning
Divine Unity, accidents, substances and parts”).

5. ar-Radd ‘ala 'I-Manndniyyah (= al-Manawiyyah) (Refutation of Man-
ichaeism (according to at-Tusi — "of the believers of the Trinity [?]").

6. at-Tanbih mina 'l-jabr wa 't-tashbih (Remark Concerning Predestina-
tion and the Anthropormophisation of God).

7. al-A‘rad wa 'l-jawdhir (Accidents and Substances).

. al-Istitd ‘ah (Human Capability).

9. ar-Radd ‘ald Muhammad ibn Karram (as-Sijizzi [c.168/784-255/869]
the leader of the Karrdmiyyah, and a famous believer in God's corpore-
ality and anthropomorphism); ash-Shaykh at-Tisi quoted a part of it in
his Amdli, vol.2, pp.346-7.

10. ar-Radd ‘ald ahli 't-ta‘til (Refutation of the Deniers of Attributes to
Alldh; which usually means the Jahmiyyah [followers of Jahm ibn
Safwan, Abii Muhriz (d. 128/745-6)] and the Mu‘tazilah).

11. an-Naqd ‘ala 'l-Iskdft fi taqwiyyati 'I-jism (Confuting of al-Iskafi [Abi
Ja‘far the Mu'tazilite (d. 240/854)] concerning [his] insistence on the
materiality [of man].

Concerning the nature of man there was a difference of opinion among

[e:]
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the mutakallims. The first, that of Hishim ibn al-Hakam and the Bana
Nawbakht, and of the Mu‘tazilah, only Mu‘ammar ibn ‘Abbad, which was
upheld by ash-Shaykh al-Mufid, was that man 'is self-subsistent, without
bulk or extension; neither is composition possible in him, nor movement or
rest, nor juncture or seperation. He is the thing which the wise ancients have
called "simple substance" and similarly every living, produced agent is a
simple substance.'! (McDermott, p.223). The second, that of the two al-
Jubba’is and their followers was that man, was the sum of the components of
his body. The third, that of Ibnu 'l-Ikhshid, was that man was a matter which
pervades every human body. It was the second opinion that was upheld by
the majority of the Mu‘tazilah. ash-Sharif al-Murtadi and at-TiisT disagreed
with al-Mufid, and upheld the second opinion (see adh-Dhakhirah, p.114),
al-Iqtisdd, pp.113-4; at-Tawhid, p.164). It would seem that al-Iskafi wrote a
treatise attacking Hishdm's position, and that al-Fadl ibn Shadhin, who was
a follower of Hishdm in kaldm, wrote a refutation of al-Iskafi. The kaldm
positions which al-Mufid upheld can be seen to be in the Imami tradition
from Hishdm ibn al-Hakam; al-Mufid's teacher in kaldm was Abu 'l-Jaysh al-
Balkhi, who was in turn the student of Aba Sahl an-Nawbakht.

Moreover, as can be seen in the list of Abu 'l-Jaysh's writings, he himself
wrote on this subject defending the views of Abni Sahl (§96), which were in
turn the views deriving from Hishdam. This lends further credence to the view
that Imdmi kalam had an independent origin prior to its association with
Mu‘tazilism, this association, at least as regards the nature of man, largely
taking place through the writings and teachings of ash-Sharif al-Murtadi and
ash-Shaykh at-Tisi. A further point to be noted is that, as far as Hishdm is
concerned, it would seem unlikely that one who held a belief in the
incorporeality of man's essence would also hold the view, in connection with
the subject of anthropomorphism, that God had mterial components. This
would seem to add evidence to the view that the anthropomorphic opinions
attributed to Hishdm were the result of opponents' attempts to discredit him.
12. ar-Radd ‘ald Ahmad ibn al-Husayn (according to an-Najashi, although

at-TisT says Ahmad ibn Yahya).

There is obscurity about who this person was, but there is mentioned
among the leaders of the Kharijites, their mutakallims and authors a certain
Yahya ibn Kamil al-1badi. One of his books is: at-Tawhid wa 'r-radd ‘ala 'I-
ghulat wa tawdifi 'sh-Shiya‘ (Divine Unity and Refutation of the Extremists
and the Shi‘T Sects).

(See [Ibn] an-Nadim, p.233; Maqaldtu 'I-Islamiyyin, vol.1, pp.174, 186;
ash-Shahrastdni, vol.1, p.137). Perhaps this means that there was confusion
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about his name.

13. ar-Radd ahli 'l-Asamm [‘Abdu 'r-Rahman ibn Kaysdn al-Basri al-
Mu‘tazili (d. 200/816)].

14. an-Nisbah bayna 'I-Jabriyyah wa "I-Butriyyah (Comparison Between the
Beleivers in Predestination and the Butriyyah [a sect of the Zaydiyyah]).

15. ar-Radd ‘ala 'I-Murjiah (Refutation of the Murji’ites).

16. al-Wa'd wa 'l-wa ‘td (The Promise and the Threat [of Divine Retribution]).

17. al-Wa'‘id (The Threat, i.e., that the one who commits any of the great
sins will be perpetually condemned to the Fire).

18. ar-Radd ‘ala 'l-Hashwiyyah (Refutation of the Hashwites [those who
gave a literal interpretation to anthropomorphic hadith]).

19. ar-Radd ala 'l-bdisah (Refutation of the Wretched [?]).

20. al-Iman (The Faith).

21. Tibyan asl (ahl) ad-daldlah (Exposition of the Principles of [or the
People of] Error).

22. al-Mi‘yar wa 'l-muwdzanah (The Standard and the Balance [in Matters
of Religion]).

23. Ma'rifatu 'I-hudd wa 'd-daldlah (Recognition of Right-guidance and
Misguidance).

24. al-Imdmah (al-kabir) ([The Great] Book on the Imamate).

25. al-Masdilu 'I-arba ‘ah fi 'I-imdmah (Four Matters Concerning the Imamate).

26. al-Khisal fi 'I-imd@mah.

27. al-Idah fi 'I-imamah (The Clarification Concerning the Imamate).

The University of Tehran published this book in 1392/1972, edited by the
late as-Sayyid Jaldlu 'd-Din al-Husayni al-Urmawi al-Muhaddith, Professor
at the University of Tehran. At the beginning of al-Iddh mention is made of
those who were opposed to the Im@miyyah in their beliefs, and mention is
also made of a summary of the beliefs of these opposing groups. They are
the Jahmiyyah, the Mu‘tazilah, the Jabriyyah (believers in Predestination),
the Murji’ites, the ashdbu ‘I-hadith (people of hadith) by whom al-Fadl ibn
Shadhan meant those who were led to belief in God's corporeality and
anthropomorphism through false hadith or through false interpretations of
approved hadith, and he quotes these ahddith (see al-Idah, p.4-48).

28. ar-Radd ‘ala'l-Hasan al-Basri fi 't-tafdil (Refutation of al-Hasan al-
BasrT [the famous commentator of the Holy Qur’#n and scholar of
hadith, 21/642—110/728] Concerning his Opinion on Preference [of the
angels over the prophets — see adh-Dhari‘ah, vol.10, p.190]).

29. ar-Radd ‘ala ('l-Bdtiniyyah wa [according to at-Tusi]) '/-Qardmitah

https://downloadshiabooks.com/



72 Imami Kalam: Its Origins and Development and Leading Scholars

(Refutation of [the Bitiniyyah (those who held exclusively esoteric
beliefs) and] the Qarmatians).

30. ar-Radd ‘ala'l-Yamdn ibn Rabdb al-Khariji (or, according to an-
Najishi, "Bayén ibn Rabab", but this is an error in diacritrical points.

al-Yaman ibn Rabéb was one of the mutakallims of the Khirijites and one
of their authors. He wrote: at-Tawhid (Divine Unity), Ithbat imdmat Abi

Bakr (Proof of the Imamate of Abii Bakr), ar-Radd ‘ala 'I-Mu ‘tazilah fi 'I-

gadar (Refutation of the Mu‘tazilah Concerning their Denial of Predestina-

tion), al-Magalat (Opinions [of the Sects]) and ar-Radd ‘ala 'I-Murjiah

(Refutation of the Murji’ites), see [Ibn] an-Nadim, p.233; Magalatu 'I-

Islamiyyin, vol.1, pp.171, 183, 186; ash-Shahrastani, vol.1, p.137).

31. ar-Radd ‘ala 'l-ghdliyah al-Muhammadiyyah (Refutation of the Excess
of the Muhammadiyyah [one of the sects who held extreme beliefs
concerning the Im@ms, peace be upon them].)

[al-Kishshi, pp.537-44: at-Tusi, al-Fihrist, pp.124-5; ar-Rijal, pp.420, 434;

an-Najashi, pp.235-6; Ma alimu 'I- ‘ulama’, pp.80-81; (Ibn) an-Nadim, pp.29,

38, Majma‘u 'r-rijal, vol.5, pp.21-31; Ibn Dawid, pp.272-3; al-‘Allamah,

p.132-3; Naqdu 'r-rijal, pp.266-7; Jami ‘u 'r-ruwdt, vol.2, pp.5-6; Tanqihu 'I-

magqdl, vol.2, pt.2, pp.9-11; Mu jam rijali 'I-hadith, vol.13, pp.313-26; Ta 'sisu

'sh-Shi‘ah It ‘uliami 'l-Islam, p.377; Maqdlatu 'I-Islamiyyin, vol.1, p.127; ash-

Shahrastani, vol.1, p.190; Hadiyyatu 'l-‘arifin, vol.1, pp.817-8; al-A‘lam,

vol.5, p.355; Mu jamu 'I-muallifin, vol.8, p.69; Sezgin, vol.l, pp.537-8;]

H

§58. Hadid ibn Hakim, Abi ‘All al-Azdi al-Mada3int: It is said of
him: "He was of a high rank, abounding in intellect, famous for his erudition,
trustworthy, distinguished and mutakallim." He narrated from as-Sadiq (83/
702-148/765) and al-K&zim (129/746—-183/799), peace be upon them both.
[an-Najashi, p.114; Majma‘u 'r-rijal, vol.2, p.86; Ibn Dawad, p.101; al-
‘Alldmah, p.64; Naqdu 'r-rijal, p.83; Jami‘u 'r-ruwat, vol.1, p.180; Tanqihu
‘I-magqal, vol.1, pt.2, p.258; Mu'jam rijali 'l-hadith, vol.4, p.245; Tarikh
Baghddd, vol.8, p.280; Lisanu 'I-Mizén, vol.2, pp.181-2.]

§59. al-Hajib ibn al-Layth ibn Sirdj: al-Afandi says: "He was an
erudite man of knowledge, mutakallim, a faqih, much revered, a contempor-
ary of ash-Sharif al-Murtad4. He and ash-Sharif al-Murtadi had a correspon-
dence with ash-Shaykh al-Mufid about some matters, which arose from al-
Amir as-Sayyid Husayn al-Muijtahid al-‘Amil's book: KitGb daf‘u 'l-mundwat
mina 't-tafdil wa 'I-musawat" (Riyddu 'I- ‘ulama’, vol.1, p.120; Tabagqat a ‘lami
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'sh-Shi‘ah, 4" cent., p.46; 4 ‘yanu 'sh-Shi‘ah, vol.18, p.4). The matters which
they sent are those which were listed in the biography of ash-Shaykh al-
Mufid (see § 144, Answer no.14) under the title of al-Masdilu 'I-'Ukbariy-
yah, or al-Masailu 'I-Hajibiyyah = Jawdbat Abu 'I-Layth al-Awani, the one
who asked them being al-H3jib Abu'l-Layth ibn Sirdj al-Awani, and al-
Mufid answered them — see an-Najdshi, p.313; Majma ‘u 'r-rijél, vol.6, p.35;
Mu jam rijali 'I-hadith, vol.17, p.228; adh-Dhari'ah, vol.5, pp.198, 219, 228.
These sources agree on the same form for the name of the questioner and his
lagab, and the entry in Riyadu 'I- ‘ulamad’, is incorrect.

§60. al-Hakam ibn Hishdm ibn al-Hakam, Abi Muhammad al-
Kindi: The son of the leader of the Imamiyyah mutakallims Hishdm ibn al-
Hakam (see §76). He lived in Bagrah. an-Najdshi said: "He was famous in
kalam. He conversed with the people, and many sessions have been reported
in connection with him. One of our scholars, may Alldh be merciful with
them, mentioned that he saw a book by him on the Imdmate.”

[an-Najashi, p.105; Majma‘u 'r-rijal, vol.2, p.222; Naqdu 'r-rijal, p.115;
Jami‘u 'r-ruwdt, vol.1, p.268; Tangihu 'l-maqal, vol.1, p.2, p.361; Mu‘jam
rijali 'l-hadith, vol.6, p.182.]

§61. Hamzah ibn al-Qisim ibn ‘All ibn Hamzah ibn al-Hasan ibn
‘Ubaydillah ibn al-‘Abbds ibn Amlri 'l-Mu’minIn [‘All, peace be
upon him] (fl. 339/951): an-Najashi says: "He was trustworthy, of a
revered rank among our co-sectarians; (he transmitted) a great many ahddith."
His grave is still standing and is a place of pilgrimage to the south of the
town of al-Hillah in Iraq. Among his books were: ar-Tawhid, ar-Radd ‘ald
(Refutation of) Muhammad ibn Ja ‘far al-Asadi (see §138).

[an-Najashi, p.108; Majma ‘u 'r-rijGl, pp.240-1; Ibn Dawid, p.134; al-
‘Allamabh, p.53; Naqdu 'r-rijal, p.120; Jami‘u 'r-ruwat, vol.1, p.283; Tanqihu
‘I-magal, vol.1, pt2, pp.376-7; Mu jam rijali 'I-hadith, vol.6, pp.275-6;
Tabagqat a'ldmi 'sh-Shi‘ah, 4™ cent., pp.123-4; adh-Dhari‘ah, vol.4, p.478;
Maragidu 'I-ma‘arif, vol.1, pp.268-70.] ‘

§62. Hiriin ibn Muslim ibn Sa‘ddn, Abu 'l-Q&sim al-Kitib al-
AnbdarT as-Sdmarra’T: He met Abu 'I-Hasan al-Hadi, (212/827-254/868)
and Abi Muhammad al-‘Askari (232/846-260/874), peace be upon them
both. an-Najashi says of him: "He is most trustworthy and a man of
distinction (among us), but he had a certain belief about predestination and
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anthropomorphism,” but as-Sayyid Bahru'l-‘Ultiim defends him from this
accusation. He has a book on at-Tawhid.

[an-Najashi, p.342; Majma‘u 'r-rijal, vol.6, p.204; Ibn Dawid, p.524; al-
‘Allamah, p.180; Naqdu 'r-rijal, p.366; Jami‘u 'r-ruwat, vol.2, p.307; Rijal
Bahru 'I-‘Uliam, vol.4, pp.15-18; Tangihu 'l-magqal, vol.3, pt.1, pp.285-6;
Mu jam rijali 'I-hadith, vol.19, pp.281-3.]

§63. al-Hasan ibn ‘All, Abi Muhammad ibn AbT ‘Aqil al-*Uméni
al-Hadhdha’: ash-Shaykh at-Tiisi says: "He was one of the important
mutakallims belonging to the Imdmiyyah sect." an-Najdshi says: "He was a
Jaqih, a mutakallim, trustworthy, and he wrote books on figh and kaldm . . .1
heard our Shaykh, Abii ‘Abdillah (al-Mufid [336/948-413/1022], see § 144),
may Alldh have mercy on him, praise this man exceedingly." Abu '1-Qasim
Ibn Qilawayh (d. 368/979) narrates from him. Among his books are:-

1. al-Mutamassik bi habli ali rasil (Holding Fast to the Cord of the
Family of the Prophet). About this book it is said: "It is a large and
excellent book, famous in the sect. Pilgrims to Mecca from Khurdsin
always asked for this book (in Baghdad) and bought a copy of it."

2. al-Karr wa 'l-farr fi 'l-imamah (Attack and Retreat Concerning the Imamate).
[at-Tus1, ar-Rijal, p.471; al-Fihrist, pp.225-6; an-Najishi, p.38; Ma ‘alimu 'I-
‘ulamad’, p.32; Majma‘u 'r-rijal, vol.2, pp.25, 141; vol.7, pp.155-6; Ibn
Dawiud, 110-1; al-‘Allamah, p.40; Nagdu 'r-rijal, p.93; Jami ‘u 'r-ruwdt, vol.1,
pp.189-209; Tangihu 'I-maqal, vol.l, pt.2, p.291; Mu jam rijali 'l-hadith,
vol.5, pp.24-26; Rijal Bahru 'I-‘Uliam, vol.2, pp.211-23; Rawdatu 'l-jannat,
vol.2, pp.259-60; Amalu 'l-amil, vol.2, pp.61, 68, 75; al-Kund wa 'l-alqab,
vol.1, p.199; Tabagqat a‘lami 'sh-Shi‘ah, 4™ cent., pp-95-96; adh-Dhari‘ah,
vol.7, pp.292; vol.19, p.69.]

§64. al-Hasan ibn ‘All ibn Faddal, Aba Muhammad al-Kafi at-
Taymill (d. 224/839): One of the outstanding and trustworthy Imami
scholars of hadith, he was a Fatahi — see the section of "Sects" — but then he
returned to the Imamis. He wrote several books, among which was: ar-Radd
‘ala 'l-ghaliyah (Refutation of the Extremists).

[an-Najashi, pp.26-28; at-Tusi, al-Fihrist, pp.72-73; Majma ‘u 'r-rijal, vol.2,
pp.131-7; Nagdu 'r-rijal, pp.94-95; Jami ‘u 'r-ruwat, vol.1, p.214; Tanqihu 'I-
magqal, vol.1, pt.2, pp.297-9; Mu jam rijali 'I-hadith, vol.5, pp.46-52; adh-
Dhari‘ah, vol.10, p.212; Tabaqdtu 'l-mufassirin, vol.1, pp.137-9; Lisdanu 'I-
mizdn, vol.2, p.225.]
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§6S. al-Hasan ibn ‘All ibn al-Hasan ibn ‘Al (al-Asghar) ibn
‘Umar (al-Ashraf) ibn al-Iméim “Alf ibn al-Husayn, peace be upon
them, Abii Muhammad al-Utriish an-Nisir (li 'lI-Haqq) al-Kabir
(225/ 840 or 230/844-304/917): an-Najashi says: "He, may Alldh have
mercy on him, was a firm believer in the Imdmate (i.e., he held the Im3dmi
doctrine of the Imdmate and the Im&ms, peace be upon them), and he wrote
several books on this (i.e., on the Imami opinions in doctrinal and legal
matters), among which were:-

1. Kitab fi 'l-im@mah (Book on Imdmate), which was a small treaties;

Kitabu 't-Taldq (Book on Divorce);

Kitabu 'I-Imédmah (Book of Imamate), a large work;

Kitab fadak wa 'I-khums (Book on Fadak and Khums);

Kitabu 'sh-Shuhada’ wa fadl ahli 'I-fadl minhum (Book of Martyrs, and
the Merit of the Meritorious among them);

Kitab fasahat Abt Talib (Book of the Eloquence of Abii Talib);

Kitab ma‘Gdhir Bani Hdshim fimd nugima ‘alayhim (Book of the Plea
of the Bani Hashim Concerning What was Raised against Them);

8. Kitdb ansabi 'l-aimmah wa mawdlidihim ild  sahibi 'l-amr ‘alayhi 's-saldm
(Book of the Lineages of the Imdms and Their Dates of Birth up to the
Master of Authority, peace be upon him).”

an-Ndsir was born in Medina. He migrated to Irdq and from there to
Tabaristdn and Daylam (the eastern stretches of the Safid-rid river in the
north of Iran in the province of Gildn). Zaydi sources mention that he rose up
claiming the Imimate in the year 284/897 (al-Bahru 'z-zakhkhdr, vol.1,
p.228; al-Jandari, p.11; Ithdfu 'I-mustarshidin, p.44; Tarikhu I-Yaman, p23).

Historical sources mention that he went to Tabaristdn and that he was
with Muhammad ibn Zayd ibn Muhammad ibn Ismi‘il ibn al-Hasan ibn
Zayd ibn al-Im3m al-Hasan, peace be upon him, who rose up with the call
after the killing of his brother, al-Hasan ibn Zayd, "ad-Da‘1 ila '1-Haqq"
(d. 270/884), the founder of the ‘Alawid dynasty in Tabaristdn. He stayed
with Muhammad ibn Zayd until the later was killed (187/900) in the war
with one of the commanders of the army of Isma‘1l ibn Ahmad, the Samanid
(234/848-295/907).
[at-Tabari, vol.3, p.2201; Ibnu 'l-Athir, vol.7, pp.504-5; Maqalatu 't-talibiyyin,
pp.693-4; Ibn Kathir, vol.11, pp83-84; al-Mas‘iidi, vol.8, pp.194-5; Ibn
Khaldin, vol.3, p.352; vol.4, pp.24025; Abu'l-Fidd’, vol.2, p.58; Ibnu'l-
Wardi, vol.1, p.367.]

After him an-Nisir li 'I-Haqq took charge of things, except that he was
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obliged to move into the land of Daylam after Tabaristdn had fallen out of
the hands of the Zaydis. Then he remained in Daylam about thirteen years,
inviting the people to Islam, causing justice to appear among them, and
ridding them of the wrongs done by their rulers. A great number of them
accepted Islam; some of the Zaydi sources have estimated that the number
was near to a million people (al-Jandari, p.11; al-Bahru 'z-zakhkhar, vol.1,
p.228 — marginal note). ,

They gathered around him and he taught them the principles and com-
mands of Islam. He also built several mosques in their country. Then he
formed a sizeable army from them and marched with them into Tabaristén
(301/914), after the opportunity for this had presented itself to him. He was
victorious over the deputy of the ruler Ahmad ibn Isma‘il ibn Ahmad, the
Samanid, (d. 301/914) in Tabaristan, and took control of it. (at-Tabari, vol.3,
p.2292; Ibnu 'l-Athir, vol.8, pp.79, 81-83; Tajdribu 'l-umam, [5] vol.1, p.36;
al-Mas‘idi, vol.8, pp.279-80; Ibn Khaldiin, vol.3, pp.366-7; vol.4, p.25; Sirru
‘s-silsilati 'I-‘Alawiyyah, p.53; ‘Umdatu t-talib, p.301; Abu 'l-Fidd’, vol.2, p.59).

Then he withdrew from Amiil and the other towns of easten Tabaristin
and settled in Shdlus [i.e., Saliis, present day Chaliis], which was the eastern
limit of the country of Daylam in those days (Ibnu 'l-Athir, vol.8, p.86;
Ibn Khaldiin, vol.3, p.367), until he died in 304/917. Some annalists are of
the opinion that he was killed in battle with the army which the Samanid
Nasr ibn Ahmad (293/906-331/943)" sent to win back Tabaristan (Ibn
Khaldiin, vol.3, p.367; vol.4, p.25; Ibn Hazm, Jamharat ansabi 'I-'Arab,
p.54); and on this account al-‘Alldmah al-Amini counted him as one of the
Im3mi martyrs and included his biography in Shuhddau 'I-fadilah (pp.1-6)
where he mentions the evidence which supports his view: "al-Hasan ibn ‘Ali
al-Utrtish was truly of just comportment; his equal in justiness has not been
seen. His behaviour was kind and he rose up for the truth.” (at-Tabarf, vol.3,
p.2292; Ibnu 'l-Athir, vol.8, p.86; Ibn Hazm, Jamharat ansdbi 'I- ‘Arab, p.54;
Ibn Khaldin, vol.3, p.367.)

Both the Imdmiyyah and the Zaydiyyah claim an-N3sir, and most of his
Imami biographers have claimed him as one of them, in the same way as an-
Najashi. Among them was ash-Sharif al-Murtadé, his great grandson, who
extracted 207 of an-Ndsir's legal opinions, together with their explanations in
al-Masdilu 'n-Ndsiriyyat. This book was published in al-Jawami ‘u ‘I-fighiyyah
in a quarto size lithographed edition in Iran (1272/1856) in 49 pages. It is

"“The one who undertook the command of the army was his wazir, Abii ‘Abdilldh
Muhammad ibn Ahmad ibn Nasr al-Jayhani (d. 330/942).
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evident from what ash-Sharif says that he was genuinely Imami. These
conclusions depend on what was exctracted from the works, which he had
written in conformity with the Imamf religion, both in its principles and in its
details. However, the Zaydis claim that he is one of their Imdms. The Zaydi
Imdm, ‘Abdulldh ibn Hamzah al-Hasani al-Q3simi al-Mansir Bi'lldh al-
Yamani, (561/1116-614/1217) says of him: "There was no equal to him in
his time in courage, knowledge, piety, indifference to worldly things, gener-
osity and kindness. He wrote several works, which combined knowledge of
the Qur’an, kaldm, figh, hadith, literature, reports (akhbdr) and the Arabic
language; he was outstanding in poetry" (al-Jandari, pp.11). (Ibn) an-Nadim
was of the opnion as this and mentioned him as being in the Zaydi sect. He
mentions that he wrote fourteen books on figh, and says: "This is all we have
seen of his books: however some Zaydis claim that he wrote about a hundred
books, but we have not seen them."

Brockelmann and Sezgin mention: al-Bisdt, in which are brought together
the distinguishing features of the Zaydi sect, and al-I/banah which is combined
with the commentary of Abii Ja‘far Muhammad ibn Ya‘qiib al-Hawsami az-
Zaydi (400/1010). Ibnu 'lI-Athir and others say: "al-Utriish was of the Zaydi
sect” (Ibnu 'l-Athir, vol.8, p.82; Ibn Khaldin, vol.3, p.367; vol.4, p.25).
However, Ibn Shahrishiib, the Imami scholar, qualifies him with these
words: "an-Ndsir li'l-Haqq was a Zaydi Imdm who wrote many books
among which was az-Zuldmatu 'I-Fatimiyyah (The Wrongs Done Against
Fatimah [peace be upon her] and Her Progeny)."

as-Sayyid al-Amin has also given an extensive biography of him and has
combined the history of his life with what was said of him and his sect, and
he prefers the Im3m1 opinion. It would appear to me that an-N3sir, in the
beginning subscribed to the Imamiyyah sect, and wrote those works which
the Imamiyyah attribute to him as being according to their beliefs. Then he
resolved to rise up in rebellion, and laid claim to the Imamate so that he
could do so, changed to the Zaydi sect, either genuinely or out of necessity,
and subsequently wrote those works of his, which follow Zaydi beliefs.
When he became a historical reality as a rebel, then subsequently as an imam
and a ruler, he was by then a Zaydi or at least apparently a Zaydi. If his work
an-Nasiriyyat is studied, it will be seen that he wrote it according to the well-
known beliefs of the Zaydiyyah and not those of the Im3miyyah, as can be
clearly seen from ash-Sharif al-Murtadd's refutation in his marginalia to it
known as al-Masdilu ‘n-Ndsiriyyat. Perhaps he was one of those who believed
that establishing justice — even to a restricted degree — permitted deceiving
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others about one's beliefs if only to the extent of supporting the views of the
Zaydiyyah and rejecting the divine designation (nass) of the Imam.
[an-Najashi, pp.45-46; Ma ‘alimu 'I- ‘ulama’, pp.113-4; Majma ‘u ‘r-rijal, vol.2,
p.127; Ibn Dawid, p.441; al-‘Alldmah, p.215; Naqdu 'r-rijal, p.93; Jami‘u 'r-
ruwat, vol.1, p.209; Rawdadtu 'l-janndt, vol.2, pp.256-8; Tangihu 'l-magqal,
vol.1, pt.2, pp.292-3; Mu ‘jam rijali 'l-hadith, vol.5, p.30; al-Kund wa 'l-
algab, vol.3, p.232; Safinatu 'l-bihar, vol.1, p.267; A ‘yanu 'sh-Shi‘ah, vol.22,
pp.288-314 (last edition, vol.22, pp.117-28); Tabaqdt a‘lami 'sh-Shi‘ah, 4m
cent. p.92; Ta’sisu 'sh-Shi‘ah, pp.337-8; Shuhddau 'l-fadilah, pp.1-6; Majalisu
I-mu’minin, vol.2, p.320; (Ibn) an-Nadim, p.244; Bahru z-zakhkhar, vol.1,
p.228; al-Jandari, Tardjimu 'r-rijal, comm. of al-Azhar, vol.1, p.11; Ithafu 'I-
mustarshidin, p.44; ad-Durru 'l-fakhir, p.246; Tarikhu 'l-Yaman, pp.23-24,
Ibnu 'l-Athir, vol.8, pp.81-83, 86, 105; Ibn Abi'l-Hadid, vol.1, pp.32-33;
Sirru 's-silsilati 'I-‘Alawiyyah, p.53; ‘Umdatu 't-talib, pp.301-2; (these last two
say that an-Nasir died when he was 99 years old and that he had been born
¢.205/820); al-A ‘lam, 3" ed. vol.2, p.216; Mu jamu 'l-muallifin, vol.3, p.252;
Sezgin, vol.1, pp.566-7, 8.]

The Nawbakht Family

This clan was connected with the ‘Abbésids from the time they established
their government in 132/739. Their ancestors had had connections with as-
Saffdh and al-Mansiir and the caliphs after them. From the beginning there
were individuals in this family who were physicians, astronomers and
philosophers, and subsequently poets and writers appeared among them, as
well as mutakallims, government scribes and even narrators and scholars of
hadith. The family was Imami Shi‘Ts and right from the very beginning, they
had embraced this form of Islam.

It also appears that the scientific current among them continued right up
to the 9"/13™ century. There was a man known as an astronomer, who was
apparently from this family, who was called Muhammad ibn Ya‘qiib ibn
Nawbakht (fl. 659/1260), and among his works was a compilation of
astronomical knowledge (see Mu jamu 'I-muallifin, vol.12, p.119; quoted
from Brockelmann, SI, p.869).

Here we shall content ourselves with mentioning the mutakallims from
this family, and of those as-Sayyid as-Sadr mentions twenty-three individuals,
but we shall restrict ourselves, we emphasize to those who were definitely
mutakallims.

[For biographies of this family, see as-Sayyid Hasan as-Sadr, Ta’sisu 'sh-
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Shi‘ah It ‘ulami 'l-Islam, pp.362-75; as-Sayyid al-Amin, A ‘yanu 'sh-Shi‘ah,
vol.5, pp.25-28; vol.6, p.83; ‘Abbds Iqbdl, Khdndan-e Nawbakhti (The
Family of NawbakhtT) — in Persian — Tehran (1311Sh./1933AD).]

§66. al-Hasan ibn ‘All ibn Yaqtin al-Baghdadi: The son of (§49). He
narrated from the Im@ms al-K&zim and ar-Rida (148/765-203/818), peace be
upon them both. "He was trustworthy, a faqih, and a mutakallim.
[an-Najashi, p.36; at-Tusl, ar-Rijal, p.372; al-Fihrist, p.73; Majma ‘u 'r-rijal,
vol.2, p.140; Ibn Dawid, p.115; al-‘Allamah, p.39; Nagdu 'r-rijal, p.96;
Jami‘u 'r-ruwdt, vol.1, p.218; Tangihu 'I-maqdl, vol.1, pt.2, pp.300-1; Mu jam
rijali 'I-hadith, vol.5, pp.60-61.]

§67. al-Hasan ibn ‘Anbas ibn Mas‘ud ibn Salim ibn Muhammad
ibn Sharik, Abi Muhammad ar-Rifiq1r (c.384/994-485/1092): An
Imami scholar and mutakallim. He studied with ash-Shaykh al-Mufid and al-
Qadi ‘Abdu 'l-Jabbir al-Mu‘tazili. al-Kardjiki says: "l met him in ar-Réfiqah
(see §144/sec.6-bk.17), and I saw that he had a large circle of students
studying under him" (Lisanu 'I-mizdn, vol.2, p.242).

§68. al-Hasan ibn Hamzah ibn ‘Alf ibn ‘Abdillih ibn Muhammad
ibn al-Hasan ibn al-Husayn, peace be upon them both, Abi
Muhammad at-Tabari famous as al-Mar‘ash or al-Mur‘ish, al-
Mar‘ashl or Mur‘ishi (d. 358/969): It is said of him: "One of the
important people of this sect and of its fagihs. He was well educated, a man
of letters, a man of knowledge, a faqih, an ascetic person, pious, with excel-
lent qualities. "He wrote a great number of books, among which are:-

1. al-Ashfiyah fi ma'ani 'l-ghaybah (The Remedies Concerning the Sig-

nification of the Occultation);

2. Kitab fi 'l-ghaybah;

3. Tabdshiru ‘sh-shari‘ah (Signs of the Truth of the Divine Law).
[at-Tust, al-Fihrist, pp.77-78; ar-Rijal, p.465; an-Najashi, p.51; Ma ‘dlimu ‘I-
‘ulama’, p.31; Majma‘u ‘r-rijal, vol2, p.104-5; Ibn Dawid, p.117; al-
‘Allamah, pp.39-40; Nagdu 'r-rijal, pp.87-88; Jami ‘u 'r-ruwdt, vol.1, p.195;
Tangihu 'l-magqdl, vol.l, pt.2, pp.274-5; Tawdihu 'l-ishtibah, p.115; Mu ‘jam
rijali 'I-hadith, vol.4, pp.323-4; Tabaqdt a‘lami 'sh-Shi‘ah, 4" cent., pp.86-
87; adh-Dhari‘ah, vol.2, p.111; vol.3, p.310; vol.16, p.76; ad-Darajitu 'r-
rafi‘ah, pp.457-8; Idahu ‘I-makniin, vol.1, p.220; vol.2, pp.268, 294, 317,
327; Hadiyyatu 'I-‘arifin, vol.1, p.271; Mu ‘jamu 'I-muallifin, vol.3, p.221.]
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§69. al-Hasan ibn al-Husayn ibn ‘All ibn al-*Abbas ibn Isma‘il ibn
Abi Sahl ibn Nawbakht, Abii Muhammad al-Katib an-Nawbakhti
(320/932-402/1012): He is counted among the Imami mutakallims, and his
non-Shi‘l biographers say of him: "He was a Mu‘tazill and a Réfidite whose
faith was ruined but he was truthful in (narration of) hadith, veracious, and
correct in hearing.” This cannot be right, as it is mentioned "he was a Mu‘tazili
and a Rifidite", although he was merely an Imadmi. Since the Imadmiyyah and
the Mu‘tazilah, in relation to the Ash‘ariyyah, shared the same opinion in
some matters, there was confusion as to who belonged to which group.
Many similar examples can be found in subsequent biographers.

[al-Kund wa '[-alqdb, vol.3, p.269; Ta’sisu 'sh-Shi‘ah, p.374; Khandén-e
Nawbakhti, pp.240-2; A ‘yanu 'sh-Shi‘ah, vol.21, pp.93-94; Tarikh Baghdad,
vol.7, p.299; al-Muntazim, vol.7, p.258; al-Bidayah wa 'n-nihdyah, vol.11,
p.347; al-Ansdab, f.b/569; al-Lubdb, vol.3, p.328; Mizdnu 'l-i‘tidal, vol.1,
p.485; Lisdnu 'l-mizdn, vol.2, p.201.]

§70. al-Hasan ibn al-Husayn ibn Bibawayh al-Qummi, resident in
Rayy but given the /agab "Hasaka" (d. 512/1118): "The shaykh, the
imam, sun of Islam and the Muslims, the fagih, trustworthy in narration, a
prominent figure, the mutakallim." He studied with Shaykhu 't-Taifh at-Tas1
all the latter's writings, as well as studying with the two shaykhs Silar ibn
‘Abdi 'l-‘Aziz and Ibn al-Barrjj all their writings.

[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.219; Jami ‘u 'r-ruwat, vol.1,
p-193; Amalu 'I-amil, vol.2, p.64; Tangihu 'I-maqdl, vol.1, pt.2, p.273; Mu jam
rijali I-hadith, vol.4, pp.313-4; Lu’luaty 'l-bahrayn, p.335; Mustadraku 'I-
wasdil, vol.3, pp.466, 476, 487, 489; Ta'ligdtu 'n-naqd, vol.l, pp.146-8;
Introduction to at-TusT's Rijdl, p.44.]

§71. al-Hasan ibn Muhammad, Abu ‘All an-Nahdwandr (4™/10™
cent.): an-Najashi sys: "He was a mutakallim, faultless in kaldm, a writer of
books", among which are:-

1. al-Ihtijdj fi 'l-imdmah (The Controversy over the Imdmate);

2. al-Kafi fi fasadi l-ikhtiyar (The Sufficiency Concerning the Incorrect-
ness of [the idea of] Free Choice);

3. an-Naqd ‘ald Sa‘id ibn Haran al-Kharijt fi 'l-hakamayn (The Refuta-
tion of Sa‘ld ibn Hérin al-Khariji [the Ibadite, among the mutakallims
of the Khawdrij, and a writer of their books: Magallatu 'I-Islamiyyin,
vol.1, p.186] Concerning the Two Arbitrators [at the Battle of Siffin]).

[an-Najashi, p.39; Majma‘u 'r-rijal, vol.2, p.154; Ibn Dawid, p.118; al-
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‘Allamah, p.42; Naqdu 'r-rijal, p.98; Jami‘u 'r-ruwat, vol.1, p.226; Tanqihu
‘I-maqal, vol.1, pt.2, p.309; Mu ‘jam rijali 'I-hadith, vol.S, pp.138-9; adh-
Dhari‘ah, vol.1, p.282; vol.17, p.247; vol.24, p.287.]

§72. al-Hasan ibn Muhammad ibn al-Hasan, ash-Shaykh Aba ‘Alr
ibn Shaykhu 't-Téifah at-Tast (d. ¢.515/1121): A scholar, fagih, nar-
rator of hadith, mutakallim, trustworthy in narration and pious. He studied
with his father all the latter's writings.

Ibn Hajar says: "He became a Shi‘l fagih and their leader after his father."
A large group of students of figh, hadith and kaladm studied under him.
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, pp.218-9; Ma ‘Glimu 'I- ‘ulama’,
p.32; Jami‘u 'r-ruwat, vol.1, p.204; Amalu 'l-Gmil, vol.2, p.76; Tangihu 'l-
maqdl, vol.l, pt.2, p.306; Mu'‘jam rijali 'I-hadith, vol.5, p.115; Mustadraku
"I-wasdil, vol.3, pp.475-9, 484-5, 489, 497; Rawdatu 'l-janndt, vol.8, pp.185-
7; Tabaqdt a ‘lami 'sh-Shi ‘ah, 6™ cent., 66-67; Lisdnu 'l-mizén, vol .2, p.250.]

§73. al-Hasan ibn Miisd ibn al-Hasan ibn Muhammad, Abu
Muhammad an-Nawbakhti (d. ¢.310/922), (son of the sister of Abli
Sahl an-NawbakhtT): Shaykhu 't-Taifah at-Tisi says in his ar-Rijal: "He
was a trustworthy mutakallim”, and in his al-Fihrist: "He was a mutakallim
and a philosopher; a group of translators of philosophy books used to gather
at his house, such as Abii ‘Uthmén ad-Dimashqt (Sa‘id ibn Ya‘qab [fl. 302/
914] who lived in Baghdad and translated many books into Arabic, among
them books on medicine, philosophy and other subjects [Mu jamu 'I-mual-
lifin, vol.4, p.234)) and Ishdq (ibn Hunayn al-‘Ibadi [215/830-298/910],
philosopher, physician, and renowned translator; he knew Greek and Syriac
kkand had a flawless knowledge of literary Arabic; he translated many books
and also wrote many of his own [al-4 ‘lam, vol.1, p.286; Mu ‘jamu 'l-mual-
{ifin, vol.2, p.237) and Thabit (ibn Qurrah al-Harrini as-Sabi’1 [221/836-288/
901], one of the most famous scholars of medicine, philosophy and mathe-
matics, and translators of books into Arabic; in his lifetime he wrote around
150 books, and translated many more [al-A ‘lam, vol.2, pp.81-82; Mu jamu
‘I-muallifin, vol.3, pp.101-2]) and others. He was an Imami, excellent in his
beliefs . . . He wrote many books about kal@m, some defects of philosophy,
and other subjects.”" (Ibn) an-Nadim mentions him and describes him as at-
Tias1 does, adding: "The Mu‘tazilah claim him, and the Shi‘ah claim him; but
he was reaily in the ranks of the Shi‘ah, for the Nawbakhti family were well-
known for their acceptance of the wildyah (mastership) of ‘Al and his
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descendants, peace be upon them." an-Najashi says: "He was our leader among
the mutakallims, surpassing of his kind in his time before the fourth century
and after." And Ibn Shahrashib says: "He was an Imami philosopher."

The Mu‘tazilah say that Abi Muhammad learnt from Abi Hashim al-
Jubba’1, who was previously mentioned in the biography of Aba Sahl ibn
Nawbakht, but they say that he was one of the Imdmiyyah. Ibnu 'I-Murtdi al-
Mahdt az-Zaydi says of him: "His rank in knowledge of, and information
concerning, the opinions and beliefs [of the mutakallims] was much greater
than [that of] others." (Fadlu 'l-i‘tizal wa dhikru 'I-Mu ‘tazilah, p.321; al-
Munyah wa 'l-amal, p.188; al-Bahru 'z-zakhkhdr, vol.1, p.46.) But it cannot
be true that he studied with Abt Hashim for the same reasons, which we
mentioned under Abii Sahl an-Nawbakhti.

Among the many books which Abii Muhammad an-Nawbakhti is reported
to have written were:-

a) Divine Unity and related matters in philosophy and kaldm:
at-Tawhidu 'lI-kabir (The Great Book on Divine Unity).

at-Tawhidu 's-saghir (The Lesser Book on Divine Unity).

Kitab kabir fi 'l-jabr (The Great Book on Predestination).

Mukhtasaru 'I-kaldm fi 'l-jabr (The Concise Discussion or Predestination).
Kitab fi 'l-istitd‘ah ‘ald madhhab Hishdm wa kamd yaquli bih (Book on
Human Capacity to act According to the School of Hishdm [ibn al-
Hakam - see §76] and he [Abi Muhammad] accepted what he
[Hishdm] said about it).

6. ar-Radd ‘ald@ Abu 'I-Hudhayl al-‘Allaf fi anna na ‘ima 'l-jannah munqati’
(Refutation of Abu 'l-Hudhay! al-*Allaf [leader of the Mu‘tazilah in his
time, and one of the most famous of their imdams (135/753-235/850)]
Concerning [his theory] that the Felicity of Paradise was Temporary).

7. an-Naqd ‘ald Abu 'l-Hudhayl fi 'l-ma‘rifah (Disproof of What Abu 'l-
Hudhayl Says about Recognition of Divine Realities).

8. ar-Radd ‘ald ahli 't-ta’jiz (Refutation of Believers in ta iz [which
apparently means the inability of men to perceive the realities, being the
dismissal of the writing of Abii ‘Is al-Warrdq — see § 96-bk.7]).

9. Masdiluhu Ii 'I-Jubbd’t fi masdi shattd (Questioning of al-Jubba’i [Abid
‘Ali] on Diverse Matters).

10. ar-Radd ‘ald Abiu ‘AlT al-Jubbd’i fi raddihi ‘ala 'I-munajjimin (Refutation
of Abil ‘Alf al-Jubba’1 Concerning His Refutation of the Asronomers).

11. ar-Radd ‘ala 'I-munajjimin (Refutation of the Astronomers).

12. Majalisuhu ma‘a Abu 'I-Qdsim al-Balkht (His Discussions with Abu 'l-
Qasim al-Balkht [al-Ka ‘b1 al-Mu‘tazili, 273/836-319/9311).

nh e =
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13. al-Insan (Man).

14. ar-Radd ‘ala ahli 'l-mantiq (Refutation of the Logicians).

15. Fi'r-radd ‘alda man qdla bi 'r-ru’yah li 'I-bari ‘azza wa jalla (Refutation
of Those Who Claim that the Creator, to Whom Belong Might and
Majesty, can be Seen).

16. ar-Radd ‘ald ashabi 'l-manzilah bayna 'l-manzilatayn fi 'lI-wa ‘id (Refu-
tation of Those Who Believe in a Stage Between the Two Stages in Threats
and Promise [i.e., the view that the committer of great sins was neither a
believer nor an unbeliever but somewhere between the two. This is the
belief of the Mu‘tazilah]).

17. ar-Radd ‘ald ashdbi 't-tandsukh (Refutation of Those Who Believe in
the Transmigration of Souls).

18. ar-Radd ‘ala 'I-mujassimah (Refutation of [God's] Corporeality).

19. al-Ihtijaj li Mu‘ammar ibn ‘Abbdd wa nusratu madhhabihi (The Argu-
ment in Favour of Mu‘ammar ibn ‘Abbad [as-Sulami, the Mu‘tazili (d.
215/830)] and Support for His Opinions).

Mu*ammar ibn ‘Abbdd was the only Mu‘tazili mutakallim to uphold the
opnions of Hishdm ibn al-Hakam concerning the nature of man. The title of
this work indicates that Aba Muhammad an-Nawbakhtt was here upholding
the views of Mu‘ammar ibn ‘Abbad against the other Mu‘tazilis.

20. ar-Radd ‘ald Thabit ibn Qurrah (Refutation of Thabit ibn Qurrah).

21. Hujajun tabi‘iyyah mustakhrajah min kutubi Arastdaftd]lis fi 'r-radd
‘ald man za‘ama anna 'l-falak hayyun natig (Proofs of Natural Science
Extracted From the Books of Aristotle for the Refutation of Those Who
Claim that the Celestial Spheres are Rational).

22. Ikhtisar (al-kawn wa 'lI-fasad) li Arastafta]lis (Summary [of Generation
and Corruption] According to Aristottle).

b) Sects and other writings:

23. al-Ara’ wa 'd-diyanat (Opinions and Religions), described by an-
Najashi as "a great, excellent book containing much knowledge."

24. Firaqu 'sh-Shi‘ah (The Sects of the Shi‘ah).

25. ar-Radd ‘ald firaqi 'sh-Shi‘ah ma khald’a 'I-Imdmiyyah (Refutation of
Shi‘ah Sects. Apart From the Imdmiyyah).

26. an-Nukat ‘ald Ibn ar-Rawandi (Some Points Against Ibn ar-Rawandi).

¢) The Imdmate:

27. al-Jami' fi 'l-im@mah (The Complete Work About the Imdmate).

28. al-Hujaj fi "I-imdmah (Proofs of the Imdmate).

29. al-Midih fi huribi Amiru 'I-Mu’'minin ‘alayhi 's-saldm Explanantion of
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the Wars of Amiru 'l-Mu’minin, peace be upon him).

30. ar-Radd ‘al 'I-Wagifah (Refutation of al-Wigqifah see § 96-bk.26]).

31. ar-Radd ‘ald Yahya ibn Asfah fi 'l-imdmah (Refutation of Yahyd ibn
Asfah [Abu Zakariyyd, a Kharijite mutakallim (ash-Shahrastini, vol.1,
p-138)] Concerning the Im@mate).

32. an-Naqd ‘ald Ja'far ibn Harb fi 'l-imdmah (Refutation of Ja‘far ibn
Harb [al-Mu‘tazili al-Baghdidi (177/793-236/850)] Concerning the
Imamate). ‘

33. ar-Radd ala 'I-ghulat (Refutation of the Extremists).

d) Discusssions in kaldm:

34. Jawabdtuhu li Abu Ja'far ibn Qibah (His Answers to Abii Ja‘far ibn
Qibah [the Imdmi mutakallim — see §112]).

35. Jawadbdt ukhar lahu (Other Answers to Him).

36. Sharh majalisihi ma‘a Abii ‘Abdillah ibn Mumlak (Commentary on His
Discussion with Abli ‘Abdilldh ibn Mumlak [the Im3mi mutakallim —
see § 109]).

[at-Tusi, ar-Rijal, p.462; al-Fihrist, p.71; an-Najashi, pp.49-50; Ma ‘Glimu 'I-

‘ulama’, p.28; (Ibn) an-Nadim, pp.225-6; Majma ‘u 'r-rijal, vol.2, pp.157-8;

Ibn Dawiid, pp.118-9; al-‘Alldmah, p.39; Naqdu 'r-rijal, p.99; Jami‘u 'r-

ruwdt, vol.1, p.228; Tanqihu 'I-magqal, vol.1, pt.2, pp.311-2; Mu jam rijali 'I-

hadith, vol.5, pp.143-4; Amalu 'I-Gmil, vol.2, pp.78-79; Ta'sisu 'sh-Shi‘ah It

‘ulami 'I-Islam, pp.369-70; Lisdnu 'l-mizan, vol.2, p.258; al-A‘lam, vol.2,

p-239; Mu ‘jamu '-muallifin, vol.3, p.298; Sezgin, I, 539, 33; Khdnddn-e

Nawbakhti, pp.125-65.]

§74. al-Hasan ibn Miisa al-Khashshib: One of the companions o f the
Iméam al-‘Askari, peace be upon him: "Among our prominent co-sectarians,
famous, greatly knowledgeable and well-versed in hadith, author of many
writings", among which are: ar-Radd ‘ala 'l-Wagqifah. Among those who
narrated from him was Muhammad ibn al-Hasan as-Saffar (d. 290/903).
[at-TUs1, al-Fihrist, p.74; ar-Rijal, pp.430, 462; an-Najashi, p.33; Majma‘u
'r-rijal, vol.2, p.156; Ibn Dawid, p.119; al-‘Alldmah, p.42; Nagdu 'r-rijal,
p.99; Jami‘u 'r-ruwat, vol.l, p.227; Tangihu 'l-maqal, vol.1, pt.2, p.311;
Mu jam rijali 'I-hadith, vol.5, p.146; adh-Dhari‘ah, vol.1, p.234; Lisdnu I-
mizdn, vol.2, p.258.]

§75. Hibatulldh ibn Ahmad ibn Muhammad, Abi Nagr al-Kitib
al-Baghdidi, famous as Ibn Barniyyah (fl. 400/1010): an-Najashi
says: "He heard many ahddith, and he practised kalam . . ."
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[an-Najashi, p.343; Majma‘u 'r-rijal, vol.6, p.212; Ibn Dawud, pp.366-7,
524; al-*Allamah, p.263; Naqdu 'r-rijal, p.368,; Jami‘u ‘r-ruwdt, vol.2, p.311;
Naddu 'l-idah, p.354; Tawdihu 'l-ishtibih, p.297; Tangihu 'I-magal, vol.3,
pt.1, p.290; Ta sisu 'sh-Shi‘ah, p.380; Mu ‘jam rijdli 'l-hadith, vol.19, p.308.]

§76. Hisham ibn al-Hakam, Abii Muhammad al-Kindi, ash-Shay-
béni, al-Kofl (c.105/723—.189/805): (No biography.)

§77. Hisham ibn Sélim, AbG Muhammad al-Juwiliqi al-Ju‘fi al-
Kiafi: (No biography.)

§78. Hubaysh ibn Mubashshir ibn Ahmad ibn Muhammad, Aba
‘Abdillah ath-Thaqafl, originally at-Tusi, then al-Baghdadi (d.
258/872): He was a brother of Ja‘far ibn Mubashshir, Abii Muhammad al-
Baghdiadi (d. 234/848). The famous Mu‘tazili mutakallim (Ibn) an-Nadim
mentioned him when he gave the biography of his brother, Ja‘far: "He had a
brother who was known as Hubaysh, who knew kaldm, but he did not reach
the degree of Ja‘far and had less knowledge than him."

[(Ibn) an-Nadim, p.208, Ibn Hajar, Lisdnu 'I-mizdn, vol.2, p.121; ad-Dawidi,
Tabagatu 'I-mufassirin, vol.1, p.125; adh-Dhahabi, Siyar a‘lGmi 'n-nubald’,
vol.10, p.549.]

an-Najdshi said: "Hubaysh ibn Mubashshir, a brother of Ja‘far ibn

Mubashshir, Abol ‘Abdilldh, was a cosectarian of ours who narrated many
non-Imémite Traditions. He wrote a book of great excellence called Akhbdru
's-Salaf (Reports concerning the Predecessors) in which he made accusations
against the predecessors of ‘All, Ami al-Mu’minin, peace be upon him, . . .
‘AlT ibn Husayn ibn Miis3 az-Zarrdd [narrated from him and said: 'His name
was Muhammad and his lagab was Hubaysh, [and he was] a brother of
Ja‘far ibn Mubashshir, the government scribe (al-katib).'"
[an-Najashi, p.146, (#.379); Majma ‘u 'r-rijal, vol.2, p.82; al-*Alldmah, p.64;
Ibn Dawid, p.100; Naqdu 'r-rijal, p.82; Jami‘u 'r-ruwat, vol.l, p.179;
Tangihu 'I-magqal, vol.1, pt.2, p.254; Mu jam rijali 'I-hadith, vol.4, p.235;
adh-Dhari‘ah, vol.2, p.332.] '

Non-Iméamis also wrote biographies of him. al-Khatib and Ibnu 'l-Jawzi
said: "He was an eminent fagih, counted among the respected scholars of
Baghdad." ad-Darqufni said: "He was a trustworthy man, and Ibn Hibban
included him among the trustworthy, and Ibn Méjah included narrations
from him [in his Sunan].”
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[Tarikh Baghdad, vol.8, p.272; Tahdhibu 'I-kamal, vol.5, pp.415-7; Tahdhibu
t-tahdhib, vol.2, p.195; Akhbdru 'I-qudat, vol.1, p.246; al-Tkmal, vol.2, p.331;
ath-Thigat, vol.8, p.217, (where he is called Ibn Mubashshir ibn al-Ward).]

al-Khatib said in his biography of his brother Ja‘far: "He was a brother of
Hubaysh ibn Mubashshir, the faqih." (Tarikh Baghdad, vol.7, p.162)

al-Mas‘iidi said, when he mentioned those brothers who were members of
different sects: "Likewise were Ja‘far ibn Mubashshir, one of the clever and
ascetic Mu‘tazili ‘ulamé’, and his brother, Hubaysh ibn Mubashshir, one of
‘ulama’ of the Traditionalists and a leader among the literalists (hashwiyyah),
who opposed his brother, Ja‘far; and between them there were debates, mutual
hatred, and wide differences for a long time, and each of them swore not to
speak to the other till he returned to his Creator." (Muriju 'dh-Dhahab,
vol.3, p.194 [Paris ed. vol.5, p.443].)

The Hanbalites also mention him: "...the faqih, originally at-Tisi, a
brother of Ja‘far ibn Mubashshir, the mutakallim, who related from our imdm
some narrations . .." Thus they counted him among the co-sectarians of
Ahmad ibn Hanbal, and one of his immediate followers. (Tabagatu 'I-
Hanabilah, vol.1, p.147; al-Manhaju 'I-Ahmad, vol.1, p.139)

Ismi‘1l Pashd al-Baghdidi said: "Hubaysh, Abi ‘Abdilldh, Muhammad
ibn Mubashshir ibn Ahmad ibn Muhammad, ath-Thaqafi, at-Tasi, al-
Baghdaidi, the Shi‘T, famous as Hubaysh, died 158 [sic., read 258], author of
Akhbdru 's-Salaf’" (Hadiyyatu 'I- ‘drifin, vol.2, p.8). He elsewhere gave this
title: "Akhbdru ‘s-Salaf fi tardjimi 'r-rijal [compare with an-Najashi above]
by Abi ‘Abdilldh, Muhammad ibn Mubashshir, whose /lagab was Hubaysh,
who was a Shi‘1." (Iddhu 'I-makniin, vol.1, p.42).

§79. al-Husayn ibn ‘AlN, Aba ‘Abdilldh al-MisrT (3/9™ cent.): an-
Najashi says: "He was a trustworthy mutakallim who resided in Egypt. ..
He wrote several books, including: KitGbu 'I-Imdmah wa 'r-radd ‘ala 'I-
Karabisi (Book on the Imdmate and Refutation of al-Karabisi [al-Husayn ibn
‘Al ash-Shifi‘1, a mutakallim and a faqih (d. 248/862) among whose many
writings was a book called al-Imamah — see al-A ‘lam, vol.2, p.266; Mu ‘jamu
"I-muallifin, vol.4, pp.38-39.]). al-‘Allamah says: "He was a fagih and a
mutakallim."

[an-Najashi, p.52; Majma ‘u 'r-rijal, vol.2, pp.187-8; al-‘Allamah, p.52; Naqdu
'r-rijal, p.107; Jami‘u 'r-ruwat, vol.1, p.248; Tanqihu 'l-maqal, vol.1, pt.2,
p-336; Mu jam rijali 'l-hadith, vol.2, pp.37-38; adh-Dhari‘ah, vol.10, p.194.]

§80. al-Husayn ibn ‘Ali ibn al-Husayn, Abii ‘Abdilldh ibn Babiiyah
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(Babawayh) al-Qummi (d. 418/1027): The son of §40 and brother of
§120. an-Najashi says: "Trustworthy, he has many books.” Among his books
is at-Tawhid wa nafyi ‘t-tashbih (Divine Unity and the Denial of
Anthropomorphization).

{an-Najashi, p.54; Majma ‘u 'r-rijal, vol.2, p.190; Ibn Dawiid, pp.125-6; al-
‘Allamah, p.50; Nagdu 'r-rijal, p.108; Jami‘u 'r-ruwdt, vol.l1, pp.248-9;
Tangihu 'l-magadl, vol.l, pt2, p.338; Mu'jam rijdli 'l-hadith, vol.6, p.45;
Lis@nu 'lI-mizédn, vol.2, p.306; adh-Dhari‘ah, vol4, p.487; Tabaqat a‘lami
'sh-Shi‘ah, 4™ cent., p.115.]

§81. al-Husayn ibn Barakah al-Halabi: A faqih and mutakallim. Tbn
Hajar wrote a biography of him in which he said: "Ibn Abi Tayyi’ mentions
him among the Imami Shi‘ah. He wrote KitGbu 'n-Nibrds fi 'r-radd ‘ald
ahli 'I-giyds (Book of Light in Refutation of the Upholders of Analogical
Reasoning [in Law])." (Lisanu "I-mizan, vol.2, p.275.)

§82. al-Husayn ibn Bishr ibn ‘Al ibn Bishr at-Tarabulusi, known
as al-QAadI: Ibn Hajar says: "Ibn Abi Tayyi’ mentions him among the Shi‘l
scholars (rijal), and says: 'He was the patron of the Déru 'l-‘Ilm (House of
Knowledge) in Tripoli . . . He held debates with al-Khatib al-Baghdadi (Abu
Bakr, Ahmad ibn ‘Alf ibn Thabit, al-Hafiz al-Ash‘ari ash-Shafi‘t [392/1002--
463/1072]). al-Kargjiki (see §122) mentions this in (the account of) his
travels, and says: "He was judged to be more advanced in his knowledge
than al-Khatib."'" (Lisd@nu 'I-mizan, vol.2, p.275)

§83. al-Husayn ibn al-Hasan ibn ‘All ibn Bundar ibn Bad ibn
Biiyah (?) (Ibn Babawayh [?]), Abu ‘Abdilldh al-Anméti, famous
as Ibn Ahmé ag-SamsamI (351/962—439/1048): al-Khatib gives his
biography and mentions that he collected hadith from many narrators, "and
he embraced Mu‘tazilism and Shi‘ism, but he manifested stupidity and
evinced ignorance in what he embraced; he used to call and argue in favour
of it." al-Khatib related that he used to say that his father was from Qum. But
al-Khatib is mistaken when he mixes Shi‘ism and Mu‘tazilism in the belief
of ag-Samsdmi. We have given many examples of such errors in our previous
discussion. as-Samsdmi was, in fact, an Imadmi, since this was the belief of
all the people of Qum. Therefore, it is to be expected that al-Khatib should
ascribe "stupidity and ignorance” to him. We know that if as-Samsami had
held the belief of the enemies of the Imams of the Ahlu 'I-Bayt, peace be
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upon them, al-Khatib would have not made such an accusation against him.
[Taritkh Baghdad, vol.8, p.35; al-Muntazim, vol.8, p.133; al-Ansab, vol.8,
p.328; al-Lubab, vol.2, pp.246-7;, Mizdanu 'l-i‘tidal, vol.1, p.532; Lisanu 'l-
mizén, vol.2, p.277.]

§84. al-Husayn ibn Ishkib al-Marwazl as-Samarqandi (3™/9" cent.):
He was one of the companions of al-Imdm Abii Muhammad al-‘ Askart (232/
846-260/874). Shaykhu 't-Taifah at-Tusi says: "He resided in Samargand
and Kishsh (Kiss), a scholar, well-read, revered, a mutakallim, a faqih, a
debater, an author of books, subtle in kaldm, and outstanding in debate." And
an-Najdshi says: "A most trustworthy and well-proved man." al-Ash‘ari and
ash-Shahrastani count him among the authors of Imdmiyyah books, and ash-
Shahrastani names his father "Ishkib".

[at-Tusi, ar-Rijal, pp.429, 462-3; an-Najashi, pp.35-36; Ma ‘alimu 'I- ‘ulama’,
pp.35-36; Majma‘u 'r-rijal, vol.2, pp.167-8; Ibn Dawidd, pp.121-2; al-
‘Allamah, pp.49-50; Nagqdu 'r-rijal, p.102; Jami‘u 'r-ruwét, vol.l, p.23;
Tawdihu 'I-ishtibah, pp.126-7, Tangihu 'l-maqal, vol.l, pt.2, pp.320-1;
Mu‘jam rijali 'I-hadith, vol.5, pp.202-4; Magalatu 'I-Islamiyyin, vol.1, p.127,
al-Milal wa 'n-nihal, vol.1, p.190.]

§85. al-Husayn ibn al-Muzaffar ibn ‘Al Abi ‘Abdilléh al-Hamdant
al-QazwinI (d. 498/1104-5) (the son of §148): Muntajabu 'd-Din says:
"He was trustworthy (in the narration of hadith), an important figure, who
studied under at-TusT all of the latter's works in thirty years in al-Ghariyy (=
an-Najaf al-Ashraf)." But some question the reliability of the report of this
period, because Shaykhu 't-Tdifah did not reside for thirty years in an-Najaf
al-Ashraf, and in Baghdad he could not have written all his works (see
§126). 1 believe the intention of the author was to say that the period of his
study — which was thirty years — ended in an-Najaf al-Ashraf, not that that
were all in an-Najaf al-Ashraf, but the entry is incomplete.

ar-Rafi‘T wrote his biography in at-Tadwin fi tarikh Qazwin, and men-
tioned that he traveled to Iraq and heard traditions from al-Qadi Abu 't-
Tayyib at-Tabari, Tahir ibn ‘Abdillah al-Baghdadi (348/960—450/1058), a
Shafi‘1 scholar fagih, and Abi Muhammd al-Jawhari, al-Héfiz al-Hasan ibn
‘Alf ibn Muhammad al-Baghdadi (363/974-4541062), a scholar of hadith.
Then he returned to Qazwin and died there. He had some works among
which were: Hatk asrdri 'I-Batiniyyah (Disclosure of the Secrets of the
Batinites [i.e., the Isma‘ilites]) and Nusratu 'I-haqq (Support of the Truth).
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.219; Jami ‘u 'r-ruwdt, vol.1,
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p.255; Amalu I-Gmil, vol.2, p.103; Tangihu '-maqél, vol.l, pt.2, p.345;
Mu ‘jam rijali ‘I-hadith, vol.6, pp.94-95; Ta'sisu 'sh-Shi‘ah, 5™ cent., p.68;
adh-Dhari‘ah, vol.24, p.175; vol.25, pp.159-60; Fihrist asmd’ rijali 't-tadwin,
p.24 [from the Alexandrian mnuscript of ar-Tadwin, p.287): Taliqatu 'n-
naqd, vol.1, pp.137-8; Diydfatu 'l-ikhwdn, p.39; al-Ansab, vol.4, p.240 (foot-
note); al-Lubdb, vol.1, p.387.]

§86. al-Husayn ibn Nu‘aym as-Sahhaf al-Asadl al-Kiafl: an-Najashi
said: "Trusworthy; he and his brothers ‘Alf and Muhammad narrated from
Abi ‘Abdillah [as-Sadiq], peace be upon him, ... Muhammad ibn ‘Abduh
said: "“Abdu ‘r-Rahman ibn Nu‘aym as-Sahhaf, the freed-slave of Banii Asad,
had a continued line of descendence, and his brother al-Husayn was a
proficient mutakallim.'"

{an-Najdshi, pp.53-54 (#.120); Majma‘u 'r-rijal, vol.2, pp.204-5; Mu'jam
rijali 'I-hadith, 2™ ed., vol.6, pp.108-11.]

§87. al-Husayn ibn Riih ibn AbY Bahr an-NawbakhtI (d. 326/938):
One of the most knowledgeable of the Nawbakhts, in figh, learning, letters;
eminent, truthful and pious. He is counted as a mutakallim. He was entrusted
with deputyship by the twelth Imdm, the Awaited Proof, peace be upon him,
during the time of his minor occultation, after the death of ash-Shaykh Abu
Ja‘far Muhammad ibn ‘Uthman al-‘Amiri (d. 305/917).

[Refer for the history and problems of his deputyship to: al-Bihdr, vol.51,
pp.359-62; and for his biography to: Ta’sisu ‘'sh-Shi‘ah It ‘ulimi 'l-Islam,
p.412; A ‘ydnu 'sh-Shi‘ah, vol.26, pp.68-78; Khanddn-e Nawbakhti, pp.212-
38; Mu ‘jamu 'I-muallifin, vol.4, p.8.]

§88. al-Husayn ibn ‘Ubaydillah ibn Ibrihim, Aba ‘Abdilldh al-
Ghadairl al-Baghdadr (d. 411/1020): One of the prominent Imami
scholars, one of their fagihs and scholars of hadith, he had extensive knowl-
edge of hadith, and had heard many. He was a fagih and a mutakallim, and
among his books were:-
1. Kashfu 't-tamwih wa 'l-ghummah (The Uncovering of Falsification and
Distress);
2. ‘Adadu 'l-aimmah wa-ma shadda ‘ala 'I-musannifin min dhalik (The Num-
ber of the Imams and the Irregularities Among Writers in This Matter);
3. ar-Radd ‘ala 'l-ghulat wa 'l-mufawwidah (Refutation of Extremism and
Mufawwidah [those who believed that Allah left the governance of the
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universe to the Prophet and the Imams]).

[an-Najashi, pp.54-55; at-Tusi, ar-Rijal, pp.470-1; Majma‘u 'r-rijal, vol.2,
pp.182-3; Ibn Dawtiid, p.124; al-‘Allamah, p.50; Nagdu ‘r-rijal, p.106; Jami ‘u
'r-ruwat, vol.1, p.246; Tangihu 'I-maqdl, vol.1, pt.2, p.333; Mujam rijali 'I-
hadith, vol.5, pp.19-21; Rawddtu 'l-janndt, vol.2, pp.312-4; Amalu 'l-amil,
vol.2, p.94; al-Kung wa 'l-alqab, vol.2, p.496; Tabaqat a‘lami 'sh-Shi‘ah, 5t
cent., p.64; adh-Dhari‘ah, vol.10, p.214; vol.15, p.232; vol.18, p.24; A ‘vdanu
'sh-Shi ‘ah, vol.26, pp.351-60; Mizdnu 'l-i ‘tidal, vo.l, p.541; Lisanu 'l-mizdn,
vol.2, pp.288-9, 297; Idahu 'l-makniin, vol.2, p.358; Hadiy-yatu 'l-‘Grifin,
vol.2, p.308; al-A ‘ldm, vol.2, p.263; Mu jamu 'I-muallifin, vol.4, p.25-26.]

I

§89. Ibrahim ibn AbI Hafs, Abii Ishdq al-Kéatib: Shaykhu 't-T3ifah
and an-Najasht say: "Reliable, a prominent figure among the companions of
Abii Muhammad al-‘Askari, peace be upon him (232/846-260/874). He is
the author of ar-Radd ‘ala 'l-ghdlivah wa Abi 'I-Khattab wa ashabihi (Refuta-
tion of the Extremist, and Abu 'I-Khattab and his Companions)."

[an-Najashi p.16; at-Tusi, al-Fihrist, p.30; Ma'Glimu 'I- ‘'ulama’, p.3; Majma ‘u
'r-rijal, vol.1, p.32; Ibn Dawid, p.13; al-‘Allamah, p.5; Naqdu 'r-rijél, p.6;
Jami‘u 'r-ruwat, vol.l, p.16; Tanqihu 'l-magal, vol.1, pt.2, p.11; Mujam
rijali 'l-hadith, vol.1, p.61; adh-Dhari‘ah, vol.10, p.212; Lisdnu 'l-mizdn,
vol.1, p.49.]

§90. Ibrahim ibn Ja‘far ibn Ahmad ibn Ibrihim ibn Nawbakh:
Grandson of (§27) scholar, jurist and mutakallim.
[Ta’sisu 'sh-Shi‘ah, p.374; A ‘ydnu 'sh-Shi‘ah, vol.6, p.88.]

§91. Ibrahim ibn Sulaymin ibn (Abi) Ddhah, Abi ‘Ubaydilldh al-
Muzani al-Basrl: He narrated from Aba ‘Abdillih as-Sadig, peace be
upon him, (83/702-148/765). 1t is said of him: "He was one of the most
distinguished of the Imdmiyyah in our science from al-Basrah: in figh,
kaldam, letters, and poetry. He wrote several books."
[at-Tus, al-Fihrist, p.27; an-Najashi, p.12; Majma ‘u 'r-rijal, vol.1, pp.44-45;
Ibn Dawiid, p.15; Nagdu 'r-rijal, p.9; al-‘Alldmah, p.4; Jami ‘u 'r-ruwat,
vol.1, p.22; Tangihu 'I-maqal, vol.1, pt.2, p.18; Mu jam rijali 'I-hadith, vol.1,
p-92; Mu jamu "l-muallifin, vol.1, p.35; and concerning him as described by
at-Tunaki, Mu jamu 'I-musannifin, vol.3, pp.145-6.]

al-Jahiz (150/767-255/869) mentions him, and he says that he was a
Shi‘, a Rafidi, and he used to attend the sessions of Abii ‘Ubaydah, Ma‘mar
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ibn al-Muthannd (110/728-209/824). al-Jahiz narrates from him (al-Baydn
wa 't-tabyin, vol.1, p.84; al-Haywian, vol.l, pp.61, 62; vol.2, pp.82.153; vol.3,
pp.402-3; vol.6, p.61).

§92. ‘Isd ibn Rawdah: He was a companion or the chamberlain of al-
Mansiir, the ‘Abbdsid caliph (95/714 — caliphate 136/754-158/775). He was
a mutakallim who excelled in his art. He was also the author of a book on the
Imimate, and it is mentioned of him that he sometimes discussed the
Imimate with al-Mansiir.

[an-Najashi, pp.225-6; Majma ‘u 'r-rijal, vol.4, p.31; Ibn Dawid, p.267; Nagdu
r-rijal, p.261; Jami ‘u 'r-ruwat, vol.1, pp.6501; Tangihu 'I-maqdl, vol.1, pt.2,
p.390; Ta’sisu 'sh-Shi‘ah li ‘ulami 'I-Islam, pp.350-1; Mu'jam rijali 'I-hadith,
vol.12, p.205.]

§93. Ishdq ibn al-Hasan ibn Bakrin, Abu 'l-Husayn al-‘Aqra’1 at-
Tammair al-Kaft (¢.300/913—.400/1010): A collector of hadith who
heard many narrations, and had a long life. Among his books were:-

1. ar-Radd ‘ala 'I-ghuldt (Refutation of Extremists);

2. Nafyu ‘s-sahw ‘ani 'n-nabiyy, salla "llGhu ‘alayhi wa alihi wa sallam
(Denial of Forgetfulness in the Prophet, may Alldh bless him and his
progeny and preserve them).

[an-Najashi, p.57; Majma‘u 'r-rijal, vol.1, pp.186-7; Ibn Dawid, p.426; al-
‘Allamah, p.201; Naqdu 'r-rijal, p.39; Jami ‘u 'r-ruwdt, vol.1, p.81; Naddu 'I-
idah, p.54; Tawdthu 'l-ishtibah, p.53-54; Tangihu ‘l-magqal, vol.1, pt.2, pp.113-
4; Mu'jam rijali I-hadith, vol.3, pp.42-43; Tabaqat a‘lami 'sh-Shi‘ah, 4™
cent., pp.60-61; adh-Dhari‘ah, vol.10, pp.212-3; vol.24, p.269.]

§94. Ishdq ibn Muhammad, ash-Shaykh Abi Tilib [the brother of
§98]: Muntajabu 'd-Din says: "They (two brothers) studied with ash-Shaykh
Abii Ja‘far at-TusT all the latter's writings; both of them have long and short
books on beliefs in both Arabic and Persian."

[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.206; Jami ‘u 'r-ruwdt, vol.l,
p-91; Amalu 'l-amil, (Ishiq, §94), vol.2, p.32; (Isma‘il, §98), vol.2, p.39;
Tangihu 'I-maqal, (§94), vol.1, pt.2, p.121; (#.163) p.142; Mu‘jam rijali 'I-
hadith, vol.3, pp.68-69, 169; Tabaqdt a‘lami 'sh-Shi‘ah, 5" cent., p.33;
Introduction to at-TusT's Rijal, p.44.]

§95. Isma‘ll ibn ‘Alf ibn al-Husayn, Abai Sa‘d as-Samman ar-Riz1
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(363/974-447/1055): He was one of the great memorizers of hadith, a
commentator of the Qur’dn, a faqih and a mutakallim. The Imami biogra-
phers have written his life and have described him just as we have done, and
they express the firm opinion that he was Imami. ash-Shaykh Muntajabu 'd-
Din says of him: "He was the leading Qur’@nic commentator, quite emphati-
cally reliable, and a memorizer (of hadith). He wrote:-

al-Bustan fi tafsiri 'I-Qur ‘an;

Kitabu 'r-Rashdd (Book of Guidance) in figh;

al-Madkhal (an introduction to grammer [syntax];

ar-Riyad (The Walled Garden) in hadith;

Safinatu 'n-najdt (The Ship of Safety) on the Imdmate;

Kitabu 's-Saldt (Book of Prayer);

Kitdbu 'lI-Hajj (Book of Pilgrimage);

al-Misbdh (The Lamp) on worship; and

an-Nar (The Light) on preaching.

"The two Sayyids: al-Murtada and al-Mujtab3, the sons of ad-Di‘T al-
HusaynT ar-Raz1, have informed us of this from ash-Shaykh al-Hafz al-Mufid
Abii Muhammad ‘Abdu 'r-Rahmin ibn Ahmad an-Naysaburi (ar-Rézi, see
§ 10) from the man himself."

Non-Imamis have written about him, and have described him as being
truthful and trustworthy (in narration of hadith), and have said that he was a
great memorizer of traditions who travelled extensively within Iraq, Syria,
the Hijdz and the countries of the Maghrib as well as Iran, in search of
hadith; that he met narrators and shaykhs (of hadith); that he disdained the
things of this world, was pious, exerted himself, fasted and kept his prayers;
and they have exaggerated about the number of shaykhs with whom he
studied, it is said that the number of them was some 3,000 or 3,500. They
say that he was a leader without rival in the different styles of recitation (of
the Qur’dn), that he was a leader in the sciences of figh especially in the figh
of Abl Hanifah and his companions, and in the Zaydi figh, and in the
differences in legal opinion between Abii Hanifah and ash-Shaifi‘T. The
Hanafis even count him as one of them. They also say he was a leader of the
"‘Adliyyah wa 'I-Mu‘tazilah", and a Mu‘tazili scholar, fagih and mutakallim
who spread the Mu‘tazilf dosctrine. He held that man was responsible for his
own actions and denied gadar, which, in the language of the Mu‘tazilah
meant compulsion (jabr), and they understood a 'qadari’ to be one who
believed in gadar, while to their opponents it meant the denier of gadar. He
wrote a short work on this topic

However, we have found ourselves obliged to accept what the Imamis
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said, firstly, because they express firm opinions in what they say about him,
while the non-Imamis show confusion about his legal school, that is, whether
he was Hanafi or Zaydi. It is clear from what the Imamis considered him to
be pursuing in his books on figh and kaldm, and especially on the Imdmate,
that there can be no room left for doubt or scepticism about his beliefs, and
this is confirmed by what Muntajabu 'd-Din says about him and the length he
goes to provide evidence for this view. However, as for his appearing to be a
Hanafl and a Mu‘tazili (and it seems from his behaviour that he appeared to
be a Mu‘tazili particularly in his own country), he must surely have been
providing a cover for himself and the success of his mission in his very
extensive travel and his mixing with this formidable number of scholars of
hadith and figh who differed in their schools and sects, especially with the
hostility that existed towards the Shi‘ah in general and the Imé&miyyah
among them in particular. And if they had known his inner secrets, the least
they would have done would have been to deny him access to them, and that
was the least of the difficulties, which faced as-Sammén in these very
extensive scientific journeys. Secondly, because in his family there was
someone who was Shi‘i, even Imami, because Abii Sa‘d as-Sam‘dn1 (506/
1113-562/1167) met in Rayy one of his family, Yahy3 ibn Tahir ibn al-
Husayn ibn ‘Alf ibn al-Husayn, Abl Sa‘d as-Samman ar-Rézi (463/1071-
after 537/1143), the grandson of the brother of Abii Sa‘d (the biographer)
and he described him as: "One of those with Shi‘T and Mu‘tazili tendencies.”
(at-Tahbir — Mashyakhatu 's-Sam ‘ani, vol.2, pp.375-6; see also al-Ansab,
vol.7, pp.210-1; and Ta ‘ligatu 'n-naqd, vol.1, p.293.)

Muntajabu 'd-Din gives the biography of another member of his family:
"The fagih, Abu'n-Najm Muhammad ibn ‘Abdi'l-Wahhdb ibn ‘Is3 as-
Sammaén (ar-Rézi), pious, fagih, memorizer (of the Qur’dn), who wrote
books on figh." He was one of ash-Shaykh Muntajabu 'd-Din’s contempor-
aries (Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.268; Jami‘u 'r-ruwdt,
vol.2, p.146; Amalu 'I-dmil, vol.2, p.280; Tanqihu 'I-magdl, vol.3, pt.1, p.148;
Mu ‘jam rijali 'l-hadith, vol.16, p.295; Tabaqgdt a‘ldmi 'sh-Shi‘ah, 5™ cent.,
p.168; 6" cent., p.270.)

Abt Sa‘d died in Sham (Syria) far from his homeland, but they differ in
dating his death. Some say 447/1055, which seems to us the most likely, but
443/1051, 445/1053 and 450/1058 are also mentioned.

[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, pp.205-6; Jami ‘u ‘r-ruwat,
vol.1, p.99; Amalu I-amil, vol.2, p.39; Tanqihu 'I-maqdl, vol.1, pt.2, p.140;
Mu jam rijali 'I-hadith, vol.3, p.152; Rawdatu 'l-janndt, vol.1, p.113; A ‘yanu
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'sh-Shi‘ah, vol.12, pp.35-38; Ta'sisu 'sh-Shi‘ah, pp.115-6, 340; Tabaqdt a ‘lami
'sh-Shi‘ah, 5" cent., p.32; al-Ansab, vol.7, pp.209-10; Ibn'Kathir, vol.12, p.65;
Mizénu 'I-i‘tidal, vol.1, p.39; Tadhkiratu 'I-huffaz, vol.3, pp.1121-3; al- ‘Ibar,
vol.3, p.209; Lisdnu 'l-mizdn, vol.1, pp.421-2; Shadharatu 'dh-dhahab, vol.3,
p.73, al-Waft bi l-wafayat, vol.9, pp.156-7; al-Jawdhiru 'l-mudiyyah fi tabaqati
I-Hanafiyyah, vol.l, p.156; Tabaqdtu 'I-mufassirin, vol.1, pp.109-10; ar-Risdlatu
"I-mustatrafah, p.59; an-Nujumu 'z-zdhirah, vol.5, p.51; Tabaqatu 'l-huffaz,
pp.430-1; Tahdhib Tarikh Ibn ‘Asdkir, vol.3, pp.38-39; Kashfu z-zuniin, vol.2,
p.1890; Idahu 'l-maknin, vol.1, pp.181, 602; vol.2, p.18; Hadiyyatu 'l-‘Grifin,
vol.1, p.210; al-A ‘lam, vol.1, p.316; Mu jamu 'l-muallifin, vol.2, p.281.]

§96. Isma‘il ibn ‘Ali ibn Ishdq ibn Ab1 Sahl ibn Nawbakht, Aba
Sahl an-Nawbakhtl al-Baghdadi (237/851-311/923): Shaykhu 't-
Taifah at-T0si, an-Najishi, al-‘Allimah al-Hilli and others say: "He was the
chief of the mutakallims of the Im3mi scholars in Baghdad, and the most
illustrious of them. He was the foremost of the Nawbakhtis in his time. He
was given much respect in worldly and in religious life, and he wrote many
books." (Ibn) an-Nadim says: "He was among the great Shi‘T figures; he was
erudite and learned, a murakallim, and he used to hold sessions at which the
mutakallim community were present." as-Safadi says: "He was one of the
Imami Shi‘lt mutakallims; he was erudite, and used to hold sessions at which
the mutakallims were present. He has many writings in the science of kaldm
to his credit . . . He was an author, a poet, an orator and a narrator of traditions."
The Mu‘tazili authors mention that he acquired his knowledge from Abu
Héshim ibn Abi ‘Alf al-Jubba’t (‘Abdu 's-Saldm ibn Muhammad ibn Abdi 'l-
Wahhab [277/890-321/933], the leader of the Mu‘tazilah after his father)
(Fadlu 'l-i‘tizal wa dhikru 'I-Mu ‘tazilah, p.321; al-Munyah wa 'lI-amal, p.28).
But this cannot be true, because Abli Sahl an-Nawbakhti was of the gener-
ation of this person's father, Abi ‘Ali, and he held debates and discussions
with Abi ‘All, as can be seen from the list of his books.
Among his many books were:-
a) Unity and related matters in philosophy and kaldm:
at-Tawhid (Divine Unity).
Hudithu 'I- ‘alam (The Coming into Existence of the Universe).
as-Sifat (Divine Attributes).
ar-Radd ‘ald ashabi 's-sifat (Refutation of the Believers in the Indepen-
dence of Divine Attributes).
5. Ftistihdlat ru’yati 'I-gadim ta‘adlé (On the Impossibility of Seeing the
Eternal, the Sublime).
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6. ar-Radd ‘ala 'l-Mujabbirah fi 'l-makhliik wa ‘l-istitd‘ah (Refutation of
the Believers in Predestination about [their Belief that the Actions of]
Created Beings [have been created by Alldh] and about [their Belief
Concerning] Capacity for Action).

7. Nagd mas’alah Abi ‘Isa al-Warrdq ft qidami 'l-ajsam ma ‘a ithbatihi 'I-
a‘rad (Disproof of the Opinion of Abi ‘Isd al-Warriq [al-Mu‘tazili al-
Baghdadi (d. 247/861)] Concerning the Eternity of Bodies While He
had Established the Existence of Contingents).

8. Majalis Thabit ibn Qurrah (The Sessions of Thébit ibn Qurrah {al-
Harrani as-Sabi‘T (221/836-288/901), the famous physician, mathema-
tician and philosopher]).

9. al-Ma 'rifah (Recognition of the Divine Realities).

10. al-Hikdyah wa 'I-mahkiyy (Concerning the Problem of the Original
[Qur’an] and the Words [of the Qur’an and their Eternity]).

11. al-Irja@’ (The Belief of the Murji’ites).

12. an-Nafy wa 'l-ithbét (Disproof and Proof).

13. Majalisuhu ma‘a Abia ‘Ali al-Jubbd’t bi 'I-Ahwdz (His Discussions with
Abl ‘Al al-Jubbad’T [Mubhammad ibn ‘Abdi '-Wahhab (235/849-303/
916), the leader of the Mu‘tazilah in his time] in Ahwiz).

14. ar-Radd ‘ala Abu 'l- ‘Atahiyyah fi 't-tawhid fi shi‘rihi (Refutation of Abu
'I-‘Atdhiyyah on tawhid in his Poems).

[Isma‘1l ibn Abi 'lI-‘Atdhiyyah al-Qdsim ibn Suwayd al-‘Anazi al-Kift,
then al-Baghdadi (130/748-211/826), the famous poet. He became famous
through his poems of asceticism, which he composed at the end of his life
when he turned to piety and asceticism.]

15. al-Khustis wa 'l- ‘umiim, wa 'l-asmd’ wa 'l-ahkdm (Particulars and General
Terms, Nouns and Predicates).

b) Prophethood:

16. ar-Radd ‘ala 'l-yahiid (Refutation of the Jews).

17. Tathbitu 'r-risdlah (Confirmation of the Message, or Proofs for the
Prophethood of the Holy Prophet, may Alldh bless him and his progeny
and grant them peace).

¢) Refutation of Ibn ar-Rawandr:

This man was Ahmad ibn Yahy3 ibn Ishdq, Ibn ar-Rawandi (ar-Rawandi
or ar-Riwandi) al-Marwazi (from Marwu 'r-Riidh) al-Baghdadi (205/820-
245/859 or 298/910). He was a Mu‘tazili to begin with, then he turned
against them and challenged their views, even it is said, becoming an apostate
from Islam and disputing its principles and its commands. It appears that
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Abl Sahl and an-NawbakhtT paid a lot of attention to Ibn Rawandi, dis-
proving him and those of his writings in which he had turned against Islam.

18.

19.

20.

21.

(al-Kaldm fi) 'l-insdn wa 'r-radd ‘ald Ibn ar-Rawandr (Discussion about
Man and the Refutation of Ibn ar-Rawandi).

Nagd (‘Abathu 'l-hikmah) ‘ala Ibn ar-Rawandi (Disproof of Ibn ar-
Rawandi's [Book] ‘Abathu 'l-hikmah [That the Wisdom (of Alldh) is
Only in Play]). _

(as-Sabk) Naqd "at-Taj" ‘ald Ibn ar-Rawandi ([The Formulation] of the
Disproof of the Book "at-T3j" of Ibn ar-Rawandi).

Naqd "ljtihadu 'r-ra’y" ‘ald lbn ar-Rawandi (Disproof of the Book
Ijtihadu 'r-ra’y [The Speculative Derivation of Legal Opinions] of
Ibn ar-Rawandf).

d) Imadmate:

22.
23.
24.
25.

26.

27.

al-Istifd’ fi 'I-imamah (Collection of Proofs on the Imdmate).

at-Tanbih fi 'l-imdmah (Remark Concerning the Imamate).

al-Jumal fi 'l-imamah (The Important Points Concerning the Im@mate).
ar-Radd ‘ald Muhammad ibn al-Azhar (Perhaps Abii Ja‘far al-Kitib al-
Baghdadi [200/815-279/892] Concerning the Imadmate).

ar-Radd ‘ala 't-Tatari fi 'I-imémah (Refutation of at-T#tari [*Alf ibn al-
Hasan al-Wi4qifi, one of the most distinguished members of the
Wigifah '°, and one of their leaders] Concerning the Imamate).

ar-Radd ‘ala 'Ighuldt (Refutation of the Extremists).

¢) Usiilu 'I-Figh (The Principles of Jurisprudence):

28.

29.

30.
31.

ar-Radd ‘ald@ ‘Isd ibn Aban fi 'I-qiyds (Refutation of ‘Isd ibn Aban [Ibn
Sadaqah, Abti Miisd al-Baghdadi the Hanafite (d. 221/836), the gdadi
(judge) of Basrah, and one of the important Hanafi jurists; he wrote:
Ithbatu 'l-qiyas (The Demostration of Analogical Reasoning) and
Ijtihddu 'r-ra’y (The Speculative Derivation of Legal Opinions), (see al-
A‘lam, vol.3, p.283; and Mu jamu 'I-muallifin, vol.8, p.18)] Concerning
Analogical Reasoning).

Naqd mas’alah “Isa ibn Aban fi ‘I-ijtihdd (Disproof of the Ideas of ‘Isd
ibn Aban Concerning the Derivation of Legal Opinions).

1btGlu 'I-qivds (The Invalidation of Analogical Reasoning).

Nagqd risdlah ash-Shafi‘i (Rejection of ash-Shafi‘T's Risdlah [Muham-
mad ibn Idris ash-Shéfi‘l, Imadm of the Shafi‘t Legal School (150/767-
204/820), whose ar-Risalah fi usuli 'I-figh (Treatise on the Principles of

1% A sect who rejected the Im3mate of ar-Rig4, peace be upon him, and "held to” (wagafa) the

Imamate of Miisa ibn Ja“far, peace be upon them both.
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Jurisprudence) is one of his most famous books]).

[at-TusT, al-Fihrist, pp.35-36; an-Najishi, p.25; Ma ‘alimu 'I- ‘ulama’, pp.6-7;
(Ibn) an-Nadim, p.25; Majma‘u 'r-rijal, vol.1, pp.217-9; Ibn Dawud, p.58;
al-‘Alldmah, p.9; Naqdu 'r-rijal, p.45; Jami‘u 'r-ruwdt, vol.1, p.99; Tanqihu
I-magqdl, vol.l, pt.2, pp.139-40; Mu 'jam rijali 'I-hadith, vol.3, pp.149-52;
Rawdatu 'l-janndt, vol.1, pp.111-2; A ‘ydnu ‘sh-Shi‘ah, vol.12, pp.9-35; Ta'sisu
‘sh-Shi‘ah It ‘ulami 'I-Islam, pp.367-9; Tabagdt a‘lami 'sh-Shi‘ah, 4™ cent.,
pp.63-64; al-Wafi bi l-wafaydt, vol.9, pp.171-2; Lisdnu 'l-mizdn, vol.1, pp.424-
5; ash-Shahrastdni, al-Milal wa 'n-nihal, vol.1, p.190; Mu jamu 'l-muallifin,
vol.2, pp.279-80; Khdndan-e Nawbakhti, pp.96-123.]

§97. Ismé‘1l ibn Kathir al-‘Ijif al-Kifi, Aba Ma‘mar: Ibn Hajar said:
"at-TusT mentioned him among the Shi‘1 traditionalists saying: 'He was one
of those who narrated from Ja‘far [as-Sadiq, peace be upon him], and he de-
bated with Abii Hanifah, and he was a knowledgeable, excellent debator.'"
(Lisanu 'I-mizan, vol.1, pp.430-1, [#.1333]; and from it A4 ‘yanu 'sh-Shi‘ah,
vol.12, p.70.)

In the printed edition of at-TusT, ar-Rijal (p.148) he is mentioned among
the companions of as-Sddiq, peace be upon him: "Isma‘il ibn Kathir al-‘Ijii
al-Kaf1", but nothing more is added (and likewise in Majma ‘u 'r-rijal, vol.2,
p-221; Nagqdu ‘r-rijal, p.46; Jami‘u 'r-ruwdt, vol.1, p.101; Mu ‘jam rijali 'I-
hadith, vol.3, p.164).

§98. Isma‘ll ibn Muhammad ibn al-Hasan ibn al-Husayn ibn
Babawayh, ash-Shaykh Abii Ibrihim ar-Réz1 (d.500/1106), [for his
biography, see §94 his brother]. '

§99. Isma‘ll ibn Muhammad ibn Ismé‘il, Aba Muhammad al-
MakhzamT al-MakkT (3™/8" cent.): "He was the most distinguished of
Meccan Im@miyyah scholars, and he was trustworthy in what he narrated."
He has several books, including:-

1. at-Tawhid (Divine Unity); (

2. al-Ma ‘rifah (Recognition of Divine Realities); and

3. al-Imamah (The Imdmate).
[at-Tusi, al-Fihrist, p.35; an-Najashi, pp.24-25; Ma‘alimu 'l- ‘ulama’, p.6;
Ibn Dawid, p.59; al-‘Alldmah, p.9; Nagdu 'r-rijal, pp.46-47; Jéami‘u 'r-
ruwdt, vol.l, p.102; Tangihu 'l-maqdl, vol.1, pt.2, p.142; Mu'jam rijali I-
hadith, vol.3, pp.166-9.]
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§100. Ja‘far ibn Ahmad ibn Ayyiib, Abii Sa‘id, Ibn at-Tijir as-
Samarqandi (3"/9"™ cent.): al-‘Ayyashi (d. 320/932) narrated from him.
ash-Shaykh at-Tiisi says: "He was a mutakallim and he wrote several books."
an-Najashi says: "He was correct in hadith and in (his) beliefs."

[at-TusT, ar-Rijal, p.458; an-Najashi, pp.93-94; Ma‘dlimu 'I- ‘ulama’, p.27,
Majma‘u 'r-rijal, vol.2, pp.22-23; Ibn Dawud, p.82; al-‘Alldamah, p.32;
Nagdu 'r-rijal, p.68; Jami‘u 'r-ruwat, vol.1, p.149; Tanqihu 'l-magqdl, vol.1,
pt.2, pp.212-3; Mu ‘jam rijali 'I-hadith, vol.4, pp.49-50.]

§101. Ja‘far ibn Ahmad ibn Wandak, Abu ‘Abdillah ar-Razi 3"
gt cent.): He was one of the Imamiyyah, a mutakallim and a man of hadith.
[an-Najashi, p.95; Majma ‘u 'r-rijal, vol.2, p.23; Ibn Dawid, p.82; Nagdu 'r-
rijal, p.68; Jami‘u 'r-ruwdt, vol.l, p.149; Tangthu 'I-maqdl, vol.l, pt.2,
p-213; Mu ‘jam rijali 'I-hadith, vol.4, p.53.]

§102. Ja‘far ibn Ibrdhim al-Hadrami: Ibn Hajar said: "He narrated
from ‘Al1 ibn Musd ar-Rid3, [peace be upon him]. at-TtsT mentions him
among the Shi‘T Traditionists saying: 'He was no pedestrian (/iz. a horseman,
fursdn) among the mutakallims and faqihs'." (Lisdnu 'I-mizan, vol.2, p.107,
[#.433]; and from it A ‘ydnu 'sh-Shi‘ah, vol.15, p.245)

In the printed edition of at-Tusi's Rijal (p.371) we find him mentioned
among the companions of ar-Ridd, peace be upon him, "Ja‘far ibn Isma‘il al-
Hadrami", and in a footnote: "in some manuscripts; Ja‘far ibn Ibrahim", but
those who quoted from him all said "ibn Ibrdhim" (see Majma ‘u 'r-rijal,
vol.2, p.22; Nagqdu 'r-rijal, p.67; Jami‘u 'r-ruwdt, vol.l, p.148). We find
nothing more than this mentioned of him.

§103. Ja‘far ibn Muhammad ibn Ahmad ibn al-‘Abbds, Abi
‘Abdillah al-‘Absi ad-Diryasti ar-Rézi (380/990—.498/1105): Duryast
is a village near Rayy (Mu jamu 'l-buldan, vol.2, p.484). It is said that this
word is the Arab version of the word Tarasht (or Darasht — Majdlisu 'I-
mu’minin, vol.1, p.95; al-Kund wa 'l-alqab, vol.2, p.234), a village west of
Tehran, into which it has now been absorbed (Farhang-e joghrafiydiy-e Iran, -
vol.1, p.136; Qasran, vol.1, pp.509, 520). Abt ‘Abdilléh ad-Duryasti was one
of the greatest students of ash-Shaykh al-Mufid and ash-Sharif al-Murtada. It
is said of him: "Trustworthy, a leading personality, just, a fagih, narrator of
hadith, mutakallim." He died in the lifetime of his teacher ash-Sharif al-
Murtada (355/966—436/1044), who elegized him in a kasida (gasidah), which
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reached the length of sixty verses (Diwanu I-Murtada, vol.2, pp.196-200).
Among his books are: al-/ tigad, (The Belief) — or in adh-Dhari‘ah, al-1‘tigadat
(The Beliefs) — and ar-Radd ‘ala 'z-Zaydiyyah (Refutation of the Zaydites).

He was from a scholarly family in which there were many great scholars

right up to the beginning of the 7%/13" century.
[at-Tast, ar-Rijal, p.459; Ma ‘dlimu 'I-‘ulama’, p.27; Majma‘u 'r-rijal, vol.2,
p.39; ash-Shaykh Muntajabu 'd-Din, al-Fihrist. al-Bihdr, vol.105, pp.215-8;
Ibn Dawid, p.89; Naqdu 'r-rijal, p.73; Jami ‘u 'r-ruwat, vol.1, p.158; Tangihu
I-magqadl, vol.1, pt.2, p.224; Mu ‘jam rijali 'I-hadith, vol.4, pp.105-6, 128-9;
Rawdatu 'I-janndt, vol.2, pp.174-9; Lu’luatu 'I-bahrayn, p.243-4; Mustadraku 'l-
wasdil, vol.3, p.480; al-Kund wa 'l-alqédb, vol.2, pp.233-4; A ‘ydnu 'sh-Shi'‘ah,
vol.16, pp.70-75; Tabagadt a‘lami 'sh-Shi'ah, 5t cent., pp.43-45; adh-Dhari‘ah,
vol.2, p.225; vol.10, p.200; Mu ‘jamu ‘l-muallifin, vol.3, p.144; Majalisu 'I-
mu’minin, vol.1, p.95.]

Diryast . . . mutakallim." He was born in 380/990."® In 400/1009-10 he
was in Baghdad, where he heard hadith.'” He had a long life, for the last
narration that is reported from him dates from 12.474/5.1082."® The Shaykh
‘Abdu 'l-Jalil al-Qazwini said concerning him: "[He was] famous in [all] the
branches of science, a writer of many books, a narrator of many akhbdr, one
of the great scholars of this t@ifah {i.e., the Imdmis], and one of their leading
men of knowledge. Niz&mu '-Mulk at-Tisi [the Saljuq vizier, Abii ‘Al al-
Hasan ibn ‘Al ibn Ishdq at-TisT ash-Shafi‘T (408/1018-485/1092), who was
vizier for 30 years] used to visit him from Rayy in Diiryast once every two
weeks. He studied with him and heard hadith from him on account of his
extensive knowledge and his eminence in science. He was from a family
generations of whom were known for their knowledge, probity, and trust-
worthiness."'® The family was traced back to Hudhayfah ibn al-Yaman al-
‘AbsT (d. 36/656), the famous Companion. Ja‘far ibn Muhammad is reported
to have lived for 118 years, and so his death must have been about 498/1105.
The Sharif al-Murtad3 is reported to have recited an elegy for Abii ‘Abdillih

1% Abdu 'I-Ghafir an-Naysabliri, al-Muntakhab min as-siyaq [i tarikh Naysdbiir, p.46] [=464).
Reported in Yaqut, Mu jamu 'I-buldan, vol.2, p.491. Both the sources give his nisbah as
ad-Diiyasl, an error for ad-Diiryastl; see Muntajabu 'd-Din, al-Fihrist, ed. as-Sayyid
‘Abdu 'l-‘Aziz at-Tabataba’y, p.38.

' Bisharatu ‘I-Mustafa, p.104.

'8 Jami ‘u "l-akhbar, p.47 [= 51]; Mustadraku 'l-wasdil, pt.3, p.366.

l9an-Naqd, p.145; Majdlisu "I-mu’minin, vol.1, p.482;, Mustadraku ‘-wasdil, vol.3, p.480;
Rawditu 'I-janndt, vol.2, p.176.
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Ja‘far ibn Muhammad,?® but this cannot have been the same person, for two
reasons. Firstly, there are many reports that Ja‘far lived for several decades
after the death of al-Murtada. Second, the elegy is for a friend who showed
him many proofs of friendship, including giving him advice, who helped him
in times of hardship, with whom he stood in the place of a brother when
friends were very scarce; this is not the kind of description that one would
expect to find given by a teacher of his pupil. Among Ja‘far ibn Muhammad
ad-Diiryastt's books . . .

§104. Ja‘far ibn Muhammad ibn Ishdq ibn Ribat, Abu 'l-Qésim
al-Bajali al-Kifi: "Reliable, author of books", among which were: ar-
Radd ‘ala 'l-Fatahiyyah; ar-Radd ‘ala 'l-Wdgifah. Abt ‘Abdildh ag-Safwini
(see § 116) narrated these books from him.

[an-Najashi, p.94; Majma‘u 'r-rijal, vol.2, p.36; Ibn Dawid, p.87; al-
‘Allamah, p.33; Naqdu 'r-rijal, p.73; Jami‘u 'r-ruwdt, vol.1, p.156; Tangihu
I-magal, vol.1, pt.2, p.222; Mu'jam rijéli 'l-hadith, vol.4, p.106; Tabaqat
a‘lami 'sh-Shi‘ah, 4™ cent., p.74; adh-Dhari‘ah, vol.10, pp.216, 234.]

K

§105. al-Karaji: I have found no reference to this person except what Ibn
Shahrdshiib says: "He wrote some books among which was: Nagdu 'I-
imdmah ‘ala 'I-Jubba’i (Refutation of al-Jubba’T's Account of the Imdmate)"
(Ma ‘alimu 'I- ‘ulama’, p.132).

§106. Khalid ibn Yahyid ibn Khilid: an-Najashi (see §22) says:
"Ahmad ibn al-Husayn (al-Ghadairi, an-Najashi's contemporary) mentions
him and says: 'l have seen a large book by him on the Imamate; it was
called: al-Manhaj (The Open Road).""

[an-Najashi, p.116; Majma‘u 'r-rijal, vol.2, p.264; Nagdu 'r-rijal, p.124;
Jami‘u 'r-ruwdt, vol.1, pp.293-4; Tangihu 'I-maqdl, vol.1, pt.2, p.394; Mu ‘jam
rijali 'I-hadith, vol.7, p.41; adh-Dhari‘ah, vol.23, p.182.]

§107. al-Khalil ibn Zafar ibn al-Khalll al-Asadi al-Kifi (d. prob.
¢.470/1087): A mutakallim, scholar of hadith and pious. He wrote several
books, among which were:-

1. al-Insdf wa 'l-intisdf (Treating Justly and Demanding Justice);

Diwdanu 'I-Murtadd, vol.2, p.196. The editor is mistaken in believing this elegy to have been
for Ja‘far ibn Muhammad ad-DiiryastT.
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. ad-Daldil (The Proof);
. an-Niar (The Light);
. al-Bahd’ (The Splendour);
Jawabatu 'I-Isma ‘iliyyah,
. Jawabatu 'I-Qaramitah; and
. Jawabditu z—Zaydz){yah

ash -Shaykh Aghi Buzurg mentions that he was from the generation of
Shaykhu 't-Taifah. In Hadiyyatu 'I-‘arifin, it says that he died in 670/1271-2,
but Aghi Buzurg says that this is a mistake and should have been written as
470/1087.
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.229; Jami ‘u ‘r-ruwdt, vol.1,
p.298; Amalu I-amil, vol.2, p.111; Tanqihu 'I-maqdl, vol.1, pt.2, p.403; Mu jam
rijali 'l-hadith, vol.7, p.76; al-Fawdidu 'r-Radawiyyah, p.172; Tabaqat a‘lami
'sh-Shi‘ah, 5" cent., pp.75-76; adh-Dhari‘ah, vol.2, p.399; vol.3, p.156;
vol.5, pp.201, 205, 210; vol.8, pp.236; vol.24, pp.355; Hadiyyatu 'I- ‘arifin,
vol.1, p.351.]

N wnh LN
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§108. Mahmid ibn al-Husayn ibn Sindiyy ibn Shdhak, Abu 'l-
Fath ar-Ramli, famous as "Kush4jim" (d. 360/970): The renowned
Im3m1 poet and man of letters. He was a poet, a writer, and an astronomer,
excellent in many sciences. However, Ibn Shardshiib describes him with the
words: "He was a poet, an astronomer, a mutakallim," and all Imami biogra-
phers have adhered to what he wrote.

[Ma‘alimu 'I- ‘ulama’, p.137; Amalu 'l-amil, vol.2, p.315; Mu ‘jam rijali I-
hadith, vol.18, p.102; Ta'sisu 'sh-Shi‘ah, p.204; A 'yéanu 'sh-Shi‘ah, vol.47,
pp-166-72; al-Kunad wa 'l-alqab, vol.3, pp.114-5; al-Ghadir, vol.4, pp.3-23.]

§109. Muhammad ibn ‘Abdillih ibn Mumlak, Aba ‘Abdillih ibn
Mumlak al-Isbah@nl: an-Najashi says: "He was originally from Jurjan,
and he dwelt in Isbahdn (Isfahdn): he was an important man of our religion,
of high rank and station. He had been a Mu‘tazili, but turned at the hand of
‘Abdu 'r-Rahmén ibn Ahmad ibn Jabrityah, may Allizh have mercy on him."
Shaykhu 't-Tdifah at-Tasi and (Ibn) an-Nadim say: "He was an Imami
mutakallim, and he held sessions with Abii ‘Ali al-Jubb3’l (al-Mu‘tazili
[235/849-303/916] leader of the Mu‘tazilah in his time) on the Imdmate and
its substantion." Because he was formely a Mu‘tazili, al-Ash‘arT mentions
him as one of those who were with Abu '1-Qésim al-Balkhi (Maqdlatu 'l-
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Islamiyyin, vol.2, p.44).

Abi Bakr Ahmad ibn Ibrdahim ibn Ismi‘ll al-Ism3‘ili ash-Shafi‘T al-
Jurjani (277/890-371/981) said, when he gave the list of those he narrated
from: "Abi ‘Abdilldh Muhammad ibn ‘Abdilldh ibn Mumlak, the mutakallim,
was known as a Mu‘tazili, and we have heard that he turned away from
Mu‘talizilism on his death. Muhammad ibn ‘Abdilldh ibn Mumlak, the
mutakallim, narrated to us in ‘Askar Mukram . .." (al-Mu jam, vol.1, p.429
[#.88]). From this it can be understood that besides his residence in Isfahdn
he spent some time in ‘Askar Mukram, and it would have been here that he
met Ibn Jabriyyah (see previous entry §11) and turned from Mu‘tazilism to
the Imami sect, and that Ibn Jabriiyah also encountered Abii ‘Ali al-Jubbi’1
and debated with him. al-Qidi ‘Abdu 'l-Jabbiar and al-Hakim al-Jushami
mentioned that the mutakallims gathered together in ‘Askar [Mukram] before
Ibn Hishdm, the governor; and amongst them was Abii ‘Ali al-Jubba’t and
Ibn Mumlak (Fadlu 'l-i‘tizal, p.288). al-Jubba’1 himself frequently went to
‘Askar Mukram (ibid., pp.288, 289); indeed it is recorded concerning his
death that it took place in ‘Askar Mukram. "He instructed [his son] Abad
Héshim in his will that he should be buried in ‘Askar Mukram and not
removed thence, and when he died the people of ‘Askar attended his funeral
prayer. However, Abt Hashim did not act according to the instructions of
the will, and had his body taken to Jubbd’." ([Ibn] an-Nadim, p.218
[footnote]; Ibnu 'I-Murtada, al-Munyah wa 'I- ‘amal, p.174.)

It was perhaps as a result of this meeting with Ibn Mumlak that the
following points are mentioned in Abii *Alf al-Jubba’T's biography:

a) al-Qad1 ‘Abdu 'l-Jabbar narrated from Abu 'lI-Hasan al-Farzawi that he
said: "We have heard that Abii ‘Al was on the point of effecting a reconcili-
ation between the Mu‘tazilah and the Shi‘ah in ‘Askar [Mukram], and said:
'We agree on tawhid and ‘adl, and we only differ on the imdmate, so bring your-
selves together to form a single power (yadarn wahidan).! But Muhammad ibn
‘Umar as-Saymari dissuaded him [from going further)." (Fadlu 'I-i ‘tizal, p.291)

b) al-Qadt reported from al-Farzawi that he said: "When he [Abii ‘Ali]
used to quote from the Prophet, peace be upon him [and his family], that he
said concerning ‘Ali, al-Hasan, al-Husayn, and Fitimah, peace be upon
them: 'T shall fight with whoever fights you, and I shall be at peace with
whoever is at peace with you', he would say: 'The amazing thing here is that
those who have no good grounds for their beliefs (nawdbif) who narrated
this Tradition then say: "Mu‘adwiyah" (i.e. respect him)."" (Fadlu 'l-i‘tizdl,
p-292; al-Munyah wa 'lI-amal, p.172)

c) Ibnu 'I-Murtada reported from al-Farzawi that he said: "The Rifidites,
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because they did not know Abii ‘Ali and his beliefs, claimed that he was a
Nagsibi [an enemy of the Household of the Prophet, peace be upon them).
How could that be when he refuted the book of ‘Abbad [ibn Sulayman ibn
‘All Abu Sahl al-Basri, al-Mu‘tazili, one of the companions of Hishdm ibn
*Amr al-Fuwati, and al-Jubba’1 said he was astute in kaldm, although he was
given to madness ([Ibn] an-Nadim, p.215; Fadlu 'l-i‘tizal, p.285; al-Munyah
wa 'l-amal, p.169)] concerning the excellence of Abai Bakr, but he did not
refute the book of al-Iskifi called al-Mi‘yar wa 'I-muwdzamah concerning
the excellence of ‘Ali over Abi Bakr." (al-Munyah wa 'l-amal, p.173)

He wrote several books, including: Kitgbu 'I-Imdmah (Book on the

Imamate), KitGb naqdu 'l-imGmah ‘alé Abii ‘Al al-Jubba’i (Book on the
Refutation of Abii ‘All al-Jubbd’T's Book on the Imdmate) — it was not
finished, and Majalisuhu ma‘a Abii ‘AlT al-Jubbd’t (His Discussions with
Abii ‘Alf al-Jubba’1).
[an-Najdshi, pp.295-6; at-Tusi, al-Fihrist, p.225; (Ibn) an-Nadim, p.226;
Ma‘alimu 'I-‘ulama’, p.130; Majma ‘u ‘r-rijal, vol.5, p.249; vol.7, p.167; Ibn
Dawud, pp.320-1; Tawdihu 'l-ishtibah, p.272; al-‘Alldmah, pp.161, 188;
Nagdu 'r-rijal, p.318; Jami‘u ‘r-ruwdt, vol.2, p.144; Tangihu 'l-magqdl, vol.3,
pt.1, p.146; Mu‘jam rijali 'I-hadith, vol.16, pp.275-6; Ta'sisu 'sh-Shi‘ah,
p-376; Tabagqdt a‘lami ‘'sh-Shi‘ah, 4™ cent., pp.281-2; adh-Dhari‘ah, vol.2,
p-335; vol.19, p.366; vol.24, p.289.]

§110. Muhammad ibn ‘Abdilldh at-Tayyar (mawla of [the tribe of]
Fazdrah — at-TtisT) al-Kafi: He was one of the companions of the Imdms
al-Béaqir (57/676-114/733) and as-Sadiq (83/702-148/765), peace be upon
them both, and he died during the lifetime of as-Sadiq, peace be upon him.
al-‘Allamah al-HillT narrated that al-Im3m al-Béiqir, peace be upon him, was
proud of him. al-Kishshi narrates from two correct chains of transmission
from al-Im3m as-Sddiq, peace be upon him, that when he was informed of
the death of at-Tayyar, he said: "May Alldh be merciful to him, and procure
him radiance and gladness. He was fierce in our defence; he used to defend
us, the Ahlu I-Bayt." al-Kishshi also narrated with a chain of transmission
from at-Tayydr that he said: "I said to Abii ‘Abdillah, peace be upon him: 'I
have heard that you do not like debating with people, and that you do not
like enmity {in matters of religion].' He said: 'But we do not disapprove of
the dialectic (kaldm) of people like you. He who flies knows how to land,
and if he lands he knows how to fly, so we do not disapprove of the debates
of one who is like this.'"
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[al-Kishshi, pp.348-9; at-Tuasi, ar-Rijil, pp.135, 292; Majma ‘u r-rijdl, vol.2,
p.241; vol.5, p.245; al-‘Allamah, p.150; Nagdu r-rijal, pp.119, 316; Jami‘u
'r-ruwat, vol.1, pp.281-2; vol.2, pp.133-4, 142; Tangthu ‘I-magqal, vol.1, pt.2,
pp.374-5; Mu jjam rijali 'I-hadith, vol.6, p.279; vol.16, pp.287-8]

§111. Muhammad ibn ‘Abdi 'lI-Malik ibn Muhammad, Aba ‘Abdil-
1ah at-Tabbin (d. 419/1028): an-Najashi says: "He was a Mu‘tazill at
first, then he revealed his transition to Shi‘ism." He wrote: Kitdb fi taklif
man ‘alima 'llGhu annahu yakfur (Book on How Alldh Can Command Those
Who He knows to be Unbelievers) and Kitdb fi 'l-ma‘dim (Book on the
Non-existent). He was the questioner in ash-Sharif al-Murtadi's al-Masdilu
't-Tabbaniyyah; (see §39).

[an-Najashi, p.316; Majma ‘u 'r-rijal, vol.5, p.255; Ibn Dawid, p.322; al-
‘Allamah, p.164; Naqdu 'r-rijal, p.318; Jami‘u 'r-ruwdt, vol.2, p.146; Tanqihu
‘I-magqal, vol.3, pt.1, pp.147-8; Mu‘jam rijali I-hadith, vol.16, p.293; adh-
Dhari‘ah, vol.4, p.408; vol.21, p.224; Tabaqdt a‘ldmi 'sh-Shi‘ah, 5™ cent.,
p.168; al-Muntazim, vol.8, p.38; Hadiyyatu 'l-‘drifin, vol.2, p.63; Mu jamu
I-muallifin, vol.10, p.258.]

§112, Muhammad ibn ‘Abdi 'r-Rahmin, Aba Ja‘far ibn Qibah
ar-Razl (d. c.315/927): Shayku 't-Taifah says: "He was an Imami
mutakallim, and was skillful in it; first he had been a Mu‘tazili, then he
changed to the idea of the Imamate, and his way and his thinking became
good." an-Najashi says: "He was a mutakallim, he held a high rank, he was
strong in kaldm. Formerly he had been among the Mu‘tazilah, but he was
enlightened and changed (his view), he wrote books on kaldm, and he learnt
hadith." Ton Shahrashiub says: "He was a powerful mutakallim"; and (Ibn)
an-Nadim says: "He was a Shi‘l1 mutakilim and skillful at it."

an-Najashi says: "In the session of ash-Sharif ar-Radi, Abu'l-Hasan
Muhammad ibn al-Husayn ibn Misd — and our Shaykh Abi ‘Abdillih,
Muhammad ibn Muhammad ibn an-Nu‘mén (al-Mufid, [see §144]) was
there, may Alldh have mercy on them all — I heard Abu 'l-Husayn ibn al-
Mahlas al-‘Alawt al-Masawi say: 'l heard Abu 'l-Husayn as-Sisanjirdi (see
§125) — and he was one of our outstanding co-sectarians, a pious mutakallim,
who wrote a well known book on the Iméimate, . .. say: "I went to Abu 'l-
Qasim al-Balkht (‘Abdulldh ibn Ahmad ibn Mahmid al-Ka‘bi al-Hanafi al-
Mu‘tazill [273/886-319/931], one of the leaders of the Mu‘tazilah, who
resided in Baghdad for a long time and then returned to Balkh and died
there. as-Sayyid as-Sadr mentions that Ibn Qibah was his pupil) in Balkh
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after I had made a pilgrimage to ar-Rid3, peace be upon him, in Tis. I
greeted him and he knew me from before and with me was the book of Abii
Ja‘far ibn Qibah on the Imdmate, famous as al-Insdf (The Just Treatment).
He read it and he refuted it in a/-Mustarshid fi 'l-imdmah (The Guided One
in [the Matter of] the Imdmate). Then I went to Ray and handed over the
book to Ibn Qibah, and he refuted it in al-Mustathbit fi ‘lI-imdmah (The
Completely Sure One in {the Matter of] the Im3mate). I carried this to Abu
'I-Qésim and he refuted it in Naqdu 'I-mustathbit (Refutation of the Complete-
ly Sure One). Then I went to Ray and found that Abu Ja‘far had died."'"
Amongst his books which are mentioned, in addition to those given
above, are:-
1. ar-Radd ‘ala 'z-Zaydiyyah (Refutation of the Zaydis);
2. ar-Radd ‘ald Abid ‘All al-Jubbd’t (Refutation of Abli ‘Al al-Jubba’i
{the Mu‘tazili]), and others.
ash-Shaykh as-Sadiiq also mentioned another two books of his:-
1. Nagqd kitabi 'l-ghaybah (Refutation of the Book on Occultation) by Abu
'I-Hasan ‘AlT ibn Ahmad ibn Bashshdr, the Zaydi; and
2. Naqd kitabi 'I-Irshad (Refutation of the Book al-Irshdd) (on the Imamate)
by Abii Zayd al-‘Alawi, the Zaydi, who quoted them in Kamdlu 'd-din,
vol.1, pp.51-60, 94-126.
[an-Najdshi, pp.290-1; at-Tisi, al-Fihrist, p.158; (Ibn) an-Nadim, p.225;
Ma‘Glimu 'l- ‘ulama’, p.85; Majma‘u 'r-rijél, vol.5, pp.253-4; vol.6, pp.25-
26; Ibn Dawiud, p.321; al-‘Allamah, pp.143-4; Nagdu 'r-rijal, p.314, Jami‘u
'r-ruwat, vol.2, pp.138, 139; Amalu 'I-amil, vol.2, p.278; Tanqthu 'l-maqal,
vol.3, pt.1, p.138; al-Kund wa 'l-alqab, vol.1, pp.382-3; Mu ‘jam rijali 'l-
hadith, vol.16, pp.243-5; Ta'sisu 'sh-Shi‘ah, p.378; Tabagadt a ‘lémi 'sh-Shi‘ah,
4" cent., pp.102-3; adh-Dhari‘ah, vol.2, pp.335, 396; vol.10, pp.180-1, 200;
vol.21, pp.1-2; Hadiyyatu 'I- ‘arifin, vol.2, p.106; Mu ‘jamu 'I-muallifin, vol.10,
pp.148-9; ash-Shahrastdni, vol.1, p.190.]

§113. Muhammad ibn AbT ‘Imrén (Milsd) ibn ‘All ibn ‘Abdaiyah,
Abu 'l-Faraj al-Kétib al-Qazwinl (d. ¢.400/1010): an-Najashi (372/
082-450/1058) says: "(He was) trustworthy, true in narration (of hadith),
and clearly of (our) way (beliefs). I have seen this shaykh, but I was not able
to hear any (hadith) from him. Among his books was ar-Radd ‘ala (Refuta-
tion of) "I-Isma ‘tliyyah."

[an-Najdshi, p.310; Majma‘u 'r-rijal, vol.5, p.117; Ibn Dawid, p.289; al-
‘Alldmah, p.164; Nagdu 'r-rijal, p.284; Jami‘u 'r-ruwdt, vol.2, p.50; Amalu
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T-amil, vol.2, p.234; Diydfatu I-ikhwan, p.321; Tanqihu I-maqdl, vol.2, pt.2,
p.71; Mujam rijali 'I-hadith, vol.14, pp.294-5; Tabaqdt a‘ldmi 'sh-Shi‘ah,
4™ cent., pp.308-9; 5™ cent., pp.187-8; adh-Dhari‘ah, vol.10, p.184.]

§114. Muhammad ibn (Abi) '1-Qdsim, Abd Bakr al-Baghdadi: an-
Najashi says: "He was a mutakallim, a contemporary of Ibn Hammam
(Muhammad ibn Abi Bakr Hammam ibn Suhay] al-Katib al-Iskafi [258/872-
336/948]). He wrote a book in kaldm on the Occultation (of the twelth Imam)."
[an-Najashi, p.296; Majma ‘u 'r-rijal, vol.5, p.123; Ibn Dawid, p.331; Nagdu
'r-rijal, p.282; Jami‘u 'r-ruwat, vol.2, p.45; Tangihu 'I-maqdl, vol.2, pt.2,
p.64; Mu'jam rijali 'I-hadith, vol.14, p.312; adh-Dhari‘ah, vol.16, p.80;
Ta’sisu 'sh-Shi‘ah, p.380.]

§115. Muhammad ibn Abi ‘Umayr (Ziyad) ibn ‘Isa, Ab&t Muham-
mad al-Azdi al-Baghdadi (d. 217/832): One of the most distinguished
companions of the Imdms ar-Ri¢d and al-Jawad, peace be upon them both:
"He was of a distinguished rank, and a high degree. He was one of the most
reliable of men and was the most pious and devout and the most given to
worship among them." Some people calumniated him before Hariin ar-
Rashid (149/766 — caliphate 170/786-193/809) saying that he knew the
names of the Shi‘ah in Iraq, and he ordered him to name them, and to point
out the companions of al-Imam Misa ibn Ja‘far, peace be upon them, but he
refused, and was stripped and flogged a hundred times. Then he was im-
prisoned, but he bought his freedom for 121,000 dirhams, for he was a
wealthy man. Then he was imprisoned again in the reign of al-Ma’miin (170/
786 — caliphate 198/813-218/833) after the death of al-Imam ar-Rid4, peace
be upon him, (203/818) and he was subjected to suffering, confine-ment and
a great deal of beating, and everything he possessed was taken from him.

Ibn Ab1 ‘Umayr was one of the most distinguished Imdmiyyah scholars,
jurists and mutakallims of his time. He was one of the six companions of the
Iméams al-Kézim and ar-Rida, peace be upon them both, about whom there is
a general agreement concerning their trustworthiness, and in accepting them
in figh and other kinds of knowledge (see the biography of Yiinus {§ 165]). It
is mentioned that he was the author of ninety-four books, among which were:-

1. at-Tawhid (Divine Unity);

2. ar-Radd ‘ald ahlu 'I-qadar (A Refutation of Those who do not Believe
in Predetermination);

3. al-Istitd‘ah wa 'l-afd‘il wa 'r-radd ala ahli 'I-qadar wa 'l-jadbr (The
Ability to Act and Actions, and a Refutation of Those who do not
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Believe in Predetermination and Those who Believe in Predestination);
4. al-Kufr wa 'l-'imdn (Unbelief and Belief);
5. al-Bida’ (God's Annuling and Establishing What He Wills); and
6. al-Ma ‘arif (Research into the Means of Obtaining Knowledge of Divine
Realities).
[al-Kishshi, pp.589-92; at-Tisi, al-Fihrist, pp.168-9; ar-Rijal, p.388; an-
Najashi, pp.250-1; Ma‘Glimu 'I-‘ulamd’, p.91; Majma‘u 'r-rijal, vol.5, pp.117-
22; Ibn Dawid, pp.287-9; al-‘Allamah, pp.140-1; Naqdu 'r-rijal, pp.284-5;
Jami‘u 'r-ruwdt, vol.2, pp.50-51; Tangihu 'I-magal, vol.2, pt.2, pp.61-64;
Mu jam rijéli ‘I-hadith, vol.14, pp.291-4; adh-Dhari‘ah, vol.2, p.26; vol.3,
p.56; vol.4, p.481; vol.10, p.187; vol.18, p.103; vol.21, p.187.]

§116. Muhammad ibn Ahmad ibn ‘Abdilldh ibn Qudi‘ah ibn
Safwidn ibn Mihridn, Abd ‘Abdillih as-Safwani al-Quda‘l al-
Baghdadr (fl. 352/963): Shaykhu 't-Taifah says: "He memorized many
things, had much knowledge and was faultless in language." an-Najdshi
says: "(He was) a shaykh of our sect, trustworthy, a fagih, and well-educated.
He held a high position before the king (of al-Mawsil) and the reason for this
was that he argued with the judge of al-Mawsil about the Im@mate in front of
Ibn Hamdén (Nasiru 'd-Dawlah al-Hasan ibn Abi'l-Hayjd’ ‘Abdulldh ibn
Hamdén at-Taghlibi al-Hamdani [d. 358/969), the elder brother of Sayfu 'd-
Dawlah, and the king of al-Mawsil). He defeated him, and then cursed him."
And the judge fell victim to his curse.

He wrote several books, among which are:-

1. ar-Radd ‘ald (Refutation of) Ibn Rabdh al-Mamtir. (Aghi Buzurg
mentions that this was Abii ‘Imrin, Miis3 ibn Rabdh, the Mu‘tazili
[d. ¢.400/1010], a pupil of Abi ‘Alf al-Jubbd’1 and Ibn al-Ikhshidh —
adh-Dhari‘ah, vol.10, p.178);

2. ar-Radd ‘ala 'I-Wagifah,

3. ar-Radd ‘ala ahli 'l-ahwd’ (Refutation of the Heretics).

It is difficult to accept this explanation of Aghd Buzurg, for it would
seem that this is Ibn Rabah, the Waqifl. One piece of evidence for this is his
lagab al-Mamtiir, which was used exclusively by the Imdmiyyah for the
Wiqifah; it comes from the expression kalb mamtiir, meaning a dog wetted
by the rain and hence a source of impurity and to be avoided. (al-Kishshf,
pp.460, 461 [#s.875, 878, 879); al-Bihar, vol.48, p.267; see also books of
sects, etc.). an-Najishi, said: "‘All ibn Muhammad ibn ‘Alf ibn ‘Umar ibn
Rabdh . . . was trustworthy in the narration of hadith, of the Wiqifi sect, and
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his narrations are reliable; he wrote several books, among them al-Ghaybah
..." (an-Najdshi, pp.259-60 [679]); Majma‘u 'r-rijal, vol.4, pp.221-2.) It
would appear that as-Safwini's refutation was of this book, because the
ghaybah referred to in its title is the disappearance of the seventh Iméam, al-
Kazim, peace be upon him, which was the basis of the Wagifah's stopping
the line of the Imdmate with al-Kazim, peace be upon him, (see especially
at-Tusi, al-Ghaybah, ch. "al-Kaldam ‘ala 'I-Wagifah", pp.43-76).

4. al-Imémah (The Imdmate);

5. al-Ghaybah wa kashfu 'l-hayrah (The Ocultation and the Clarification

of Confusion);
6. ar-Rad‘ah wa ‘n-nahy ‘an kulli bid‘ah (The Prevention and Denial of
All Innovations).

[an-Najdshi, pp.306-7; at-Tusi, al-Fihrist, p.159; ar-Rijal, pp.502-3; Majma‘u
'r-rijal, vol.5, pp.136-7; (Ibn) an-Nadim, p.247; Ibn Dawiid, pp.293-4; al-
‘Allamah, p.144; Nagqdu 'r-rijal, p.288; Jami‘u 'r-ruwat, vol.2, pp.91-92;
Tangihu 'I-magqal, vol.2, pt.2, pp.11-13; Mu ‘jam rijali 'l-hadith, vol.15, pp.11-
13; Rawdatu 'l-janndt, vol.6, pp.121-3; al-Kund wa 'l-alqdb, vol.2, pp.419-
21; al-Fawaidu 'r-Radawiyyah, pp.388-9; Tabaqdt a‘lami'sh-Shi‘ah, 4"
cent., pp.238-9; adh-Dhari‘ah, vol.2, p.33; vol.10, pp.177-8, 186, 235, 238;
vol.16, p.84; Hadiyyatu 'l- ‘Grifin, vol.2, p.42, where it mentions: "He died in
Baghdad in 346/957"; Idahu 'I-maknan, vol.1, p.133; Mu jamu "I-muallifin,
vol.8, p.282.]

§117. Muhammad ibn Ahmad ibn al-Junayd, Abi ‘Al ibn al-
Junayd al-Katib al-Iskafi al-Baghdadi (d. 381/991): He originated
from "al-Iskdf", an inhabited place in the district of an-Nahrawan, between
Baghdad and Wisit of which it is said "Iskaf of Band (Children of) al-
Junayd"; as Yiqiit and others say, they were the heads of this region, were
famous for their hospitality and nobility, and this place became known by
their name (Mu jamu 'I-buldan, vol.1, p.181; Mardsidu 'l-ittild“, vol.1, p.75;
Tdju 'I-‘arits, vol.6, p.142; The Lands of the Eastern Caliphate, p.59). This
Ibn Junayd was one of them (Rijal Bahru 'I-‘Uliim, vol.3, p.223). Ibn Junayd
died in Rayy.

an-Najashi says: "He was prominent among our co-religionists, trust-
worthy to a high degree, and he composed a great many writings." ash-
Shaykh at-Thsi says: "He was outstanding in writing, and he had an
excellent style. However, he believed in the doctrine of analogical reasoning
(qiyds), and his writings on this subject have been abandoned (by us), and he
is unreliable because of this." (Ibn) an-Nadim says: "One of the greatest
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Imamite Shi‘ahs”; and as-Sayyid Bahru'l-‘Ulam says: "One of the pro-
minent persons of the sect, and one of the most learned of the Imdmiyyah
predecessors . . . a mutakallim, fagth, a narrator of ahddith, a man of letters,
extensively knowledgeable, an author in figh, kal@m, usil (the Principles of
jurisprudence), literary works, etc." Among his books relevant to the dis-
cussions of kalam were:-

1. Tanbihu 's-sGhi bi 'I- ‘ilmi 'l-ildhi (Warning to the Inattentive Concern-
ing Divine Knowledge);

2. al-Asfar fi 'r-radd ala 'I-murtaddah (‘ala "I-mu’badah). (The Journeys
to Refute Apostates [or the chiefs of the Zoroastrians]);

3. Naqd naqdi 'z-Zujdjiyy an-Naysabari ala 'I-Fadl ibn Shddhan (The Dis-
proving of az-Zujji an-Naysdbiiri's Disproof of al-Fadl ibn Shadhan).

In al-Anséb, vol.2, pp.272-5 and in Tadju 'I- ‘ariis, vol.2, p.53 one Zajjdji
and many Zujdji's are mentioned, but none of them are Naysibiiri but in
Mukhtasar tarikh Naysdbiir (p.21) we find al-Hasan ibn Salih ibn Muham-
mad, Abii ‘All az-ZujjijT an-Naysaburi, who is perhaps this person. (For Ibn
Shiadhén, see §57.)

4. ash-Shuhbu 'l-mubrigah li 'l-abdlis al-mustarigah (The Burning Shoot-
ing Stars for the Devil Listeners by Stealth), in which he refutes Abu 'l-
Qasim al-Baqqdl al-Mutawassit ‘Abdu'l-‘Aziz ibn Ishdq ibn Ja‘far,
Abu 'l-Qdsim (ibn) al-Baqqal al-Kifi al-Baghdadi (272/885-363/974)
was a Zaydi mutakallim who wrote many books about the Zaydi sect. In
adh-Dhari‘ah, vol.14, p.259, Abu 'n-Na‘dl is mentioned, and this must
be a mistake.

5. Khaldsu 'I-mubtadi’in min hayrati mujadilin (The Deliverance of
Beginners from the Confusion of Disputants).

6. Niru 'l-yaqin wa basiratu 'I-‘Grifin (The Light of Certainty and the
Insight of Those Who Know).

7. Idahu khatai man shanna‘a ‘ala 'sh-Shi‘ah fi amri I-Qur’dn (Clarifica-
tion of the Errors for Those Who Defame the Shi‘ah Concerning the
Matter of the Qur’an).

8. Kashfu t-tamwih wa 'l-ilbds ‘ald aghmdri 'sh-Shi‘ah fi amri 'l-qiyas
(The Unveiling of the Distortion and Deception of the Gullible Among
the Shi‘ah Concerning the Matter of Analogical Reasoning [giyds]).

9. Jawdbat Sabuktikin (Answers to Sebiiktigin [c.331/942-387/997,
founder of the Ghaznavid dynasty, the Karrdmite and Hanafite]).

10. Jawdbat Mu'izzi 'd-Dawlah (Abu'l-Hasan Ahmad ibn Buwayh ad-
Daylami [303/915 — took Baghdad in 334/946- d. 356/967)).
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[at-Tiisi, al-Fihrist, p.160; ar-Rijal, p.511; an-Najashi, pp.299-302; Ma ‘Glimu
I- ‘ulama’, pp.87-88; (Ibn) an-Nadim, p.246; Majma ‘u 'r-rijal, vol.5, pp.127-
31; Ibn Dawid, p.292; al-‘Alldmah, p.145; Naqdu 'r-rijal, pp.286-7; Jami‘u
'r-ruwdt, vol.2, p.50; Tangihu 'I-maqdl, vol.2, pt.2, pp.67-69; Mu ‘jam rijali
‘I-hadith, vol.14, pp.337-43; Rijal Bahru 'I- ‘Ulam, vol.3, pp.205025; Amalu
'I-Gmil, vol.2, pp.236-8; Rawdatu 'I-jannadt, vol.6, pp.145-52; al-Kuna wa 'I-
alqab, vol.2, pp.26-27; Ta'sisu 'sh-Shi‘ah, pp.302-3; Tabaqat a‘lami 'sh-
Shi‘ah, 4™ cent., p.235; adh-Dhari‘ah, vol.2, pp.59, 494; vol.4, p.443; vol.5,
pp.205, 212; vol.7, p.208; vol.14, p.259; vol.18, p.24; vol.24, p.291; al-
A‘lam, vol.6, p.203; Mu ‘jamu 'l-muallifin, vol.8, p.248.]

§118. Muhammad ibn ‘Ali (brother of Abdi Sahl), Abfi Ja‘far an-
Nawbakhti: His name is only quoted incidentally, and he is mentioned by
(Ibn) an-Nadim in the biography of Abl Sahl where he says: "He was one of
the mutakallims of his sect, and he wrote several books . . .", but the printed
text omits the names of his books (al-Fihrist, p.225). ash-Shaykh at-Tisi
mentions him in kadith narrated from him (al-Ghaybah, p.257; al-Bihdr,
vol.51, p.363). Ibn ar-Riimi, the famous poet (221/836-283/896) mentions
him in a number of his gasidas (Diwdén, vol.1, pp.153, 159; vol.3, p.1080).
(His biography appears with some of the points we have mentioned before in
Ta’sisu 'sh-Shi‘ah, p.367; Khandan-e Nawbakhti, p.124; Tabaqdt a ‘lami 'sh-
Shi‘ah, 4" cent., p.284.)

§119. Muhammad ibn ‘All ibn ‘Abdak (Abdu 'l-Karim), Abi
Muhammad (Abi Ahmad) ibn ‘Abdak al-‘Abdaki al-Jurjant (d.
a.d. 360/971): Shaykhu 't-Taifah at-TasT says: "One of the great mutakallims
among the Im@miyyah; he has many writings to his name, and he was a
believer in wa‘id (see §17). "an-Najashi says: "He holds an honourable
position among the scholars of our sect; he was a jurist and a mutakallim."
as-Sam‘ani says: "He was the guardian (mugaddam) over the Shi‘ah and the
leader of the people of the Shi‘ah in Jurjan. al-Hakim ibn Bayyi* (the famous
Sunni scholar) narrated from him, and said: 'He was one of those educated
men characterized by intelligence and maturity, and excellent in his beliefs.
He took up residence in Naysabiir.'"" The Mu‘tazilites mention him in their
tabagat (chronological biographies), and say that he was a student of Aba
Hashim al-Jubbd’t (247/861-321/933) in Baghdad, and Abu 'l-Qisim al-
Ka‘bi al-Balkhi (273/886~319/931) in Balkh, and followed their beliefs.
Then he changed his beliefs to those of the Imdmis. The Mu‘tazilites say that
al-Balkht said of him: "I have never seen anyone who knew the intricacies
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and fundamentals of kaldm better than him." (Fadlu 'l-i‘tizal, p.331; al-
Munyah wa 'l-amal, p.193.) If Ibn ‘Abdak had not been Imami to begin with,
the Imdm1 biographers would have mentioned this, so I suppose that he
concealed his true beliefs before his two Mu‘tazili teachers.
He wrote many books, but his biographers have only mentioned the

following:-

1. ar-Radd ‘ala 'lI-Isma liyyah;

2. al-Kalam ‘ala 'l-figati 'l-muthbitah li ru’yati 'llah ta‘ald (Against Those

Sects who Assert that, the Sublime, Can be Seen);

3. Mutali‘u 'I-hiddyah (The Place of the Rising of Guidance).
[at-TusT, al-Fihrist, p.225; an-Najashi, p.297; Ma‘Glimu 'l-‘ulama’, pp.130-
1; Majma‘u 'r-rijal, vol.5, p.275; vol.7, p.164; Ibn Dawid, p.325; al-
‘Allamah, p.188; Nagdu ‘r-rijal, pp.323, 404; Jami ‘u 'r-ruwdt, vol.2, pp.155,
434; Tangihu 'l-magqal, vol.3, pt.1, p.158; Mu'jam rijali 'l-hadith, vol.16,
pp-374-5; Tabagat a‘'lami 'sh-Shi‘ah, 4™ cent., p-290; adh-Dhari‘ah, vol.10,
p-183; A '‘vanu 'sh-Shi‘ah, vol.46, pp.62-64; al-Ansab, vol.8, p.242; vol.9,
p.185; al-Lubadb, vol.2, p.312; Tarikh Jurjan, p.519; Talkhis tarikh Naysabir
li 'I-hakim, p.108; TGju 'I- ‘aris, vol.2, p.414; Tabsiru 'I-muntabih, vol.3, p.986.]

§120. Muhammad ibn ‘All ibn al-Husayn, Abii Ja‘far ibn Biba-
wayh al-Qummi ash-Shaykh as-Sadiiq (c.306/919-381/991): ash-
Shaykh at-Tisl, an-Najashi and al-‘Alldmah say: "He was of exalted rank,
knowledgeable in figh, a memorizer of traditions, a critical appraiser of the
narrators of hadith; he had no peer among the scholars of Qum as far as his
memory and the extent of his knowledge was concerned. He was our shaykh,
our faqih, the eminent one of (our) sect..." al-Khatib al-Baghdidi ash-
Shéfi‘T says: "He was one of the Shi‘l shaykhs and one of the famous
Rafidites." (Tarikh Baghdad, vol.3, p.89.)

He wrote a great deal, and the number of his writings reached three
hundered books and shorter works, but only a few have come down to us.
Our Shaykh as-Sadiiq was, as as-Sayyid Bahru 'l-‘Uliim says: "the chief of
the transmitters of hadith (raisu 'l-muhaddithin)" and he was a model for the
development of dogmatics (al-ittijgh al-i‘tigadi) which the scholars of Imami
hadith followed, although it differed from the developments brought about
by ash-Shaykh al-Mufid and those who followed his method on a number of
points. Among his writings which have come down to us on the subject of
beliefs are:-

1. at-Tawhid, which counts as one of the most famous Imamite writings
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on the subject. It has been printed several times, and it has been commented
on frequently (adh-Dhari‘ah, vol.14, pp.153-4). He says at the beginning of
the book: "That which called me to write this book of mine was that I had
found a group among those who were opposed to us attributing belief in
God's having human characteristics (fashbih) and in predeterminism (jabr)
to some of our sect, since they had found in their books some traditions of
whose interpretation they were ignorant and whose meaning they did not
know. They put them in the wrong context, and did not collate them with the
words of the Qur’an (i.e., the same expressions occurred in the Qur’dn); thus
they disfigured the form of our religious beliefs (madhhab) in this way in the
eyes of the ignorant, and made our way confusing to them; they turned
people away from the religion of Alldh, and caused them to reject the proofs
of Allah. So, 1 sought to gain favour with Alldh, may remembrance of Him
be made exalted, by the writing of this book on tawhid, denying fashbih and
predeterminism," (at-Tawhid, pp.17-18). Now, the book, and the fact that he
relies, in its various parts and investigations, on hadith (just as in the case of
the book of Tawhid [Divine Unity] in al-Kdfi, except that ash-Shaykh as-
Sadiiq critically assessed many of the ahddith in his commentaries and
explanatory remarks) show that he was a skillful mutakallim, strong in his
proving, precise in his observation and penetrating in his astuteness. (For his
investigative methods see particularly: ar-Tawhid, Tehran, 1387 AH, pp.27,
65-66, 87-88, 119-22, 129, 137, 148, 155-9, 195-218, 225-6, 269, 290-1,
298-304, 317-8, 335-6, 378-9, 384-8, 395-7.)

2. I'tigadatu 'I-Imamiyyah (The Beliefs of the Imamiyyah). This book
lays down the beliefs of the Imdmiyyah chapter by chapter. It is one of the
most important of the books which portrays what they believe in, although
the community of scholars have argued over some of the details which ash-
Shaykh as-Sadiiq mentioned as being Imdmiyyah beliefs, or which he said it
was necessary to believe in, where he has relied on ahddith which were not
sound in the view of these scholars, or where the interpretation which ash-
Shaykh as-Sadiiq gave to them was not deemed sound by them. It has been
printed several times, and it has many commentaries, of which Aqa Buzurg
has mentioned eight (adh-Dhari‘ah, vol.13, pp.100-2). One of the most
famous of these is that which ash-Shaykh al-Mufid appended to the book
and called Tashihu 'I-i ‘tigadati 'I-Imamiyyah (Eng. transl.: The Emendation
of A Shi‘ite Creed).

I'tigadatu 'I-Imdmiyyah has been translated into English (by A.A.A.
Fyzee, London, 1944) under the Title 4 Shi‘ite Creed, and I have written an
introduction to the second printing of this translation which our institute
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(WOFIS) has published. 1 have also commented on some of the aspects,
which refer directly to the writer and the book itself.

At the beginning of this book ash-Shaykh as-Sadiiq says:

Chapter on the Nature of the
Im&miyyah Doctrine Concerning Tawhid:

Know that our doctrine concerning fawhid is that Allh, the Exalted, is
One (wdhid). Absolutely Unique (ahad), there is nothing like Him, (He is)
infinitely Pre-existent (gadim), He has never ceased, nor will He cease, to
exist, to be All-hearing (sami®), All-seeing (basir), Omniscient ( ‘alim), Wise
(hakim), Living (hayy), All-sustaining (qayyiim), Mighty (‘aziz), Holy
(quddis), Knowing (‘dlim), Omnipotent (gddir), Self-sufficient (ghaniyy),
indescribable in terms of essence (jawhar), without body (jism), without form
(sarah), without accident (‘arad), without length (khatt), without breadth
(‘ard), without surface (sath), without weight (thigal), without lightness
(khiffah), not resting (sukiin), not moving (harakah), without place (makan),
without time (zamdn), and He, the Exalted, is above all qualities of his
creatures outside the two limits, the limit of nullification (haddu 'I-ibtél) and
the limit of anthropomorphism (haddu 't-tashbih); He, the Exalted, is a thing
unlike anything (shay-un 1d ka 'l-asha’); Unique, the Everlasting Refuge
(samad); "He has not begotten", and thus He has no heir, "He was not
begotten"”, and thus He shares with no-one, and "there is not any one equal
unto Him"; He has no peer (nidd), and no adversary (didd), no likeness
(shibh), no woman consort (sdhibah), no similar (mithl), no match (nazir),
He has no partner (sharik); observation cannot perceive Him, but He per-
ceives the observation, neither can imagination, but He perceives it; neither
slumber nor sleep overtakes Him; He is the All-subtle (/arif), the Cognizant
(khabir), the Creator (khdliq) of every thing; there is no diety (ildh) except
He; to Him [alone] belongs [the power of] Creation (khalg) and Command
(amr); Blessed (tabdraka) is Allah, the Lord of the Worlds.

Whoever speaks of anthropomorphism (tashbih) creates partners for God
(mushrik), and whoever attributes to the Imdmiyyah something other than
what has been described (above) concerning tawhid is a liar; every tradition
which contradicts what I have mentioned concerning tawhid is a fabrication
(mawdii ) and an invention (mukhtara”), and every hadith which does not
conform to the Book of Allah is invalid (bdtil), and if it is found in the books
of our scholars it has been forged, and traditions which the ignorant imagine
to attribute human qualities to Alldh, the Exalted, can have their meanings
understood according to the significance of similar passages in the Qur’an.
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ash-Shaykh al-Mufid agrees with this and does not dispute it.

Our Shaykh as-Sadiiq made similar statements in learned sessions, which

were convened, for him in Naysébir in the year 368/979, and to which the
shaykhs of the Shi‘ah came as well as the common Shi‘T people, and where
they asked him if he would describe briefly for them the peculiarities of the
religion of the Imdmiyyah. (ash-Shaykh as-Sadiq, al-Amalr [al-Majdlis],
session n0.93, pp.639-54; al-Bihdr, vol.10, pp.393-405.)
[at-Tusi, al-Fihrist, pp.184-6; ar-Rijal, p.495; an-Najashi, pp.302-6; Ma ‘alimu
I-‘ulama’, p.100; Majma‘u 'r-rijal, vol.5, pp.269-73; Ibn Dawid, pp.324-5;
al-‘Allamah, p.147; Nagdu 'r-rijal, pp.322-3; Jami‘u 'r-ruwdt, vol.2, p.154;
Tangihu 'I-maqdl, vol.3, pt.l, pp.154-5; Mu'jam rijali 'l-hadith, vol.16,
Mustadraku 'l-wasdil, vol.3, pp.524-6, 547-718; Rawdatu 'l-janndt, vol.6,
pp.132-56; Amalu 'I-amil, vol.2, p.283; Rijal Bahru 'l- ‘Ulim, vol.3, pp.292-
301; etc. (many more)].

§121. Muhammad ibn ‘All ibn an-Nu‘man, Abi Ja‘far al-Bajali
al-Ahwal al-Kifi, Mu’minu 't-Tdq (c.90/709—.160/777): He met
Imdm Muhammad al-Biqir and narrated from Imadm Ja‘far as-Sadiq (peace
be upon both). He was one of the best-known Imami mutakallims, about
whom it was said that he was "reliable in his kaldm and his narration of
hadith, ready to give answer." an-Najashi said: "As for his status in knowl-
edge and quick-wittedness, he is too well-known [to need description],
although things have been attributed to him which are not confirmed as far
as we are concerned." He wrote:-

1. Kitdbu 'l-Ma ‘rifah (Book of Knowledge);

2. Kitabu 'I-Ihtijaj fi imdmat Amir al-Mu’minin ‘alayhi 's-saldm The Proving
of the Imdmate of Amir al-Mu’minin, peace be upon him);

3. Kitabu 'r-Radd ‘ala 'l-Mu ‘tazilah fi imamat al-mafdiil (Refutation of the
Mu‘tazilah Concerning the Imadmate of the Less Excellent);

4. Kitdbu l-Jamal fi amr Talhah wa Zubayr wa ‘Aishah (Book of the [Battle
of the] Camel Concerning the Affair of Talhah, Zubayr, and ‘Aishah);

5. Kitdb kalami-hi ‘ala 'I-Khawarij (Book of his Debates Concerning the
Khirijis);

6. Kitdb majalisi-hi ma‘a Abu Hanifah wa 'l-Murji ‘ah (His Debating Sesions
with Abi Hanifah and the Murji’ites), he was well known for the many
debates which he held with Abi Hanifah;

7. Kitab if'al ld taf*al (Book on What Should be Done and What Should not

be Done); about which an-Najashi said it was "a large, fine work".
[al-Kishshi, p.135 [= 215], pp.185-91 [= 324-34], p.240 [= 438]; [Ibn] an-
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Nadim, p.224; an-Najashi, pp.325-6 [= 886]; at-Tusi, al-Fihrist, pp.157-8; ar-
Rijal, p.302, 359; Ma ‘alimu 'I- ‘ulama’ pp.84-85; Abi Dawiud, pp.326-7, 394; al-
‘Allamah, p.138; Majma‘u ‘r-ruwdt, vol.6, pp.2-8; Jdami‘u 'r-ruwdt, vol.2,
pp.158-9; Mu jam rijali 'I-hadith, vol.17, pp.36-46; al-Wafi bi 'I-wafayat, vol.4,
p-104; Lisanu 'I-mizan, vol.5, p.300-1; al-A ‘ldm, vol.7, p.154.]

§122. Muhammad ibn ‘All ibn ‘Uthman ibn ‘All, al-Qadt Abu 'l-
Fath al-Karajiki (¢.369/950-449/1057): His Imami biographers say: "A
trustworthy man of knowledge, an erudite mutakallim, of an exalted position,
one of the greatest scholars, faqihs and mutakallims." ash-Shahid al-Awwal
describes him with the words: "The religious authority, the very learned
scholar, the support of the religion." Non-Imamis, such as adh-Dhahabi, Ibn
‘Abdi 'I-Hayy, Ibn Hajar and others, say of him: "He was a fagih, a mutaka-
llim, a grammarian, a philologist, a physician, an astrologer, a calculator of
inheritance, a very versatile scholar." as-Safadi says: "He was one of the
luminaries of the Rifidites, an expert in their figh." al-Kardjik, which means
tents, that was why he was sometimes called "al-Khiyami", as it means the
same. He migrated from Ramlah to Iraq in 411/1020 (Kanzu ‘I-fawéid, p.267),
was a pupil of ash-Sharif al-Murtadd and Shaykhu 't-Tdifah at-Tasi. He
returned to Ramlah and Cairo, where he was in 426/1035 and he stayed for a
considerable time in Egypt. He also visited Halab (Aleppo) and Damascus,
and made an extended visit to Tardbulus (Tripoli — in Lebanon), where he
stayed for a considerable time, and wrote many of his books. He wrote a
great deal on hadlith, figh, kalam, usiilu 'l-figh, literature and other subjects.
One of his pupils compiled an index of his works in which more than
seventy-four books are mentioned. Among them are:-

1. Kanzu 'I-fawdid (The Treasury of Beneficial Things), which has been
printed. It is like an encyclopaedia, encompassing many systematic inves-
tigations of scientific topics, and contains many smaller kaldm treatises.

2. Sharh jumal al-‘ilm wa 'l-‘amal, a commentary on the work of his
teacher ash-Sharif al-Murtadi (see §39/bk.4).

3. Nagd risalah Fardan-ba‘d al-Marwazi fi'l-jazé’ (Disproof of the
Treatises of Fardan-ba‘d al-Marwazi on the Divine Recompense).

4. Ghayatu 'l-insdf fi masaili 'I-khildf (The Goal of Justice Concerning the
Matters of Disagreement), which contains the refutation of Abu 's-Salih
al-Halab1 (see § 158) in those matters in which he disagreed with ash-
Sharif al-Murtada. al-Kar3jiki supports the opinion of al-Murtadi in the
places where there was a difference between him and al-Halabi.
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5. Damigharu ‘n-Nasdra (The Refutation of the Christians) in which he
refuted the words of Abii Hashim an-NasrdnT concerning how he wished
to reconcile the Trinity with Monotheism.

6. al-Ghdyah fi 'l-ugil (that is usalu 'd-din), containing discussions on the
coming into being of the universe, and the proof of its Creator.

7. Jawab risdlati 'I-akhawayn (Replies to the Treatises of the Two Brothers
[?]), containing a refutation of the Ash‘arites and an undermining of
their opinions about the Shi‘ah.

8. at-Tanbih ‘ald aghldt Abu 'l-Husayn al-Bagri (The Notification of the
Errors of Abu'l-Husayn al-Basri, the Mu‘tazili [d. 436/1044]), in a
chapter in which he wrote about the Imdmate.

[ash-Shaykh Muntajabu 'd-Din, al-Finrist: al-Bihdr, vol.1, pp.18, 35; vol.105,
pp.263-5; vol.107, pp.72, 160, 198-9; vol.109, pp.29, 30; Jami‘u 'r-ruwat,
vol.2, p.156; Ma‘alimu 'I-‘ulama’, pp. 105-6; Amalu 'l-amil, vol.2, pp.287-8;
Lu’luatu 'I-bahrayn, pp.337-8; Rijal Bahru 'I-‘Ulim, vol.3, pp.302-8; Mus-
tadraku 'l-wasdil, vol.3, pp.497-500; Rawddtu 'I-janndt, vol.6, pp.209-15;
Tangihu 'I-maqdl, vol.3, pt.1, p.159; Mu jam rijali "I-hadith, vol.16, pp.376-
7; Ta'sisu 'sh-Shi‘ah, pp.386-91; A ‘ydnu 'sh-Shi‘ah, vol.46, p.160; al-Kund
wa 'l-alqab, vol.3, pp.108-9; al-Fawdidu 'r-Radawiyyah, pp.571-4; Mardqidu
‘I-ma ‘Grif, vol.2, pp.211-2; al-‘Ibar, vol.3, p.220; al-Waft bi 'l-wafayat, vol 4,
p.130; Mir’atu 'I-jinan, vol.3, p.70; Lisdnu 'l-mizan, vol.5, p.300; Shadharatu
'dh-dhahab, vol.3, p.283; Taju 'I-‘ariis, vol.7, p.172; Idahu 'l-makniin, vol.1,
pp.8, 70, 102, 178, 205, 342, 595; vol.2, pp.515; Hadiyyatu 'I-‘Grifin, vol.2,
p.70; al-A ‘lam, vol.7, p.162; Mu jamu 'l-muallifin, vol.11, p.27.]

§123. Muhammad ibn ‘Amr ibn ‘Abdilldh ibn ‘Umar ibn Mus‘ab
ibn az-Zubayr ibn al-‘Awwam: an-Najashi says: "He was a skilled
mutakallim from among our co-sectarians; he has a great book on the
Imamate which is known as the book of as-Sarah."

[an-Najéshi, p.261; Majma ‘u 'r-rijal, vol.6, p.14; Ibn Dawid, p.328; al-
‘Alldmah, p.154; Nagdu 'r-rijal, p.325; Jami ‘u 'r-ruwdt, vol.2, p.163; Tangihu
I-magal, vol3, pt.l, p.164; Mujam rijali 'I-hadith, vol.17, p.89; adh-
Dhari‘ah, vol.15, p.97.]

§124. Muhammad ibn Bahr, Abu 'l-Husayn ash-Shaybini ar-
RuhnT as-Sijistdni (d. before 330/941): He lived in Narmashir, in the
region of Kirmén, and "ar-Ruhni" refers to Ruhnah, a place near Kirmin.
Shaykhu 't-Téifah at-Tusi says: "He was a mutakallim, and he was a knowl-
edgeable man in hadith, a faqih, and he was the author of something like five
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hundred literary works and tracts. His books are still to be found, most of
them in Khurdsan." an-NajdshT mentions him and narrates that others accused
him of exaggeration in belief (ghuluww), and al-KishshT (d. ¢.340/951) says of
him: "He was a resentful (haniq) exaggerator" (al-Kishshi, p.147; Majma‘u 'r-
rijal, vol.3, p.38; Tangihu 'I-magal, vol.1, pt.2, p.443; Mu jam rijali 'l-hadith,
vol.7, p.242.). al-‘Alldmah al-Mamaqani defended him, especially from the
accusation of exaggeration. Yéqut al-Hamawi mentioned him and spoke well
of him, and narrated matters concerning him in various places in his book
Mu jamu 'lI-buldan.

[at-Tusi, al-Fihrist, p.158; ar-Rijal, p.510; an-Najashi, p.298; Ma ‘alimu 'I-
‘ulamd’, p.104; Majma‘u 'r-rijél, vol.5, pp.162-3; Ibn Dawid, p.500; al-
‘Allamah, p.252; Nagqdu 'r-rijal, pp.294-5; Jami‘u 'r-ruwdt, vol.2, p.79;
Tangihu 'l-magqdl, vol.2, pt.2, pp.85-86; Mu jam rijali 'I-hadith, vol.5, pp.136-
8; Tabaqat a‘lami 'sh-Shi‘ah, 4™ cent., pp.248-9; Mu ‘jamu 'l-udabd’, vol.6,
pp.-417-8; Mu ‘jamu 'l-buldan, vol.3, p.108; Lisanu 'I-mizan, vol.5, p.89.]

§125. Muhammad ibn Bishr, Abu 'l-Husayn as-Siisanjirdi al-
Hamdini: Shaykhu 't-Taifah counts him among the students (ghuldm) of
Abii Sahl an-Nawbakhti (see §96), and so does (Ibn) an-Nadim, and he
mentions him as a Shi‘T mutakallim. an-Najdshi mentions: "He was a
mutakallim, outstanding in kaldm, correct in his beliefs, but he was a
believer in wa id (see §17)." As mentioned in § 112, an-Najashi says: "He
was one of our outstanding co-sectarians, and a pious mutakallim." He also
mentions that he had written some books on the Imdmate.

[at-Ttst, al-Fihrist, p.158; an-Najishi, p.296; (Ibn) an-Nadim, p.226; Majma'u
'r-rijdl, vol.5, p.164; Ma ‘Glimu 'l- ‘ulamd’, p.85; Ibn Dawiid, pp.299-300; al-
‘Allamabh, pp.161-2; Nagdu 'r-rijal, p.295; Jami ‘u ‘r-ruwat, vol.2, p.80; Tanqihu
"I-maqal, vol.2, pt.2, p.87; Mu jam rijali 'I-hadith, vol.15, p.141; Tabaqat a ‘lami
'sh-Shi‘ah, 4™ cent., p.249; Lisanu 'I-mizdn, vol.5, p.93; Ta 'sisu 'sh-Shi‘ah, p.379.]

§126. Muhammad ibn al-Hasan ibn ‘All, Shaykhu 't-Tdifah Abi
Ja‘far at-TisI (385/995-460/1067): A legist (fagih), jurisprudent (usiili),
mutakallim, commentator (of the Qur’an), man of letters and narrator of
hadith: "a pre-eminent Shi‘T counted as trustworthy and of an exalted rank”,
according to his friend and associate an-Najashi (p.316); "Shaykhu 't-T&ifah
(Leader of the [Shi‘T] Sect) and pillar of their (community)", according to
Ibn Dawiid (p.306); "The Legist of the Imami Shi‘ah, their mutakallim and
author" according to as-Subki (Tabagqatu 'sh-Shdfi‘iyyah, vol.4, p.126; al-
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Muntazim, vol.8, p.252; Ibnu 'l-Athir, vol.10, p.58; Ibn Kathir, vol.12, p.97;
an-Nujiamu 'z-zdhirah, vol.5, p.82). al-‘Allamah al-Hilli (648/1250-726/
1325), the most illustrious figure in Shi‘1 sciences after the era of al-Mufid
and at-Tus], said: "He was the chief of the Imdmiyyah, the Leader of the Sect
(tdifah, i.e., the Imimiyyah), and man of exalted rank and high standing,
trustworthy, revered, honest, knowledgeable in traditions, figh (jurisprudence),
usul (Principles of Faith), kaldm, literature, and all the excellences associated
with them. He wrote on every subject in Islamic sciences, and was an educator
in the doctrines of the roots of religion (usi@/) and its branches (furi‘). He
combined all the perfection of the soul in both. knowledge and deed"
(Khuldsatu 'l-agwal fi ‘ilmi 'rijal, p.148). as-Sayyid Muhammad al-Mahdi
Bahri 'l-‘Ultim at-Tabéataba’1 (1155/1742-1212/1797), one of the greatest Imami
scholars of recent times, said: "The true Shaykhu 't-T4ifah (Chief of the Sect),
who promoted the distinguishing marks of the true shari‘ah, leader (imam)
of the sect (firgah) after the impeccable Ima@ms, and pillar of the Imdm1 Shi‘ah
in everything connected with (their) rite and religious. He investigated the
roots (usil) and the branches (furii‘) (of the religion), and taught the specu-
lative and transmitted sciences: the absolute Shaykhu 't-Taifah, its leader
towards whom all heads turn" (Rijal Bahru 'I- ‘Uliim, vol.3, pp.227-8).

Shaykhu 't-Taifah was born in Tis in Khurdsin, and he left for Iraq in
408/1018. He was with ash-Shaykh al-Mufid from the time he arrived
Bahgdad up to the time of his teachers' death in 413/1022, after which he
was with ash-Sharif al-Murtada until he too died in 436/1044. After them, he
took over the position of teaching and leading the Shi‘ sect.

One of the strange things that as-Subki tells us about Shaykhu 't-Taifah is
that "he belonged to the Shafi‘l school . . . He arrived in Baghdad and went
to serious study of the Shafi‘l sect. He read usil (ad-din) and kaldm with
‘Abdullizh Muhammad ibn Muhammad ibn an-Nu‘méin, famous as al-Mufid,
the Imami legist . . ." as-Safadi mentions him, and adds, as do those who rely
on him: "He stayed permanently with ash-Shaykh al-Mufid and became a
Rafidite" (as-Subki, Tabaqdtu 'sh-Shafi‘iyyah, vol.4, p.126; as-Safadi, al-
Wafi bi 'l-wafayat, vol.2, p.349; as-Suytti, Tabaqdtu 'I-mufassirin, p.29; ad-
Dawiidi, Tabaqdtu 'I-muyfassirin, vol.2, p.127; Kashfu ‘z-zuniin, vol.1, p.452;
vol.2, p.1581; Mu ‘jamu 'l-muallifin, vol.9, p.202).

We cannot preclude that Shaykhu 't-Téifah studied non-Imami figh, be it
Shafi‘1 or other, and it can been seen from the lives of Imami scholars that
they studied science from non-Imami teachers wherever they had to; and in
the list of such scholars we find the names of the shaykhs al-Mufid, al-
Murtadd and at-Tiis1, who are the exemplars and models for others whether
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they be scholars in hadith or kaldm. But we must condemn any kind of
religious propaganda which is not based on the facts and is not supported by
historical evidence and which claims that the Shaykhu 't-Taifah was in the
beginning a Shéfi‘ite and then became an Imémi, for it is true, his Imami
biographers would have indicated it and counted it as one of his virtues and
of his teacher ash-Shaykh al-Mufid (that he brought a Shafi‘1 into the fold of
Shi‘ism), as was the case for many other scholars (see #s.41, 43, 70, 76, 77,
118, etc.). Nor can any non-Imami shaykh be found among Shaykhu 't-Tdifah's
teachers who was a Shifi‘ite legist from whom he could have learnt Shafi‘l
figh. Moreover, as can be seen from the biography of Abli Mansiir as-Sarrdm
an-Naysdburi, at-TusT studied his Baydnu 'd-din with Abli Hashim an-
Naysdbari in Naysdbir. Since at-Tisi was born in 385/995 and came to
Baghdad in 408/1018, he must have studied with Abti H3zim in Naysdbir
before 408/1018, i.e., before he was 23 years old. He had therefore already
been studying Imami texts with Imami teachers before coming to Baghdad,
and before being a pupil of ash-Shaykh al-Mufid.*"
ash-Shaykh at-Tiis1 studied with a great number of scholars of hadith, and
al-‘Alldmah al-HillT counted twenty-four of them; eleven of them non-Imami,
and thirteen of them Imami (al-/jazatu ‘I-kabirah li-Banii Zuhrah: al-Bihadr,
vol.1, pp.107, 136-7). We also find the figure of thirty-three (in 4/ Bahru 'I-
‘Uliam, Introduction to Rijglu 't-Tist, pp.35-42), thirty-seven (in Mustadraku
"l-wasdil, vol.3, pp.509-10); Agha Buzurg, Introduction to at-Tibydn, vol.1,
pp.37-42) and fifty-two (in Introduction to al-Bihdr, vol.1, pp.63-66).
However, Shaykhu 't-Tdifah did not study any kaldm with any other
teachers apart from al-Mufid and al-Murtad3; but al-‘Alldmah al-Hillt men-
tions among his non-Imami ( ‘dmmah) masters: "Abu ‘Ali ibn Shadhan, the
mutakallim" ([jGzatu 'I-kabirah li Banii Zuhrah: al-Bihdr, vol.107, p.136;
Mustadraku 'I-wasdil, vol.3, p.509). This is al-Hasan ibn Abi Bakr Ahmad
ibn Ahmad ibn al-Hasan, Abii ‘All ibn Shadhédn al-Bazzdz ad-Dawraqi al-
Baghdadi (339/951-426/1034), a memorizer of hadith. It is said of him: "He
was trustworthy, honest and had heard a great deal of kadith. His original
books of hadith were authentic (sahihu 'l-usil); he was a jurisprudent and a
mutakallim. He followed the Ash‘arite School in kaldm. He is famous for
having been an imbiber of nabidh, a slightly alcoholic beverage made from
raisins, dates, etc., and perhaps honey, until he eventually gave it up..."
adh-Dhahabi says of him: "He was the principal link in most Irdqi chains of
transmission (of hadith)" (Tartkh Baghdad, vol.7, p.279-80; al-Muntazim,

2 For references see §17.
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vol.8, pp.86-87; Ibnu 'l-Athir, vol.9, p.445; Ibn Kathir, vol.12, p.39; Mir Gtu
I-jindn, vol.3, p.44; Shadharatu 'dh-dhahab, vol.3, pp.228-9; al-Ansab,
vol.5, p.394; vol.8, p.5; Tadhkiratu 'l-huffaz; vol.3, 1075).

It has been thought that Shaykhu 't-Tdifah studied kal/dm under this Ibn
Shadhan, but this is not so, for he himself specifies what he learnt from him
in his biography of al-Hasan ibn Muhammad ibn Yahyd, Abii Muhammad
Ibn Akhi Tahir al-Husayni, Shaykhu 'n-Nasab (d. 358/969): "Abu 'l-Husayn
ibn AbI Ja‘far, an-Nassabah, narrated to us from him, as did Abd ‘Alf ibn
Shiadhan among the non-Imamiyyah" (ar-Rijal, p.465). And in the chains of
transmission of non-Imamite hadith he is also one of the narrators of Ibn
Akhi Tahir (Tarikh Baghdad, vol.7, p.421; al-Muntazim, vol.7, p.49; Mizanu
I-i ‘tidal, vol.1, p.521; Lisanu 'l-mizan, vol.2, pp.252-3).

Now, there has been a confusion between this Ibn Shddhan, the non-
Im3mi, and Ibn Shadhan, the Imdmi, who was another one of at-TisT's
shaykhs. This person was Muhammad ibn Ahmad ibn ‘Alf ibn al-Hasan,
Abu 'l-Hasan ibn Shidhdn al-Fami al-Qummi, the legist (a.d. 412/1021),
author of the following books:-

1. al-Miatu 'I-manqabah min mandqib Amiru 'l-Mu’minin ‘alayhi 's-salam
(One Hundred of the Virtues of Amiru 'l-Mu’minin, peace be upon him).

2. Idah dafdini 'n-nawdsib (Explanation of the Buried Treasures of the
Nawisib); the Nawisib were a sect famous for their detestation of Amir
al-Mu‘minin; and

3. Raddu 'sh-shams ‘ald Amiru 'l-Mu’minin (The Reflection of the Sun in
Amir al-Mu’minin).

For his biography see: Ma ‘alimu 'I-‘ulama’, p.104; Amalu 'I-amil, vol.2,
pp.241-2; Tangihu 'l-magqal, vol.2, pt.2, p.73; Mu jam rijali 'I-hadith, vol.15,
pp-17-18; Mustadraku 'l-wasdil, vol.3, p.500; al-Kund wa 'l-alqab, vol.1,
p.323; Kanzu 'l-fawdid, pp.62, 259, 282, [al-Kardjiki (see §122) was one of
those who narrated from him); Hadiyyatu 'I-‘drifin, vol.2, p.63; Tabagqdt
a‘lami 'sh-Shi‘ah, 5™ cent., pp.150-1; adh-Dhari‘ah, vol.2, pp-494-5; vol.19,
pp.2-3; and for the nature of at-TisT's narration from him, see at-Tusi, al-
Amdili, vol.2, pp.295, 299, 300, 317, and for the confusion between them see
ash-Shaykhu 't-Tusi, pp.156-7.

ash-Shaykhu 't-TusT lived in Baghdad after the death of his teacher al-
Murtadd (436/1044) as the head of the Im3miyyah for several troublesome
years filled with bloody clashes and successive riots between the Shi‘T and
Sunni Muslim brothers, in which innocent blood, which Alldh ordained
should not be spilt and drained away, was shed; the Muslims' honour, which
Allah commanded to be protected, was disgraced, and property, which Alldh
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commanded be made safe from spoliation, was pillaged. This continued until
448/1056, when Shaykhu 't-Taifah was compelled to emigrate to an-Najaf al-
Ashraf (also then known as al-Ghariyy, where Amir al-Mu’minin, peace be
upon him, had been laid to rest) — "and his house in Baghdad was plundered"
(al-Muntazim, vol.8, p.173; Ibn Kathir, vol.12, p.69).

In Safar, 449 (April, 1057), for the second time "the house in al-Karkh of
Abili Ja‘far at-Tiis1, the mutakallim of the Shi‘ah and the legist of the
Imamiyyah was attacked, and whatever was found in it of his works, his
note-books and his books were plundered and taken away, together with the
chair in which he sat to debate and give his lessons, as well as three white
majaniq (pl. of manjaniq [catapult]; this is an error for sandjig, pl. of sanjaq,
which is a kind of banner denoting official status) which the pilgrims from
al-Karkh used to take with them when they went to visit the tomb of Amir
al-Mu’minin, peace be upon him, in an-Najaf al-Ashraf and the noble holy
place of al-Husayn at Karbald’, the Sacred. All these things were burnt.
Among the items were "his books, the notes and memoranda which he
availed himself of in his errings and innovations to which he called the people
of his country and creed — may Alldh be praised", according to Ibn Kathir
(al-Muntazim, vol.8, p.179; Ibnu 'l-Athir, vol.9, pp.637-8; Ibn Kathir, vol.12,
pp.71-72). "In the end, his house was burnt down, and it turned to ashes."
(El', p.982; Ibn Kathir, vol.12, p.97). The books of Shaykhu 't-Taifah "were
burnt several times before the people in the public square of the mosque of
the palace" — that is, the caliphal palace (Tabaqdtu 'sh-Shdfi‘iyyah, vol.4,
p.127; Tabaqatu 'l-mufassirin, vol.2, p.127; Kashfu ‘z-zuniin, vol.1, p.452;
Lisd@nu 'I-mizan, vol.5, p.135; al-A ‘lam, vol.6, p.315). The chair (kursi) had
been given to at-TiisT by the caliph al-Qaim, the ‘Abbasid (391/1001 —
became caliph in 422/1031- d. 467/1075) out of esteem for him (Tangihu 'I-
magqal, vol.3, pt.1, p.105; Bahru 'I- 'Uliim, Introduction to his Rijal, p.31; al-
Kuna wa 'l-alqab, vol.2, p.395; ash-Shaykh at-Tiist, pp.75, 78).

The phenomenon of the annihilation of the signs of civilization and
scientific and intellectual wealth is one of the evils with which mankind is
afflicted, especially Islamic civilization; and one of the first things which
destroyers of ideas and knowledge set out to do it to get rid of the scientific
and intellectual heritage, especially libraries and colleges, by arson, wreck-
ing, plundering and tearing apart. The like of these tragedies and crimes will
continue to repeat itself as long as men can be put to the test by what is in
their mentality, just like Ibn Kathir — and how many Ibn Kathirs there are,
unfortunately, among mankind.
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And what they did to the books of Shaykhu 't-T4ifah and his works is not
the worst of what the criminals did in these series of successive hideous
tragedies, for what they did with the Saburiyyah treasury of books was worse
and more abominable. Briefly, this is what happened. In 381/991 the wazir
Bah3u 'd-Dawlah Aba Nasr Sabiir [= Shapir] ibn Ardashir (336/948—416/
1025), the wazir of Bahdu 'd-Dawlah Abi Nasr ibn ‘Adudi 'd-Dawlah ad-
Daylami (360/971-403/1012), purchased a house in al-Karkh in Baghdad in
a place called "Baynu 's-Sirayn", which was one of the largest and most
beautyful quarters in al-Karkh, as well as one of the most populated (see
Mu ‘jamu 'I-buldan, vol.1, p.534; vol.3, p.279; Mardsidu ‘l-ittila‘, vol.1, p.245;
vol.2, p.754). He reconstructed it, whitewashed it, and improved it, and this
was completed in 383/993. He called it "Daru 'lI-‘Ilm" (House of knowledge).
Then he had many books brought there, which he had bought and collected
while he had been wazir, catalogued them, and left it as a religious endow-
ment to the people of al-Karkh, most of whom were Imami Shi‘is. He assigned
someone to take over the direction of the "Dar", and supervisors for the
running of it. Finally, he endowed it with munificent bequests (al-Muntazim,
vol.7, p.172; vol.8, p.22; Ibnu 'l-Athir, vol.9, p.101; Ibn Kathir, vol.11, p.312;
vol.12, p.19; Shadharatu 'dh-dhahab, vol.3, p.104; an-Nujiumu 'z-zahirah, vol.4,
p.164; EI', vol.4, pp.28-29; Sabiir ibn Ardashir, Tarikhu 'I-khulafa’, p.656).

There were 10,400 volumes of scientific writings in the "Dar". "There
was no more beautiful (collection of) books in the world than this; they were
all in the script of the leading learned men in their original amended manu-
scripts”, according to Yaqit al-Hamawi, a scholar who had an extensive knowl-
edge of antiquities, geography and manuscripts. Among them were a hundred
copies of the Holy Qur’adn in the script of Banti Mugqlah, one of the most
famous calligraphers in the first Islamic centuries (al-Muntazim, vol.8, p.22;
Ibnu 'l-Athir, vol.9, p.350; vol.10, p.8; Mu jamu 'I-buldan, vol.1, p.534; The
Encyclopaedia of Islam, [Arabic ed.], vol.11, p.35). After the death of Sabiir,
the direction of the "Daru 'l-‘Ilm" fell to ash-Sharif al-Murtadd (Gharsu 'n-
Ni‘mah, al-Hafawatu 'n-nadirah, pp.143-4; Mu jamu 'l-udaba’, vol.6, p.359).

In Dhu '1-Qi‘dah, 451 (Dec., 1059), about two years after the tragedy of
Shaykhu 't-Téifah's library and the disturbances and riots to which Iraq was
witness, and after Tughrul-beg, Muhammad ibn Mika°1l as-Saljiqt al-Ghuzzi
(c.385/995-455/1063) had entered Baghdad, the Hashimids rebelled. They
were related to Banii ‘Abbas, the caliphal dynasty in those days. And the
people of Béb al-Basrah joined them; this was an area where the people were
the declared enemies of the people of al-Karkh in terms of both their sects
and their intellectual lives. They went in to al-Karkh and pillaged it; they
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spread fire in the market area, and burnt down the library which had been
bequeathed by Sa@biir and which had been called "Déru 'l-‘Ilm" (House of
Knowledge). They set fire to Darb az-Za‘fardni in which there were one
thousand two hundred houses, every one of which was of great value (al-
Muntazim, vol. 8, pp.22, 205, 216; Ibnu 'l-Athir, vol.9, p.350; vol.10, p.8;
Ibn Kathir, vol.12, pp.19, 85; EF, vol.4, pp.28-29).

These tragedies were not unique of their kind. Rayy, one of the most
important centres of learning of all the various Islamic cultures had suffered
a tragedy on a par with that of al-Karkh about thirty years before. When
Mahmid ibn Sabuktikin al-Ghaznawi (361/971-421/1030) conquered Rayy
in 420/1029, of the things he did, one was to burn all the Im&@m1 and Zaydi
Shi‘T books he could find, as well as the Mu‘tazili books, and every book
which opposed his religious beliefs (Hanafite), so that nothing was left for
him to take possession of (al-Muntazim, vol.8, pp.38-40; Ibnu 'l-Athir, vol.9
p-372; Ibn Kathir, vol.12, p.26; Ibn Khaldiin, vol.4, pp.375-6, 478).

A similar event occurred at the same time in Halab (Aleppo) in connec-
tion with the great "Daru 'l-Kutub" (library) which the Imdmi monarch Sayfu
'd-Dawlah, ‘Ali ibn ‘Abdillzh ibn Hamdan al-Hamdani (303/915-356/967),
had built in his capital; and other Shi‘T libraries met the same fate (Khitdtu
'sh-Shdam, vol.6, p.186). Some years later, the same thing happened to the
library which As‘ad ibn Ahmad ibn Abi Rawh al-Q3di Abu'l-Fadl at-
Tarabulusi (d. before 530/1135) had built. He was the pupil of Ibnu 'l-Barrdj
(see §3) and occupied his position when he died, taking over the judiciary in
Tripoli (Tarabulus, Lebanon). He wrote books on kald@m and figh. But towards
the end of his life he went to Hayf3 (Haifa) and established a library where
he collected together more than four thousand volumes (Mizdnu 'I-i ‘tiddl,
vol.1, p.210; Lisdnu 'I-mizédn, vol.1, pp.386-7; Tabaqdt a ‘lami 'sh-Shi‘ah, 6"
cent., pp.20-21).

It is for these and similar reasons, then, that we find that of the titles that
are included in the famous indices of Imami books, the Fihrist of at-Tiisi and
the Fihrist of an-Najishi, including the writings of the Imami mutakallims
which we have mentioned, all but an extremely small number have been lost
or destroyed.

I have made a passing reference to these painful events, but I have not
sought to disclose the inner reasons or motives for them, nor have I mentioned
the perpetrators, not because I have decided not to investigate the history of
these things, but because I am most anxious that we should not anger our
brothers, especially in these sensitive times. We desire by all means to safe-
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guard their friendship and love for us, and to avoid their anger and antipathy,
for, Allah knows, these brothers of ours today are not those who perpetrated
these crimes. Whatever feelings we harbour towards them are the scoldings
of brotherly fault finding, that they should judge people favourable when
they are managing their own affairs and yield to others when they are doing
what they want to do. May Allah cause affection to exist between us and those
among them who treat us as enemies? "All3h is all-Powerful; all-Forgiving;
all-Compassionate" (quoted from the words of Allah in si@rah al-Mumtahanah
[The Woman Tested), 60:7).

There was already a climate of learning in an-Najaf al-Ashraf before
Shaykhu 't-T#ifah migrated there, but it was erratic and somewhat feeble;
however, after he moved there the intellectual atmosphere became much
more animated. He created it so that it became one of the most important
centres of learning for the Imamiyyah from the middle of the 5*/11"™ century
upto the present day. In many ways it has been one of the liveliest of all the
great and important centres of learning. ash-Shaykh at-TisT lived in an-Najaf
al-Ashraf till he died, and he was buried there. His tomb is still to be seen
near the mosque which bears his name — J&mi‘u 't-Tisi, and which was
originally his resting place.

Shaykhu 't-Tdifah is oe of the great Imami mutakallims. At first he a
believer in the doctrine of wa ‘id (threat), which al-Khwinsiri, the author of
ar-Rawdat, describes thus: ". .. (it was the doctrine) that the mind cannot
accept that Alldh, may He be exalted, can forgive the major sins without
repentance, as all the wa ‘diyyah believers in wa ‘7d) maintain." Then he
renounced this belief (al-‘Allamah, p.148; Rawdatu 'I-janndt, vol.6, p.217).
He wrote works in all the branches of Islam. Among those, which deal with
the discussions within kaldm, are the following:-

1. Tamhidu 'l-usial. This was a commentary on Jumalu 'l- ‘ilm wa I-amal
by his teacher ash-Sharif al-Murtadd (see § 39/bk.4).

2. Mugaddamah fi 'I-madkhal ilG ‘ilmi 'l-kamal (Introduction to the Begin-
ning of the Science of Theology). He himself described it as being
"without equal". It was printed in Yddndmah Shaykh-e Tist, ed. M.
Wi‘iz-zadeh, University of Mashhad, School of Theology and Islamic
Studies, (Iran), vol.2, pp.184-214, and it explains quite adequetly the
terminology of kalam.

3. The commentary to this Introduction called Riyadatu 'l-‘ugial (The
Exercise of Minds).

4. al-lgtisad al-hadi ila tariqi 'r-rashdd fi-md yajibu ‘ala 'l-‘ibad (The
Provident Course Which Guides to the Path of Reason Concerning
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What is Incumbent upon Man). It is in two parts: i) What he should
believe in, the more important section and the more extensive; and ii)
What actions he should perform.

Mas'alah fi 'I-ahwal (The "States", of some of the Mu‘tazilites such as
al-Jubba’1), which he himself describes as "a handsome [book]".

Ma yu‘allal wa ma 13 yu‘allal (What Needs a Cause and What does not
Need a Cause).

Ma la yasa ‘u "I-mukallafa 'I-ikhial bih (What Whose Infringement is not
Permitted the Person under Obligation [to God)).

Mas-’alah fi 'I-husn wa 'l-qubh (On Good and Evil).

al-Masailu 'I-kalamiyyah fi usili 'd-din (Kaldm Matters Concerning the
Principles of the Religion). Thirty-three short articles (adh-Dhari‘ah,
vol.20, p.364).

Usiilu 'I- ‘aqdid (Principles of Faith).

al-Kafi ft ‘ilmi 'I-kaldm (The Sufficient Book on the Science of Theology).
Istilahatu ‘I-mutakallimin (The Terminology of the Mutakallims).
Talkhts "ash-Shafi” (printed). The abridgement of the book of his teacher,
ash-Sharif al-Murtada.

al-Mufsih fi 'l-imamah (manuscript) (The Clarification of the Imdmate).
al-Istifd@’ fi l-imdmah (The Complete Book on the Imdmate).

an-Naqd ‘ald Ibn Shadhdn fi mas’alati 'I-ghdr (On the 'Cave': this is the
cave in which the Prophet and Abii Bakr took refuge when fleeing from
Meca, and the argument about it concerns its being a sign of Abii Bakr's
legitimacy as caliph). I believe this to be Abii ‘Ali Ibn Shadhan whom
we mentioned in our list of the teachers of ash-Shaykhu 't-TiisT.

Tafsir "at-Tibyan". This is a large commentary, which has been printed.
It contains a great many opinions from kaldm. (Consult the contents of:
ash-Shaykhu 't-Tiist, pp.233-309.)

al-Masdilu 'I-Junbuldiyyah. Twenty-four questions and answers. (Junbuld’
is a small town between Waisit and Kiifah — Mu jamu 'I-buldan, vol.2,
p-168; Mardsidu 'l-ittila‘, vol.1, p.350.)

al-Masailu 'l-Hairiyyah. About three hundred questions and answers.
(al-Hiir is a name given to Karbald’, where al-Husayn ibn “Ali, peace
be upon him, the Chief of the Martyrs, was killed.)

al-Masailu 'd-Dimashgiyyah. Twelve Questions and Answers.
al-Masdilu ‘l-Halabiyyah.

al-Masdilu 'r-Raziyyah fi 'l-wa ‘id.

al-Masdilu 'r-Rajabiyyah. He described these as "commentaries on the

https://downloadshiabooks.com/



126  Imdmi Kaldm: Its Origins and Development and Leading Scholars

Qur’an, the like of which has not been written."

24. al-Masdil fi 'l-farq bayna ‘n-nabiyy wa 'l-imdm (Concerning the Differ-
ence Between the Prophet and the Imam).

25. al-Masdilu 'I-Ilydsiyyah. He describes these as "a hundred questions and
answers on a variety of topics".

It is necessary to point out that some biographers have made the mistake
of confusing Shaykhu 't-Tdifah with Muhammad ibn Muhammad ibn al-
Hasan, Nasiru'd-Din at-Tisi, called Khwdjah (597/1201-672/1274), the
philosopher, mutakallim, legist and scholar of hadith, the famous servant of
the speculative sciences and mathematics. az-Zirikli mentions in his al-
A‘lam (vol.6, p.315) under the entry accorded to Shaykhu 't-Tisi some of the
books of Khwdjah Nasiru 'd-Din, and he mentions Masdri ‘u 'I-musdri‘ written
in refutation of the book al-Musdri‘, by ash-Shahrastint (Muhammad ib ‘Abdi
'I-Karim [479/1086-548/1153]) in which he criticizes some of the beliefs
and opinions of Ibn Sind (al-Husayn ibn ‘Abdillah [370/980-428/ 1037)).

The most important sources for the life of ash-Shaykhu 't-TusT are: at-
Tusi, al-Fihrist, pp.188-90; an-Najashi, p.316; Ma‘Glimu 'I- ‘ulamda’, pp.102-
3; Majma‘u 'r-rijal, vol.5, pp.191-4; Tangihu 'I-maqal, vol.3, pt.1, pp.104-5;
Mu jam rijali 'I-hadith, vol.15, pp.270-5; Rijal Bahru 'I-‘Uliim, vol.3, pp.227-
40; Rawdadtu 'l-janndt, vol.6, pp.216-49; ash-Shaykh Agha Buzurg, Introduc-
tion to Tafsiru 'I-Tibydn (78 pages); idem., Introduction to an-Nihayah, (50
pages); as-Sayyid Muhammad Sadiq Al Bahri 'l-‘Ulim, Introduction to ar-
Rijal (126 pages); idem., Introduction to al-Amali (50 pages); Dalilu 'I-qada’i
‘sh-shar T, vol.3, pp.176-212; Mustadraku 'l-wasdil, vol.3, pp.505-510; Hadiy-
yatu 'I-‘drifin, vol.2, p.72; Hasan ‘Isa al-HakTm ash-Shaykh at-Tisi — M.A.
thesis, University of Baghdad), Matba‘atu'l-Addb — an-Najaf al-Ashraf
1375/1975 (704 pages with indexes).

The School of Theology and Islamic Studies at the University of Mashhad,
Iran, took part in the celebrations of thousandth anniversary of the birth of
Shaykhu 't-Taifah by holding a conference which took place from 11% - 15"
Muharram 1390/19"-23" March 1970, in which many scholars and researchers,
Eastern and Orientalist took part, from about twenty countries. The proceedings
of the conference collected together the papers and the discussions, among
which were manuscripts published for the first time, in three large volumes.

§127. Muhammad ibn al-Hasan ibn ‘All ibn Ahmad ibn ‘Ali, ash-
Shaykh Abii ‘All al-Fattil (Ibn) al-FirisT an-NaysadbirT (d. 508/
1114-5, or ¢.514/1120): A faqih, a narrator of hadith, a Qur’anic exegete,
and a renowned mutakallim, trustworthy in narration,
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He studied under ash-Sharif al-Murtadd and Shaykhu 't-Téifah at-Tasl.
He wrote a number of books, the most famous of which is Rawdatu 'I-
wd ‘izin, which has been printed.

The biographers differ over his personal name, between Muhammad ibn
al-Hasan, Muhammad ibn ‘All and Muhammad ibn Ahmad ibn ‘Ali; and
over his lagab between al-Fattil and al-Farisi. The result is that some
biographers have claimed these were two different persons. They also differ
about the death: most say his death was in the year given by Ibn Hajar,
508/1114-5, while Ibn Dawiid and a group including al-‘Allamah al-Aminf,
who agree with him, say: "He was killed by Abu '1-Mahasin ‘Abdu 'r-Razziq
(ibn ‘Abdilldh ibn °Ali, Shihdbu 'd-Din at-Tisi ash-Shafi‘T [d. 515/1122],
pupil of the Imdmu 'l-Haramayn al-Juwayni, wazir of Sultdn Sanjar as-Saljiq,
the faqih, mufit and debater), the chief of Naysabiir, called Shihibu 'l-Islam."
Muntajabu 'd-Din describes him in one of his biographical writings as "ash-
Shaykh, ash-Shahid (the Martyr)". as-Sayyid Muhammad Mahdi al-Khirsan
verifies in his introduction to Rawdatu 'I-wd ‘izin that if he was killed in the
days when Abu 'I-Mahisin was wazir, it must be ¢.514/1120. (Muntajabu 'd-
Din, al-Fihrist: "ash-Shaykh Muhammad ibn ‘Alr al-Fattdl an-Naysabiri,
author of a commentary . . .": al-Bihdr, vol.105, p.272; Jami ‘u 'r-ruwdt, vol .2,
p.155; Amalu 'I-dmil, vol.2, p.288; and "ash-Shaykh ash-Shahid Muhammad
ibn Ahmad al-Farisi, author of the book Rawdatu 'l-wd‘izin": al-Bihdr,
vol.105, p.288; Jami ‘u 'r-ruwat, vol.2, p.62; Amalu 'I-Gmil, vol.2, p.242.)
[See: Ma‘alimu ‘I- ‘ulama’, p.103 (Muhammad al-Hasan . . .); Amalu 'I-Gmil,
vol.2, p.260; Tangihu 'I-magqal, vol.2, pt.2, p.73; vol.3, pt.1, p.158; Mu jam
rijali 'I-hadith, vol.15, pp.20, 64; vol.17, p.59; Both of the last two contain
the same as is found in the following: Rawdadtu 'I-jannat, vol.6, pp.253-62;
Naqdu 'r-rijal, p.289; Ibn Dawid, p.295; Manhaju 'I-maqal, p.280; Introduc-
tion to at-Tast's Rijal, p.47; Ta’sisu 'sh-Shi‘ah, p.395; Shuhada v 'I-fadilah,
pp.37-38; A yanu 'sh-Shi‘ah, vol.1, pt.2, p.20 [under Shi‘i mutakallims); al-
Kund wa 'l-alqab, vol.3, pp.212-3; al-Fawdidu 'r-Radawiyyah, pp.504, 574;
Tabaqdt a‘lami 'sh-Shi‘ah, 6™ cent., pp.246-7; adh-Dhari‘ah, vol.1, p.305;
Mustadraku 'l-wasdil, vol.3, p.392; Rawdatu 'I-wa ‘izin (printed in an-Najaf
al-Ashraf), The Introduction, Lisdnu 'I-mizan, vol.5, p.44; Idahu 'I-makniin,
vol.1, pp.334, 598; Mu jamu "I-muallifin, vol.9, p.200.]

§128. Muhammad ibn al-Hasan ibn Hamzah, Abii Ya‘li al-Ja‘fari

al-Baghdady (d. 463/1071): He was a faqih, a mutakallim, a Qur‘anic
exegete, and a scholar of hadith. He was a descendant of Ja‘far ibn Abi Talib.
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He was very close to ash-Shaykh al-Mufid and studied under him; he even
married his daughter, and when al-Mufid died he left him his library. He also
studied under ash-Sharif al-Murtada. an-Najisht says: "He was close to ash-
Shaykh al-Mufid, and excelled in his knowledge of the two usals (usiilu ‘d-
din and usulu 'l-figh, kalam, and jurisprudence) and figh. He was the repre-
sentative of ash-Shaykh al-Mufid and participated in his sessions. He was a
mutakallim and a faqih, and an expert in both subjects (i.e., kaldm and figh)".
Among his writings are:-

1. al-Mijaz fi 't-tawhid (The Concise Statement on Divine Unity).

2. Jawabu I-masaili 'I-wdridah min al-Hair ‘ald Sdhibihi ‘s-saldm (Answers
to Questions which Came from Karbalad’, may peace be upon the Lord
of the place [i.e., the Imim al-Husayn]).

3. Jawdb mas’alat ahli 'I-Mawsil (Answers to Questions from the People of
al-Mawsil).

4. Jawdbu 'I-masdili 'l-waridah min Tardbulus (Answers to Questions Which
Came from Tripoli).

5. Jawdbu I-mas alati 'l-waridah min Saydd (Answer to Question Which
Came from Sayda).

6. al-Mas’alah fi anna 'l-fa‘‘dl ghayr hddhihi 'l-jumlah (Treaties on the
Fact that the Agent [Man] is Other than [merely] this Totality [of Limbs
and Organs]) (see § 149/bk.6).

7. Ajwibat masdil shattd fi funin mina 'I- ‘ilm, (Answers to Diverse Ques-
tions on Various Matters of Knowledge).

8. al-Mas’alah ft mawlid Sahibu 'z-Zamdn, ‘alayhi 's-saldm (Question on the
Birth of the Twelfth Imim, peace be upon him).

9. al-Mas’alah fi 'r-radd ‘ala 'l-ghulat (Refutation of Extremism [About
the Imamate]).

[an-Najéshi, pp.316-7; Majma‘u ‘r-rijal, vol.5, p.185; lbn Dawid, p.304; al-
‘Allamah, p.164; Nagdu 'r-rijdl, p.300; Jami ‘u ‘r-ruwdt, vol.2, p.91; Tanqihu 'I-
magqdl, vol.3, pt.1, p.101; Mu ‘jam rijali ‘I-hadith, vol.15, pp.235-7; ad-Darajitu
'r-rafi‘ah, pp.499-500; Rawdatu l-jannat, vol.4, pp.299-300; vol.5, p.156;
Ta’stsu 'sh-Shi‘ah, p.382; ‘Umdatu 't-Talib, pp.30-31; al-Kund wa 'l-alqab,
vol.1, pp.186-7; Tabaqdt a‘ldmi 'sh-Shi‘ah, 5" cent., pp-159-60; al-Muntazim,
vol.8, p.271; Ibnu'l-Athir, vol.10, pp.68-69; Ibn Kathir, vol.12, p.104;
Lisanu 'I-mizan, vol.20, p.360; vol.5, p.35; Hadiyyatu 'l- ‘Grifin, vol.2, p.73;
Mu jamu 'I-muallifin, vol.9, p.201.]

§129. Muhammad ibn Hibatillih ibn Ja‘far, Aba ‘Abdilldh al-
Warraq at-Tardbulusi: A fagih, mutakallim and trustworthy narrator
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who studied under Shaykhu't-Tdifah at-Tisi all the latter's books and
writing. He wrote several books, including: al-Wasitah bayna 'n-nafy wa 'l-
ithbat (The Middle-Way Between Negation and Affirmation [i.e., of the
"states" of some Mu‘tazilites]); and a/-Usiil wa 'I-fusiil (Principles and Parts).
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.265; Ma ‘alimu 'I- ‘ulama’,
p-121; Jami‘u 'r-ruwat, vol.2, p.212; Amalu 'l-amil, vol.2, pp.312-3; Tangihu
I-magqal, vol.3, pt.1, p.198; Mu ‘jam rijali 'I-hadith, vol.17, p.360; al-Fawdidu
'r-Radawiyyah, p.657; Tabaqat a‘ldmi 'sh-Shi‘ah, 5" cent., p.189.]

§130. Muhammad ibn Hukaym al-Kath‘amI: He was one of the com-
panions of the Imams as-Sadiq and al-K@zim (129/746-183/799), peace be
upon them both.

al-KishshT narrates that someone named those who were experts in kaldm
to Abu 'l-Hasan (al-K&zim, peace be upon him), and he said: "As for Ibn
Hukaym, let him alone (i.e. his excellence requires no mention)." It is also
narrated that al-Kdzim, peace be upon him, ordered him to sit down with the
people of Medina in the mosque of the Messenger of Allah, the blessing and
peace of Alldh be upon him and his Household, and to discuss and debate
with them; when he had acquitted himself of this task, the Imdm, peace be
upon him, said to him: "What did you say to them, and what did they say to
you?" and he was pleased with what he had done.
[al-Kishshi, pp.448-9; Majma‘u 'r-rijdl, vol.5, p.200; 1bn Dawad, pp.308-9;
al-‘Alldmah, p.151; Nagdu 'r-rijal, p.354; Jami‘u 'r-ruwdt, vol.2, pp.102-3;
Rijal Bahru 'l-‘ulim, vol.l, p.400; Tangihu 'l-maqdl, vol.3, pt.1, p.109;
Mu ‘jam rijéli ‘I-hadith, vol.16, pp.37-40.]

§131. Muhammad ibn al-Husayn ibn Abi 'I-Khattab, Abia Ja‘far
az-Zayyit al-Hamdani al-Kafi (d. 262/876): 1t is said of him: "An im-
portant one of our scholars, of great rank. He narrated many ahddith, and
was completely trustworthy. He was excellent in writing, and complete reli-
ance can be had on his narration." He wrote several books, among which are:-

1. at-Tawhid (The Unity of God),

2. ar-Radd‘ald ahli 'I-gadar (Refutation of the Deniers of Predestination),

3. al-Ma'‘rifah wa 'l-bada’ (Recognition of Alldh and al-Bada’).
[an-Najashi, p.257; at-Tusi, al-Fihrist, p.166;, Ma ‘Glimu ’I- ‘ulama’, p.90;
Majma ‘u 'r-rijal, vol.5, p.196; al-‘Alldmah, p.141; Ibn Dawid, pp.285-6;
Nagqgdu 'r-rijal, p.302; Jami‘u 'r-ruwat, vol.2, pp.96-97; Tangihu 'l-magqal,
vol.3, pt.1, p.106; Mu'jam rijali I-hadith, vol.15, pp.324-9; adh-Dhari‘ah,
vol.4, p.481; vol.10, p.187; vol.21, p.245.]
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§132. Muhammad ibn al-Husayn ibn Miisi, Abu 'l-Hasan ash-
Sharif®? ar-Radr al-Masawi (359/970—406/1015): The famous man of
leters and poet. We shall give his complete lineage in the biography of his
elder brother, ash-Sharif al-Murtadi (see §39).

The literary aspect of the personality of ash-Sharif ar-Radi predominated
over the learned and scholarly aspect of it, with the result that the majority of
his biographers did not pay attention to him and study his personality except
from this side. What is more, it was his fate that his eleder full brother, ash-
Sharif al-Murtd3, should be his contemporary, for this latter surpassed him in
the scholarly aspect, being conspicuously superior, and also lived thirty
years longer than he did. The result was that his brother's learned character
rather eclipsed his and the scholarly aspect of his own personally was played
down by the generality of his biographers.

However, ash-Sharif ar-Radi - even though the literary aspect of his
personality was quite prominent, and he held the position of he syndic of the
Talibids (naqibu 't-Talibiyyin) after his father — was a scholar, a mutakallim,
and a faqih. He studied figh and kaldm, from the time when he was young,
together with his brother al-Murtadd, with ash-Shaykh al-Mufid (see § 144),
just as he also learnt from al-Qadi ‘Abdu 'l-Jabbar (320/932—415/1025), the
famous Mu‘tazilt scholar (Talkhisu 'l-bayan fi majazati 'I-Qur’dn, p.242; al-
Majazati 'n-nabawiyyah, p.48). Among the books he studied with him were:
Taqribu 'l-usul (Clarification of the Principles), concerning kalam (Talkhisu
‘I-baydn, pp.212-3), Sharhu 'l-usili I-khamsah (Commentary on the Five
Principles), also concerning kaldm (al-Majdzat, p.362) and al- ‘Umad fi usiili
I-figh (The Foundations Concerning the Principles of Jurisprudence) (al-
Majazat, p.180).

Of the books of ar-Radi, which reveal the scholarly side of his character,
the most outstanding are the Talkhisu 'I-baydn fi majazati 'I-Qur ’dn (Summary
of the Proof Concerning the Allegories of the Qur’in) and al-Majazatu 'n-
nabawiyyah (The Prophetic Allegories), and more important than these two,
the remaining parts of his great and famous Qur’énic tafsir, Haqdiqu 't-ta’wil
wa mutashabihu 't-tanzil (The Realities of Hermeneutics and the Obscurity
of the Sending Down), about which he said that in it he works through "the
obscure dyahs (verses) which seem to indicate God's anthropomorphism and
the attributing of a body to Him, as well as the attribution of injustice and

2 ash-Sharif (noble), that is the title given to the descendants of the Holy Prophet, may Alldh
bless him and his praogeny and preserve them. The title "as-Sayyid" also gives the same
meaning. Sometimes "ash-Sharif " is given to all the descendants of Hashim.
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oppression to Him, going through the clarification of obscurities and making
clear what has been mistaken" (a/-Majdzédtu ‘n-nabawiyyah, Introduction [by
the Author], pp.11-12).

In thse books of his, ash-Sharif ar-Radi deals with the topics of kaldm, to
the extent that they are connected with the dydr (verses) and ahddith
(traditions) under considetration, starting out from "the foundation of the
judgement of the intellect and the principles of justice ( ‘adl), and this is the
true root of the principles of religious thinking (usalu 'd-din) which necessi-
tates action in accordance with it and about which no further questions can
be asked." (Haqdiqu 't-ta'wil, pp.277-8.) There are many references concern-
ing the interpretation of Qur’anic verses as well as ahddith from his teacher
al-Qadi ‘Abdu 'l-Jabbar (see Hagdiqu 't-tawil, pp.10, 22, 41, 59, 68, 120,
156, 177, 184-5, 190, 204, 224, 234, 262, 273, 349; and also the matters we
referred to before in Talkhisu ‘I-bayan and al-Majazatr), from Abii ‘All al-
Jubbd’i, Muhammad ibn ‘Abdi'l-Wahhib, the famous Mu‘tazili scholar
(235/849-303/916), the author of a commentary on the Qur’an (Haqdiqu 't-
ta’wil, pp.8, 10, 52, 126, 135, 259, 281, 333, 374; Talkhisu 'I-baydn, p.167),
from Abii Muslim Muhammad ibn Bahr al-Isfahani the Mu‘tazili 254/868—-
322/934), the exegete, mutakallim and man of letters, among whose most
famous books is his great commentary on the Qur’an: Jami‘u 't-ta’wil IT
muhkami 't-tanzil (Haqdiqu 't-ta'wil, pp.137, 138, 218, 231, 243, 245, 273),
as well as other Mu‘tazilt scholars, which show in what he relates of their
view of things that sometimes he agrees, and sometimes he argues against
and gives an opposite view.

The most interesting part of all this is that ash-Sharif ar-Radi himself
mentions that he went through a period in his intellectual and scientific life
when "schools of thought would swing back and forth and then settle, and
ideas would become agitated and then calm down, according to the influence
of longer time for the clarification of obscurities, the solution of the problems
of doubtful matters, the arriving, at previously undiscovered proofs, and the
coming to the surface of underlying factors influencing ideas and reflection.

"Amongst this is what the reader comes across in the beginning of our
book (Hagqdiqu 't-ta’wil), in what we wrote indicating our inclination to
belief in irj@’ (the doctrine of suspended judgement), and then, what he
notices in the middle part and the 'hump' of it, of (our) statement indicating
that belief in waid (see §17) had been found to be true, [saying we were]
certain of it and believed'in it. The reason for the disparity in [holding] these
two opinions, the original one and the subsequent one, the former and the
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latter, was the ramification of questioning and doubts as time went on
drawing out [this process]; [these difficulties] were driven on like a worn out
camel and a way was cleared through their rough ground, till what had been
holding them back rushed forward and hesitancy about them gave way [to
confidence], by the grace of Alldh, His granting of success, His help and His
settling of the matter." (Haqdiqu 't-ta'wil, pp.16-17.)

ash-Sharif himself gives an ayah by which the Murji’ites proved their
beliefs, and then follows their proof by saying: "The leading scholars who
believe in ‘adl (justice) have gone in depth into the answers to this." Then he
gives the answers to this ayah with adequate detail. (Hagqdiqu 't-ta’wil,
p.361-75.)

Perhaps among these "agitated" opinions was ash-Sharif ar-Radt's opinion
about the creation of Paradise and the Fire (Haqdiqu 't-ta’wil, pp.246-8), and
perhaps he abandoned this afterwards, if we had the rest of his tafsir, it is
possible that we could find evidence for this.

§133. Muhammad ibn Ibrd@him ibn Ja‘far, Abi ‘Abdilldh al-Kitib
an-Nu‘mini, famous as Ibn (AbI) Zaynab (d. ¢.360/971): A scholar,
narrator of hadith, and a mutakallim. 1t is said of him: "(He was) of a great
rank, of noble degree, correct in his convictions, he knew a great many
ahadith." He arrived in Baghdad, then left for ash-Shdm, and settled in
Dimashq; then he went to live in Halab (Aleppo) and died in ash-Sh@m. The
last date that is found for his narrated ahddith is that which comes in his
narration of the occultation from the year 342/953-4. And Idahu "I-makniin
says that he died in 360/971, and the circa is added to his entry in Hadiyyatu
I-“‘arifin. Mu ‘jamu 'l-muallifin, and Geschichte des Arabischen Schrifitums.
He wrote several books, among which is: al-Ghaybah (which has been
printed and ar-Radd ‘ala 'I-Isma ‘tliyyah (Refutation of the Ismé‘ilites).
[an-Najashi, pp.297-8; Ma ‘alimu 'I- ‘ulama’, p.105; Majma‘u ‘r-rijal, vol.5,
pp.97-98; Ibn Dawid, p.290; al-‘Alldmah, p.162; Nagdu 'r-rijal, p.281; Jami‘u
'r-ruwat, p.281; Jami ‘u 'r-ruwat, vol.2, p.43; Tanqihu 'l-maqal, vol.2, pp.55-
56; Mu ‘jam rijali 'l-hadith, vol.14, p.234;, Amalu 'I-amil, vol.2, pp.232-3;
Rawdatu 'l-jannat, vol.6, pp.127-9; Mustadraku 'I-wasdil, vol.3, pp.525-6;
al-Kuna wa 'l-alqab, vol.l, pp.195-6; al-Fawdidu 'r-Radawiyyah, p.337,
Tabaqat a‘lami 'sh-Shi‘ah, 4" cent., p.230; adh-Dhari‘ah, vol.10, p.83;
vol.16, p.79. The Introduction to his book a/-Ghaybah, (last ed.); Idahu 'I-
makniin, vol.1, p.310; Hadiyyatu 'l- ‘Grifin, vol.2, p.46; Mu jamu 'I-muallifin,
vol.8, p.195; Sezgin, 1, 543, 38.]
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§134. Muhammad ibn Ibrahim ibn Yisuf ibn Ahmad ibn Yisuf,
Abu 'I-Hasan al-Kitib (281/894—.353/964): One of the Imami
mutakallims, and one of their faqihs, although, he used to make out that he
was of the Shifi‘ite school of figh, and he was also known as Abii Bakr ash-
Shafi‘l. Shaykhu 't-Taifah at-Tisi and (Ibn) an-Nadim says: "He practised
figh according to the Shifi‘ite school ostensibly, but he secretly held the
opinions of the Imdmi1 Shi‘ah. He was a fagih of the two sects, and he wrote
books according to both sects." The Shafi‘ites say: "He is one of our import-
ant fagqihs." (Ibn) an-Nadim says of him, including him among the Shafi‘ite
Jagihs: "He was one of the important Shafi‘ites" (as-Subki, Tabagdtu 'sh-
Shafi ‘iyyah, vol.3, p.63; [Ibn] an-Nadim, p.267 [he adds: "He wrote books
according to the school of the Shi‘ah."]).
Among his books written according to Imdmiyyah beliefs are:-
Kashfu 'I-qind‘ (The Removal of the Veil);
Nagdu 'l- ‘Abbdsiyyah (The Refutation of the ‘Abbdsids);
al-Isti‘dad (Preparedness);
al-'Uddah (Readiness);

5. al-Istibsar (The Ability to Reflect).
[at-Tsi, al-Fihrist, p.159; ar-Rijél, p.511; an-Najishi, pp.287-8; Ma ‘Glimu
"I~ ‘ulamad’, pp.86-87; (Ibn) an-Nadim, pp.246-7; Majma ‘v 'r-rijal, vol.5,
p-100; Ibn Dawid, p.291; al-‘Allamah, p.144; Naqdu 'r-rijal, p.282; Jami‘u
'r-ruwdt, vol.2, p.44; Tanqgihu 'l-magqdl, vol.2, pt.2, p.57; Mu'jam rijali 'l-
hadith, vol.14, pp.237-8; Hadiyyatu 'l-‘rifin, vol.2, p.44; Mu‘jamu 'l-
muallifin, vol.8, p.223; Tabaqdt a‘lami 'sh-Shi‘ah, 4™ cent., p.231; adh-
Dhari‘ah, vol.2, pp.13-14, 28; vol.15, p.226; vol.18, p.52; vol.24, p.288.]

Pl S B

§135. Muhammad ibn ‘Isd ibn ‘Ubayd ibn Yaqtin, Aba Ja‘far al-
‘Ubaydr al-Yaqtinl al-Baghdadi: One of the ompanions of the Imdms
ar-Ridd, al-Hadi and al-*Askari, peace be upon them. An important narrator
of hadith, a man of knowledge, a mutakallim; he studied with Yiinus ibn
‘Abdi 'r-Rahmin (see § 165) and was so attached to him that he was given
the name "Yiinusi". al-Faql ibn Shddhan (see §57) was fond of him, praised
him, commended him and was favourably disposed towards him, and said of
him: "there is no-one like him among his associates." an-Najashi says of
him: "He was one of our important co-sectarians, reliable (in narration), and
an eminent person. He knew many narrations and was a good author." He
wrote several books, among which are:-
1. al-Imdmah (The Imamate);
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2. al-Ma'rifah;
3. al-Wadihu 'I-makshif fi 'r-radd ‘ald ahli 'l-wuqif (The Unveiled Clarity
in Refutation of the Wagqifah).
[al-Kishshi, p.537; at-Tast, al-Fihrist, p.167; ar-Rijal, pp.393, 422, 435, 511;
Majma‘u 'r-rijal, vol.6, pp.16-18; (Ibn) an-Nadim, pp.278-9; Ibn Dawid,
pp.508-9; al-‘Alldmah, pp.141-2; Naqdu 'r-rijal, p.327; Jami 'r-ruwat, vol .2,
pp.166-8; Tangihu 'I-magal, vol.3, pt.1, pp.167-70; Mu jam rijali 'I-hadith,
vol.17, pp.126-34; adh-Dhari‘ah, vol.2, p.336; vol.21, p.245; vol.25, p.11;
al-Wafi bi 'l-wafayat, vol.7, p.297.]

§136. Muhammad ibn Ishiq al-Qummi: He was one of the company-
ions of al-Imdm al-Jawad, peace be upon him (195/811-220/835). Ahmad
ibn Muhammad ibn Khalid al-Barqi (d. 274/887) narrated from him. an-
Najashi says: "He was a mutakallim. Ibn Buttah mentions him, and he says
that he has a number of writings. He says: 'Ahmad ibn Muhammad ibn
Khilid informed us from him.'"" And Shaykhu 't-Tdifah at-Tisi said: "He
wrote books about ka/dm and about traditions."

[an-Najashi, p.266; at-Tusi, al-Fihrist, p.182; ar-Rijal, p.513; al-Barqi, ar-
Rijal, pp.56-57; Majma‘u 'r-rijdl, vol.1, pp.100, 148; Nagdu 'r-rijal, pp.282,
292; Jami'‘u 'r-ruwat, vol.2, p.4S; Tangihu 'l-maqal, vol.2, pt2, p.57,
Mu jam rijali 'I-hadith, vol.14, p.242.]

§137. Muhammad ibn Ja‘far ibn Muhammad, Abu 'l-Fath al-
Hamadini al-Wadi‘t, famous as Ibn al-Maraghit (d. 376/986): an-
Najashi says: "He was an important figure in grammar and lexicography in
Baghdad. He had a good memory, and was correct in traditions. He was also
much occupied with kalam." His contemporary, Abi Hayyédn at-Tawhidi
says of him: "He had great skill with words, an extensive memory, and
nobility of soul; he was an effective speaker, and a narrator of many tradi-
tions." (Ibn) an-Nadim also mentions him: "He was a teacher of ‘lzzu 'd-
Dawlah Abii Mansiir (Bakhtiyar ibn Mu‘izzi 'd-Dawlah ibn Biiyah [331/942
~367/978]) and he was a memorizer (of the Qur’an and hadith,) a grammar-
ian, an orator, and a narrator of traditions.” Yaqut praises him and mentions
that he died in his youth. al-Khatib mentions that al-Mahamili heard (hadith)
from him in 371 (981-982), and as-Suyiifi makes this the date of his death;
others agree with him. But the actual date is that which Ibnu'l-Jawzi
mentions, and this is the one we have quoted. Among his books is: Kitdbu 'I-
Khalili fi 'l-imamah (The Book of al-Khalili on the Imdmate).

[an-Najashi, p.307; Majma‘u 'r-rijal, vol.5, p.176; Ibn Dawid, p.302; al-
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‘Allamabh, p.163; Nagdu 'r-rijal, p.307; Jami ‘u 'r-ruwat, vol.2, p.86; Tanqihu
‘I-magqal, vol.2, pt.2, p.94; Mu jam rijali 'I-hadith, vol.15, p.178; Ta'sisu 'sh-
Shi‘ah, pp.95-96; Tabaqat a‘ldmi 'sh-Shi‘ah, 4™ cent., p.258; (Ibn) an-Nadim,
p.94; Tarikh Baghdad, vol.2, pp.152-3; al-Muntazim, vol.7, p.134; Mu jamu
l-udaba’, vol.6, pp.466-7; al-Imtd‘ wa 'l-mudnasah, vol.l, pp.133-4; Bughyatu
I-wu ‘at, vol.1, p.70; Hadiyyatu 'I- ‘Grifin, vol.2, p.50; al-A ‘lam, vol.6, p.298;
Mu jamu 'I-muallifin, vol.9, p.157.]

§138. Muhammad ibn Ja‘far ibn Muhammad ibn ‘Awn, Abu 'l-
Husayn al-Asadl al-Kiifl, subsequently ar-Réz1 (d.312/924): an-
Najashi says: "He was trustworthy, and correct in hadith, except that he used
to accept predestination and anthropomorphization. He has a book called
Kitabu 'I-Jabr wa 'l-istitd‘ah (Book on Predestination and Humany Capacity
for Action)", and Shaykhu 't-Tdifah at-Tisi calls it: ar-Radd ‘ala ahli 'l-
istitd‘ah (Refutation of the believers in Human Capacity for Action); but as-
Sayyid Abu 'l-Qasim al-Khi'1 defends him and rejects this accusation.
[an-Najash1, p.289; at-Tasi, al-Fihrist, p.179; Ma Glimu 'I- ‘ulama’, p.95;
Majma ‘u 'r-rijal, vol.5, pp.177-8; Ibn Dawid, p.502; al-‘Allamah, p.160;
Naqdu 'v-rijal, p.298; Jami‘u 'r-ruwdt, vol.2, p.86; Tanqihu 'l-maqal, vol.2,
pt.2, pp.95-96; Mu ‘jam rijali 'l-hadith, vol.15, pp.184-8; Tabaqdt a ‘lami 'sh-
Shi‘ah, 4™ cent., p.258; adh-Dhari‘ah, vol.5, 83.]

§139. Muhammad ibn Jarir ibn Rustam, Abii Ja‘far at-Tabar al-
Amull al-KabIr (4™/10® cent.): He was someone other than the non-
Shi‘T commentator of the Qur’an and historian, Ibn Jarir; they differed in
their grandfather's name although they were contemporaries.
an-Najishi says: "He was revered among our co-sectarians, had much
knowledge, was excellent in ka/dm and trustworthy in (the narration of)
hadith." ash-Shaykh Muntajabu 'd-Din Ibn Babawayh says in Tarikhu 'r-Rayy,
and Ibn Hajar quotes him: "He was one of the most outstanding mutakallims."
‘Umar Rigd Kahhdlah wrote his biography in Mu jamu I-muallifin, and
dated his birth and death at 226/841 and 310/923 respectively, but I could not
find these dates in any sources, either those he mentioned or those he did not;
these are the dates of the non-Shi‘1. Ibn Jarir, and I suppose he confused them.
Among the works ascribed to Ibn Jarir are:-
1. al-Mustarshid fi 'I-im@mah (Guidance Concerning the Im@mate);
2. al-Idah fi 'I-imdmah (The Elucidation of the Imdmate); and
3. al-Fadih (The Disgrace).
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(at-TusT, al-Fihrist, p.187; ar-Rijal, p.514; an-Najdshi, p.29; Ma ‘alimu 'I-
‘ulamd’, p.95; Majma ‘u 'r-rijal, vol.5, p.173; Ibn Dawid, p.301; al-‘Allamah,
p.161; Naqdu 'r-rijal, p.296; Jami ‘u 'r-ruwat, vol.2, pt.2, p.91; Mu jam rijali
"I-hadith, vol.15, pp.164-5; Rawdatu 'l-janndt, vol.7, pp.293-5; al-Kund wa
l-alqab, vol.1, p.243; Tabaqat a‘lami ‘sh-Shi‘ah, 4™ cent., pp.250-3; also
see: 5™ cent., pp.153-7; adh-Dhari‘ah, vol.2, pp.489-90; vol.8, pp.241-7;
vol.21, pp.9-10; A ‘ydnu 'sh-Shi‘ah, vol.44, pp.139-40; Mizan 'I-i‘tidal, vol.3,
p.499; LisGnu 'l-mizdn, vol.5, p.103; Mu jamu 'I-muallifin, vol.9, pp.146-7.]

§140. Muhammad ibn Khalaf, Abii Bakr ar-RdzI: an-Najishi says:
"An outstanding mutakallim from among our co-sectarians. He has a book
on the Im@mate."”

[an-Najashi, p.296; Majma‘u 'r-rijal, vol.5, p.208; Ibn Dawid, p.310; al-
‘Allamah, p.161; Naqdu 'r-rijl, p.355; Jami ‘u ‘r-ruwat, vol.2, p.111; Tanqihu
"I-maqal, vol.3, pt.1, p.114; Mu jam rijali 'I-hadith, vol.16, p.84; Ta sisu 'sh-
Shi‘ah, p.379.]

§ 141. Muhammad ibn al-Khalll, Ab@t Ja‘far as-Sakkik al-Baghdadr:
He was a companion and pupil of Hishdm ibn al-Hakam. "He differed from
him in several matters, but not in the principle of the Imdmate" as ash-
Shaykh at-Tiusi and (Ibn) an-Nadim said. "He was a mutakallim who was
proficient and well-versed in the art of kalam", and when Yiinus ibn ‘Abdi 'r-
Rahmin (see §165) died "not a single person succeeded (him) except as-
Sakkak" according to al-Fadl ibn Shadhan. (al-Kishshi, p.539; Majma‘u 'r-
rijal, vol.5, p.24; Mu jam rijali 'I-hadith, vol.13, p.317; vol.16, p.84; vol.19,
p.353; Tangihu 'I-magqal, vol.3, pt.1, p.115.)

al-Ash‘ari, ash-Shahrastani and others count him as one of the Imamiy-
yah mutakallims and one of the authors of their books. Several books are
mentioned as being his, including Kitdbu 't-Tawhid (Book of Divine Unity).
an-Najashi said of this book: "It is (to do with) anthropomorphism (tashbih),
and criticism of it was written (by Shi‘l scholars),” but some scholars have
disagreed with this saying of an-Najéshi.
[at-Tisi, al-Fihrist, p.158; an-Najdshi, p.252; Ma‘alimu ‘I- ‘ulama’, p.85;
(Ibn) an-Nadim, p.225; Majma ‘u 'r-rijal, vol.5, pp.208-9; Ibn Dawud, p.310;
al-‘Allamah, p.144; Naqdu 'r-rijal, pp.305-6; Jami ‘u 'r-ruwat, vol.2, pp.111-
2; Tangihu 'I-magqal, vol.3, pt.1, p.115; Ta’sisu 'sh-Shi‘ah It ‘ulmi 'lI-Islam,
p.362; Mu jam rijali 'l-hadith, vol.16, p.84; adh-Dhari'ah, vol.2, pp.334-5;
vol.4, p.481; al-Ash‘ari, Maqalatu 'I-Islamiyyin, vol.1, p.127; ash-Shahrastani,
al-Milal wa 'n-nihal, vol.1, p.190]
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§142. Muhammad ibn Mas‘iid, Abu 'n-Nadr al-‘Ayyésht as-SulamI
as-Samarqandi (d. ¢.320/932): One of the most learned Imami scholars
of his time. He was not in the beginning a Shi‘i, but he became Shi‘T and
accepted the Imadmate. ash-Shaykh at-TisT says: "He is the greatest among
the people of the East (Khurdsadn and Transoxania) in knowledge, erudition,
letters, and understanding and he is the most noble of his time." an-Najasht
and al-‘Allamah say: "He is truthful and veracious, a notable person among
the notables of this sect and a great man in it.” (Ibn) an-Nadim says: "He is
an Im3mi Shi‘T jurist, unique in his era and time in the abundance of (his)
knowledge, and his books hold a very high position throughout Khurasan."
He wrote more than two hundered books among which are the following
related to our subject: Kitdbu ‘t-Tawhid wa 's-sifah (Book on Divine Unity
and Attributes), Kitdbu ‘I-Bada’ (Book on Badd’) aand Kitdabu 'I-'Iman
(Book on Faith).
[at-Tusi, ar-Rijal, p.497; al-Fihrist, pp.163-4; an-Najashi, pp.270-3; (Ibn)
an-Nadim, pp.244-6; Ma ‘alimu 'I- ‘ulama’, pp.88-89; Majma ‘u 'r-rijal, vol.6,
pp-41-46; Ibn Dawud, p.335; al-‘Alldmah, p.145; Nagdu r-rijal, p.333; Jami‘u
'r-ruwdt, vol.2, pp.192-3; Tangihu 'I-maqal, vol.3, pt.1, p.183; Mustadraku 'I-
wasdil, vol.3, pp.664-5; Mu jam rijali ‘l-hadith, vol.17, pp.252-8; Tabaqat
a‘lami 'sh-Shi‘ah, 4" cent., pp.305-6; adh-Dhari‘ah, vol.2, p.510; vol.3,
p.56; vol.4, p.482; Rawdatu ‘I-janndt, vol.6, pp.129-30; al-Kund wa 'I-algab,
vol.2, pp.490-1; Hadiyyatu ‘I-‘arifin, vol.2, pp.32-33; al-A ‘lam, vol.7, p.316;
Mu jamu 'I-muallifin, vol.12, p.20.]

§143. Muhammad ibn Muhammad ibn Ahmad, Abu 'l-Hasan al-
Busrawl al-Baghdadr (d. 433/1051): He was a mutakallim, a faqih, a
learned man, and a gifted poet. Ibnu 'I-Jawzi and Ibn Kathir both say: "He
was a mutakallim." He studied under ash-Sharif al-Murtadd; he compiled a
list of his master's writings and sought, and obtained his permission to
publish it in 417/1026. as-Sam‘dni and Y3qut both say: "He learnt kaldm
from al-Murtadd and remained with him for a long time." He wrote Kitabu
'I-Mufid fi 'I-taklif (The Beneficial Book on Duty [towards God]).

[Amalu I-Gmil, vol.2, pp.235-6, 298-9; Mu jam rijali I-hadith, vol.14, p.328;
vol.17, p.210; Mustadraku ‘I-wasdil, vol.3, p.380; Tabaqdt a ‘lami 'sh-Shi‘ah,
5™ cent., p.183; adh-Dhari‘ah, vol 21, pp.373-4; Tarikh Baghdad, vol.3, p.236;
al-Muntazim, vol.8, p.152; al-Ansab, vol.2, pp.252-3; al-Lubdb, vol.1, p.158;
Fawatu "l-wafayat, vol.3, p.262; al-Waft bi l-wafayat, vol.1, p.120; an-Nujiimu
z-zdhirah, vol.5, p.52; Ibn Kathir, vol.12, p.63; Ibnu 'l-Athir, vol.9, pp.580-
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1; Mu jamu 'l-buldan, vol.1, pp.441-2; Mu jamu "I-muallifin, vol.11, p.181.]

§144. Muhammad ibn Muhammad ibn an-Nu‘mén, ash-Shaykh
Abii ‘Abdilldh al-Mufid Ibnu 'I-Mu‘allim al-‘Ukbart al-Baghdéadi
(336/948 or 338/950—413/1022):

1) A Short Biography:

His student, Shaykhu 't-Tdifah, Abii Ja‘far at-Tisi (see §126) says of
him: "The leading position among the Imdmiyyah of his time finally settled
with him. He was in the first position in the science and practise of kaldm,
and he was a faqih, being foremost in that science; he had a most superior
mind, was meticulously astute and quick to give his answer . . ." (al-Fihrist,
p.186; Majma ‘u 'r-rijal, vol.6, p.33). Another student of his, an-Najashi (see
§22) said: "His excellence in figh, kaldm, hadith, as a reliable authority, and
in knowledge in a general sense is too renowned to need description"
(Fihrist, p.311, Majma‘u ‘r-rijal, vol.6, p.34). al-‘Allamah al-Hilli, one of
the most famous persons in the Imdmiyyah tradition and one of their most
eminante scholars (648/1250-726/1325) said: "One of the greatest shaykhs
of the Shi‘ah, their leader and their teacher, and all who come after him learn
from him. His excellence in figh, kalam, and hadith is too renowned to need
description; he was the most reliable authority of his time, the most knowl-
edgeable among the (people of his time). The leading position among the
Imamiyyah of his time finally settled with him. He had a most superior
mind, was meticulously astute, and quick to give his answer . . ." (Khuldsatu
‘I-agwal, p.147). All his Imami biographers concur with this.

Those who were not of his sect and his ideas, give his biography thus:

* “(He was) the shaykh of the shaykhs of the sect, the tongue of the
Imamiyyah, the leader in kaldm, figh and rhetoric" (adh-Dhahabi, al-‘Ibar,
vol.3, p.114).

* "The shaykh of the Imamiyyah, the best of their writers, the defender of
what is in their possession" (Ibnu 'l-Jawzi, al-Muntazim, vol.8, p.12; Ibn
Kathir, vol.12, p.5; Ibn Taghri Birdi, an-Nujamu 'z-zéhirah, vol.4, p.258; Ibn
Hajar, Lisdnu 'I-mizan, vol.1, p.424).

* "The fagih of the Imamiyyah" (Ibnu 'l-Athir, vol.9, p.329; Abu '-Fida’,
vol.2, p.154; Ibnu -Wardi, vol.1, p.507).

* "He was unique in his time in his sciences" (as-Safadi, al-Wafi bi 'l-
wafayat, vol.1, p.116).

* (Ibn) an-Nadim, in the place where he enumerates the Imami mutakallims,
says of him: "In our time, the leadership of the Shi‘l mutakalims has fallen
on him; he is the principal scholar in the practice of kaldm in the schools of
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thought of his co-sectarians, with a meticulous astuteness, a penetrating
intellect; 1 have observed him and seen that he is brilliant” (al-Fihrist, p.226);
and he says in the place where he counts the Shi‘T fagihs: "On him finally
settled the leading position among his fellow Imd@mi Shi‘ah in figh, kaldm
and traditions"” (ibid., p.247).

* "And he gave away much charity, was extremely humble, frequently in
prayer and fasting, and neatly dressed" (al-Y&fi‘1i, Mir’dtu 'I-jindn, vol.3,
p-28; adh-Dhahabi, Mukhtasar duwali ‘I-Isldm, vol.1, p.246; al- ‘Ibar, vol.3,
p-114; Ibn ‘Abdi 'l-Hayy, Shadhardtu 'dh-dhahab, vol.3, p.200).

* "He led an extremely simple way of life (kathiru 't-tagashshuf) was
exceedingly humble, and was much devoted to knowledge; many were
educated by him. He distinguished himself in Imdmi doctrine, it even being
said that the good-will towards all the Im3mi's was due to him" (Ibn Hajar,
Lisdnu 'l-mizdn, vol.§, p.368).

* "He never used to sleep during the night, except when he nodded off
(haj ‘ah), then he would stand up to pray, or read, or study, or read the
Qur’an out loud" (ibid., p.368).

* “He was brilliant in kaldm, in dialectics, and in figh; he would confront
people of every persuasion, and he had position and great respect in the
Biiyid state" (adh-Dhahabi, a/- ‘ibar, vol.3, p.114; al-Yafi‘1, Mir dtu 'I-jinnan,
vol.3, p28; Ibn ‘Abdi 'I-Hayy, Shadharatu 'dh-dhahab, vol.3, pp.199-200).

* "He was eloquent, good in dialectics, steadfast against an adversary; he
had an argument for every occasion maintained secrecy, and his behaviour
was attractive" (Abli Hayyan at-Tawhidi — his contemporary ~ al-Imtd’
wa 'l-mu’dnasah, vol.1, p.141).

* "He had prestige before the rulers of the various regions, owing to the
inclination of the people of that time towards Shi‘ism. He held sessions of
philosophical speculation at his home in Darb Riyah, a quarter in the west
of Baghdad which practically all the ‘wlamad’ from the other sects attended"
(Tonu 'l-Jawzi, al-Muntazim, vol.8, p.12; Ibn Kathir, vol.12, p.15; Ibn Taghri
Birdi, an-Nujiimu ‘z-zahirah, vol.4, p.258).

* “"He held great respect and position in the state of ‘Adudu 'd-Dawlah (ad-
Daylami [324/936-372/983])" (adh-Dhahabi, Mizdnu 'l-i‘tidal, vol.4, p.26;
Mukhtasar duwali 'I-Islam, vol.1, p.246; al- ‘Ibar, vol.3, p.114).

* "He had great power and influence on account of ‘Adudu 'd-Dawlah" (adh-
Dhahabi, Mizanu ‘I-i tidal, vol.4, p.30; Ibn Hajar, Lisanu 'I-mizdn, vol.5, p.368).

7‘3ash-Shaykh al-Mufid had a mosque in this quarter where he led the prayer, and where many
of his dictations (amali) were delivered (see al-Amdli, pp.85, 92, 211).
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* n¢Adudu 'd-Dawlah would pay visits to his home and come to see him if
he were ill" (adh-Dhahabi, Mukhtasar duwali ‘I-Islém, vol.1, p.246; al-‘Ibar,
vol3, p.114; al-Y&fi‘, Mir’atu 'l-jindn, vol.3, p.28; Ibn ‘Abdi 'l-Hayy,
Shadharatu 'dh-dhahab, vol.3, p.200).

* "When he died, eighty thousand Rifidites escorted him to his burial
place”, and, adh-Dhahahbt adds: "May Alldh not bless them", and he and al-
Yifi‘T and Ibn ‘Abdi '-Hayy add: "Allah has freed (the people) of him" (adh-
Dhahabi, Mizdnu 'I-i ‘tidal, vol.4, p.30; Mukhtasar duwali 'l-Islém, vol.l,
p.246; al-‘Ibar, vol.3, p.115; Ibn Hajar, Lisdnu 'I-mizan, vol.5, p.368; al-
Yafi‘, Mir'Gtu 'l-jindn, vol.3, p.28; Ibn ‘Abdi 'I-Hayy, Shadharat 'dh-dhahab,
vol.3, p.200).

* “His funeral procession was well attended" (adh-Dhahabi, al- ‘Ibar, vol.3,
p.115; al-Y&fi‘1, Mir’atu 'l-jindn, vol.3, p.28; Ibn ‘Abdi 'l-Hayy, Shadhardtu
‘dh-dhahab, vol.3, p.200).

Shaykhu 't-Tdifah at-TisT says of his funeral cortége and burial: A greater
day than the day of his death has not been seen in terms of the multitude of
people who attended the prayer for him, and the multitude of those who
wept, both those who had opposed him and those who had supported him"
(al-Fihrist, p.187). an-Najashi says: "That day ash-Sharif al-Murtada . . . led
the prayer for him in the Maydéanu 'lI-‘Ushnén (one of the biggest open places
in Baghdad at that time),” and it was too confined for the people despite its
size" (al-Fihrist, p.316).

Now, as an exposition of what his enemies knew of him, let us be content
to report what Abl Bakr Ahmad ibn ‘All ibn Thabit, al-Khatib al-Baghdidi
al-Ash‘ari ash-Shafi‘T (392/1002-463/1076), said of him: "(He was) the
shaykh of the Rifidites and the (leading) mutakallim in accordance with their
sect. He wrote a great many books on their misguided ideas and defended
what they believed and what they said and wrote. He discredited the ones
who came before who were companions and successors to the companions
(of the Prophet) (as-sahdbah wa 't-tdbi‘in) (i.e., those of them who turned
away from the Ahlu 'I-Bayt, peace be upon them, and those who followed
their enemies, the Umayyids) the majority of the fagihs and mujtahids. He
was one of the Imdms of misguidance (aimmatu 'd-daldl), a great number of
people perished because of him, till Alldh rid the Muslims of him" (Tarikh

To indicate the extent of this maydan, al-Baghawi said: "Luwayn [Muhammad ibn
Sulayma@n ibn Habib Abi Ja‘far al-Baghdadr (c.127/746-246/860), the famous scholar of
hadith] came to Baghdad [from Kifah], and 100,000 people attended his session [in
hadith)]; this number was assayed for this meeting in the Maydan al-‘Ushnan." (Siyar
a‘lami ‘n-nubald’, vol.11, pp.501-2)
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Baghdad, vol.3, p.231; and the echo of these words of al-Khatib is repeated
in each of the following: adh-Dhahabi, Mizdnu 'l-i‘tidal, vol.4, pp.26, 30;
Ibn Hajar, Lisdnu 'l-mizan, vol.5, p.268; as-Safadi, al-Wafi bi 'l-wafayat,
vol.1, p.116; Ibn Taghri Birdi, an-Nujimu 'z-zahirah, vol.4, p.258).

This is what his contemporary, ‘Ubaydullah ibn ‘Abdilldh ibn al-Husayn,
Abu '1-Qdsim al-Haffaf, famous as Ibnu 'n-Naqib (305/917-8-415/1024), did,
according to al-Khatib and others: "He (Ibnu 'n-Naqgib) was a confirmed Sunni
and it reached us that he held a meeting for (others to offer him) congratula-
tions when Ibnu'l-Mu‘allim, the shaykh of the Rifidites died, and said:
'What worries do I have now about when [ die, after | have witnessed the
death of Ibnu 'I-Mu‘allim.'" (al-Khatib, Tarikh Baghddd, vol.10, p.282; Ibnu
‘'I-Jawzi, al-Muntazim, vol.8, p.18; Ibn Kathir, vol.12, p.18; Ibn Taghri Birdf,
an-Nujimu 'z-zahirah, vol.4, p.261, who adds: "I said: 'That which proves
his [Ibnu 'n-Naqib's] religion and the correctness of his beliefs is his hatred
of the Shi‘ah, may ignominy be upon them. If there were no other good acts
of his than this, it would suffice him before Alldh.'")

As far as a description of the standing of ash-Shaykh al-Mufid and his
position in his own time, it is enough to point out that when the heads of the
sects and groups are enumerated during the time of the caliph al-Qadir, the
‘Abbiasid, one of the last of the line of their caliphs, (336/947 — became
caliph 381/991-422/1031), who governed the state in his time, we find
enumerated ash-Shaykh al-Mufid, head of the Imadmiyyah, ash-Shaykh Abi
Ishdq Ibrdhim ibn Muhammad al-Asfard’ini al-Ash‘ari ash-Shafi‘T (d. 418/
1027), head of the Ash‘arites, al-Qadi ‘Abdu 'l-Jabbar al-Hamadani al-Mu‘tazili
(320/932-415/1025), head of the Mu‘tazilites, and Abii Muhammad ibn al-
Haysam an-N4wi an-Naysabirt (d. 409/1019), head of the Karrdmites (as-
Safadi, al-Wafi bi 'l-wafayat, vol.5, p.171; ; Ibn ‘Abdi 'I-Hayy, Shadharat
‘dh-dhahab, vol.3, p.222; al-‘Isdmi, Samtu 'n-nujiami 'l- ‘awdli, vol.3, pp.366-
7; as-Suyiti, Tarikhu 'I-khulafa’, p.416). '

2) His Teachers in Kaldm Alone:

al-Mufid's teachers are listed here, together with those from whom he
narrated hadith. They come to fifty in Mustadraku 'I-wasdil, vol.3, pp.520-1;
fifty-nine in the introduction to Bikdru 'I-anwar, vol.1, pp.74-77; and sixty-
one in the introduction to Tahdhibu 'I-abkdm, vol.1, pp.11-14. But those
under whom the science of kaldm was studied were:

1. Abt Yasir Tahir, the Imami mutakallim, student of Abu 'l-Jaysh al-
Khurasint (see §149). "Our Shaykh, Abt ‘Abdillah, began his studies with
him." (Refer to what has been mentioned in § 149, and under 3 and 4 below.)
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They used to study under him in his house at the Khurdsin Gate (Bib
Khurasan) (originally it was the eastern [or N.E.] gate of the circular city of
al-Mangiir, then it became one of the localities on the western side of
Baghdad — Mu jjamu 'l-buldan, vol.1, p.459; Tarikh Baghdad, vol.1, pp.72,
74; ar-Rawdu 'I-mi ‘tar, pp.111, 529).

Ibn Idris and Warrdm mention that after al-Mufid moved (with his father)
from ‘Ukbari to Baghdad "he studied recitation of the Qur’4n with Shaykh
Abiu ‘Abdilldh, famous as al-Ju‘al [the third of his kaldm teachers, although
this would appear to be incorrect]. Then he studied after him with Abi Yisir,
the ghuldm of Abu 'l-Jaysh® at Bab al-Khurasan."

2. al-Muzaffar ibn Muhammad ibn Ahmad, Abu'l-Jaysh al-Balkhi al-
Khurdsani, subsequently al-Baghdadi, the Imami mutakallim (d. 367/977-8).
(See § 149), the student of Abti Sahl an-Nawbakhti (see § 96) and the teacher
of Abt Yisir (see the references under § 19).

McDermott mentions another teacher of al-Mufid, an-Nashi’ al-Asghar,27
and thereby establishes another link with the kaldm of Abua Sahl an-
Nawbakhti. However, this seems dubious, for at-Tisi says in his biography
of an-Nashi’: "The Shaykh al-Mufid, may Alldh have mercy on him, narrated
to us from him", using the phrase "akhbara-nd ‘an-hu", which is used for
hadith and not for kaldm. He also mentions a work by an-Néshi’, of which
an-Najashi gives more details as being a book on the Imdmate.?® There,
therefore seems to be evidence for only two Imami kal/dm teachers that al-
Mufid had: Abu Y&sir and Abu 'l-Jaysh.

ash-Shaykh al-Mufid often related kadith from him, which shows that he
also studied traditions with him (al-Mufid, al-Amalf, pp.18, 19, 175, 190,
202, 215, 218; al-Irshad, pp.39, 40-41; at-Tusi, al-Amali, vol.1, pp.62, 76,
93,97, 120, 125, 132, 166, 234, 239, 243-4, 251).

3. al-Husayn ibn ‘Alf ibn Ibrdhim, Abi ‘Abdilldh al-Bast, subsequently
al-Baghdidi, al-Mu‘tazili al-Hanafi, famous as Ju‘al (293/906-369/980). He
was a distinguished Mu‘tazili, and was of the first rank in the sciences of

5 In the lithograph edition of as-Sardir. Abu 'l-Hasan; likewise in Mu jam rijali 'l-hadith,
narrating from the Sardir, in the Qum edition: Abu 'l-Haysh. Both of these are copyists'
errors, the correct being Abu 'l-Jaysh. From this it can be concluded that this Aba Yisir
was the student of Abu 'l-Jaysh whose biography is given above [107], about whom it was
said: "It was with him, to begin with, that our shaykh, Abi ‘ Abdillh [al-Mufid] studied."

% gs-Sardir, litho., p493, Qum, Muassasat an-Nashr al-Islami, ed., I, 648; Majmu ‘at
Warram, 11, 302, and further references to follow.

27 See above §33.

28 at-Tast, al-Fihrist, p.115-6; an-Najashi, p.271 [=809].
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kaldm and figh.

It is mentioned that: "ash-Shaykh al-Mufid came down, when he was a
child, with his father from his birth-place, ‘Ukbard (a small town on the
shore of the Tigris near Dujayl, and Dujayl is still there in Iraq with the same
name — it is ten farsangs from Baghdad — Mu jamu ‘[-buldan, vol.4, p.142;
al-Anséb, vol.9, p.345; Mardasidu 'l-ittild’, vol.2, p.953). He came to Baghdad,
and engaged himself in study under Abii ‘Abdilldh al-BasrT in his house in
the street called Riydh (one of the streets in al-Karkh in the western part of
Baghdad, al-Ansdb, vol.6, p.209)." (See as-Sardir, litho., p.493, Qum ed.,
I11, p.648; Majmu ‘at warram, vol.2, p.302; Rawdatu 'l-janndt, vol.6, pp.159,
160; Rijal Bahru 'I-‘Ulim, vol.3, pp.314, 315; Tangihu I-magqal, vol.3, pt.1,
p.180; Safinatu 'I-bihdr, vol.2, p.390; Mu 'jam rijali 'l-hadith, vol.17, p.232;
Mustadraku 'l-wasail, vol.3, p.519; Lu’luatu 'l-bahrayn, p.359.)

It can be seen that what is here related does not tell us whether ash-
Shaykh al-Mufid studied under Abii ‘Abdilldh al-Basri before he was a
student under Abu Yisir, but it suggests that it was before he studied under
his teacher ar-Rummani, who is mentioned next, for what is really unlikely
is that al-Mufid, an Imami who was under the watchful eye of his Imami
father, would start to study the science of kaldm with a non-Imami mutakallim.
However, in some versions of this episode, we are told: "He engaged himself
in study under ash-Shaykh Abt ‘Abdilldh, famous as al-Ju‘al, then under
Abii Yisir, but Abli Yasir was sometimes too weak to talk with him, and
could not maintain his responsibility, so he advised him to leave and go to
‘Al1 ibn ‘Ts3 ar-Rummani, who was one of the greatest scholars of kaldm
...", but the evidence given by the scholars of biography ( ‘ulamdu 'r-rijal)
corrects this mistake of the narrator, to say that ash-Shaykh al-Mufid studied
first, as far as he did study, with Abl Yisir.

4. ‘Al ibn ‘Isd ibn ‘Al ibn ‘Abdilldh, Abu'l-Hasan ar-Rummani al-
Baghdadi al-Mu‘tazili (296/908-384/994), was a mutakallim, commentator
of the Qur’an, man of letters, and expert in the sciences of philology and
grammar.

It would seem that his teacher Abl Yasir who guided him to study the
science of kaldm under ar-Rummdni, and this was after he studied under Abi
‘Abdilldh al-Basri. He therefore went to study with him, and it was this man
who gave him the name "al-Mufid" (the Beneficial, or Instructive), as the
result of a dispute that arose between the teacher and the pupil (as-Sardir,
litho., pp.493-4, Qum ed., III, pp.648-9;, Majmii ‘at warram, vol.2, pp.302-3;
Rawdatu 'l-janndt, vol.6, pn.160-1; Rijal Bahru 'l-'Ulim, vol.3, pp.314-5;
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Safinatu 'l-bihdr, vol.2, p.390; Tangihu 'I-magqdl, vol.3, pt.1, p.180; Mu jam
rijali 'l-hadith, vol.17, pp.232-3; Mustadraku 'l-wasail, vol.3, pp.519-20;
Lu’luatu 'lI-bahrayn, pp.359-61).

Ibn Hajar says in his biography of Abii Sahl an-Nawbakhti (237/851-
311/923) (see §96): "Abii ‘Abdilldh ibn an-Nu‘min, famous as al-Mufid, the
shaykh of the Shi‘ah in his time, studied with him" (Lisdnu 'I-mizdn, vol.1,
p.424). This is, without doubt, a mistake, because al-Mufid, who was born in
336/948 or 338/950, would never have seen Abi Sahl. Rather, he was the
teacher of the teacher of al-Mufid, who was Abu 'l-Jaysh al-Khur#sani, who
studied under Abi Sahl, and under whom al-Mufid studied.

3) The Legacy of al-Mufid's Study with his Two Mu‘tazill Teachers:

The first of them was Abii ‘Abdilldh al-Basri, al-Baghdadi al-Hanafi, al-
Ju‘al al-Kéghadt [(2) 3]. He studied first with Abid ‘Alf ibn Khallad, one of
the leading companions of Abii Hashim al-Jubba’i, then with Abii Hashim
himself, with whom he completed his studies in ka/am.”” The Qadi ‘Abdu 'l-
Jabbar was one of Abi ‘Abdillah's students, having first studied with Abd
Ishaq ibn ‘Ayyash in Basrah before moving to Baghdad, where he studied
with Abli ‘Abdilldh for an extended period.’® Thus, al-Mufid shared one
teacher with the Qadi ‘Abdu 'l-Jabbdr. No evidence has been found that they
met or that they were acquainted with each other's ideas, but there is a strong
possibility that they would have met in the classes of Abi ‘Abdillih, for if
the Q4d1 studied with him, say for ten years after 356/967, al-Mufid would
have been either 18 or 20 years old at the beginning of that period, which is
the most likely time at which he would have begun studying with Abi
‘Abdillzh al-Basri.”'

Abil ‘Abdillah al-Basri followed the Basran school of Mu‘tazilism,
except that he did not hold their particular views concerning Amir al-
Mu’minin, peace be upon him. Ibn al-Murtadad az-Zaydi said: "He inclined
strongly towards ‘All, peace be upon him, and wrote KitGbu t-Tafdil (i.e., on
the pre-excellence of Amir al-Mu’minin above all men except the Prophet),

» [Ibn] an-Nadim, section on the Mu‘tazili, p.222; Ashdn Abi Hanifah, p.261, Fadl al-i‘tizdl,
pp-325-8; al-Munyah wa I-amal, pp.189-90; see further: Tarikh Baghdad, vol.8, pp.73-
74; al-Muntazim, vol.7, p.101; al-Wafi bi 'l-wafaydt, vol.13, p.17; Lisdnu 'I-mizdan, vol.2,
p.303; Tabagadtu 'I-mufassirin, vol.1, pp.155-6.

O Eadlu I-i‘tizdl, pp.365, 366; al-Munyah wa l-amal, pp.190-1, 194; according to the
biography in beginning of the Fadlu 'l-i ‘tizal, the Q4T ‘ Abdu 'l-Jabbdr left Baghdad again
in 366/976.

31This would seem to be one of the reasons which led McDermott to compare the ideas of al-
Mufid and the Qadt ‘Abdu 'I-Jabbar in his The Theology of al-Shaykh al-Mufid.
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in which he wrote exceedingly well."*? It seems legitimate to ask the question
as to why Aba ‘Abdilldh should have differed from his Basran colleagues on
this matter. Could it have been that the intellectual environment in Baghdad
had some effect on him? Again, if the Shaykh al-Mufid studied with Abid
‘Abdillah al-Basri, and was most likely in the same class as the Qadi
‘Abdu 'l-Jabbar and was at least aware of his opinions, why should he have
held opinions which were different from those of both of them?

The second of al-Mufid's teachers was ar-Rummani, who was one of the
companions of Ibn al-Ikhshidh.** The father of Ahmad ibn ‘Ali ibn Bay-
ghajiir, Abli Bakr ibn al-lkhshadh/Ikhshidh al-Baghdadi ash-Shafi‘i (270/
883--326/938) had Turkish ancestors, and became governor of the border
regions, according to Ibn Hazm. Ibn al-Tkhshidh was a leading Mu‘tazili,
renowned for his good works and piety. He lived in Siiq al-‘Atash in
Baghdad in the Darb al-lkhshddh. He was an expert in figh and Arabic, and
wrote works on kaldm and figh, seven of which [Ibn] an-Nadim mentions. In
his opinions he opposed al-Ka‘bi, Abd ‘All al-Jubbd’i, and the latter's son
Abi Hishim, and his followers were known as the Ikhshidhiyyah. He was
taught in kaldm by Abi ‘Abdilldh Muhammad ibn ‘Umar as-Saymari al-
Bagri.>* Despite this he was an opponent of the Basran School, and his
students followed him in this. The Mu‘tazilah said of him that he was
strongly opposed to Abil Hishim al-Jubba’i. al-Balkhi [al-Ka‘bi] said: "I
went to him to learn his way in [kaldm], and he transgressed every limit in
his strong opposition [to Abli Hashim al-Jubba’ and his father], and I never
went back to him."*’

These two Mu‘tazill teachers of the Shaykh al-Mufid thus represented
two different schools of thought within Mu‘tazilism, disagreeing with each
other on many points. When al-Mufid went from his first teacher, Abi
‘Abdilldh, to the second, ar-Rummdni, this represented not merely a change
of teaching for him, but acquaintance with a new way of thinking. He found
that that his first teacher was unable to answer the questions to which he
sought the answers, and in moving to his second teacher he found someone
who was able to satisfy his strong intellectual curiosity. It is this, which the

32al-Munyah wa ‘l-amal, p.190.

B[1bn] an-Nadim, p.221; Fadlu 'I-i ‘tizal, p.333; Mu ‘jamu "l-udabd’, vol.5, p.281.

M Fadlu 'l-i‘tizal, pp.308-9, 331-3; al-Munyah wa 'l-amal, p.185-6, 191; {Ibn] an-Nadim,
pp.220-1; Tdrikh Baghdad, vol4, p.309; Siyar a‘lami 'n-nubald’, vol.15, pp.217-8;
Tarikhu 'l-Islam, years 321-30, pp.186-7; al-Wafi bi 'l-wafayat, vol.7, p.216; Lisdnu 'I-
mizan, vol.1, p.213; El, vol.3, p.807.

3al-Munyah wa 'l-amal, p.193.
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narrations from Ibn Idris and Warrdm tell us: that this teacher prior to ar-
Rummani was unable to debate with him and to find the answers, and told
him to go to ‘Al ibn ‘Isd ar-Rummini, who was one of the greatest mutakallims
of his time (although it would seem unlikely that Abd ‘Abdillih would have
told his student this, as will be explained below). This also tells us that Abii
‘Abdilldh al-Basri had differences with his student which he was unable to
resolve, and that he was unable to convince him of the correctness of the
views of Mu‘tazil school of Basrah. One of the consequences of this changes
of teachers was that al-Mufid turned against the school of Basrah, and in
particular against the teachings of its two leading figures, who were the last
who can properly be said to have represented the Basran school, Abi “Alf al-
Jubba’i and his son Abii Hashim.

So, al-Mufid found that his second teacher was more satisfactory to his
purposes, and learnt new methods of proof from him, as well as acquainting
himself with him many more opinions than had his first teacher. ar-
Rummani was, incidentally far from the views of al-Ka‘bi, and this would
rather seem to indicate that if there are common points in the doctrine of al-
Mufid and al-Ka‘bi these doctrines were common to all the Mu‘tazilis and
Imamis, not that al-Mufid was here uniquely in agreement with al-Ka‘bi.

The conclusion that can be drawn from all of this is al-Mufid began his
studies with two Imami mutakallims. Wishing to extend his knowledge he
went first of all to Abl ‘Abdilldh al-Basri. When he found that al-Basri was
unable to answer his questions, he went to his previous teacher Abli Yasir
who then advised him to go to ar-Rummani. This sems to be a much more
likely conclusion than that it was Ab{i ‘Abdilldh al-Basri who referred him,
as Ibn Idris and Warrdm reported. Firstly, a teacher of the eminence of Abi
‘Abdilldh is unlikely to have confessed himself unable to answer his pupil
and then refer him to another, rival mutakallim. Second, Abli Yasir was al-
Mufid's first teacher, and therefore the one who he was now most likely to
have the kind of friendly relationship, which would have allowed Abt Yasir

to continue benevolently guiding the career of his former pupil.
* * *

3%0n his disagreements with the school of Basrah, see: Awdilu 'I-maqdlat, pp.53f, 591F, 88f,
91, 93, 98, 103, 109, 111, 113. It is said that there were three unreasonable things in
kaldm, one of them being the dosctrine of states (ahwdl) of the Bahshimiyyah, where he
believed there were clear errors of, and contradictions in, reasoning; for this, see al-
Hikdyadt, Qum, 1994, pp.45-46; Awdilu '-maqdlat, pp.52, 56. On his disagreements with
Abil ‘Al al-Jubbi’y, see ibid., pp.61, 85, 96, 125; on his disagreements with Abli Hashim
al-Jubbad’1, see ibid., pp.86, 105; and on his disagreements with both of them, see ibid,
Pp.92, 97, 100, 102-6, 1291,
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‘Alf ibn ‘Tsd, Abu'l-Hasan ar-Rummani al-Baghdadi (296/909-384/994)
was one of the foremost Mu‘tazilis of his time, a specialist in many sciences
including figh, the Qur’an, Arabic grammar, the Arabic language and literature,
logic, and kaldm. He wrote extensively in all the sciences, which he had
mastered. He was known as one who was confirmed in his doctrines and his
school, and was not to be moved in intellectual debates or sectarian disputes.
From the report of an encounter between ar-Rummani and as-Sariyy ar-Rafa’
(d. 362/973), it is also clear that he was not only firm in his convictions but
also tried to bring people round to the Mu‘tazili way of thinking.’’ ar-Rum-
mani also held a debate with an-Nashi’ al-Asghar (§33) in which he was
defeated and was forced to remain silent.*® With all of this he has been called
a Rifidi Mu‘tazili by adh-Dhahabi, Ibn Hajar, and others. al-Qifti said:
"Despite his Mu‘tazilism he was a Shi‘1", and at-Tanukhi, who was his pupil
and narrated from him, said: "One of the Mu‘tazila who held the opinion that
‘All, peace be upon him, was the most excelient of people after the Messen-
ger of Alldh, may the blessings and peace of Alldh be upon him and his
Family, was Abu '-Hasan ‘Alf ibn ‘Isd an-Nahwi, known as ar-Rummanf al-
Ikhshidhi."** al-Qifti mentioned among his kaldm works a book entitled Kitab
tafdil ‘Ali (Book of the pre-excellence of ‘Alf).*’ More important than this,
Ibn Hajar said: "[Ibn] an-Nadim mentioned in al-Fihrist: 'the writings which
‘All ibn ar-Rummaini wrote concerning Shi‘ism were not his opinions; he
only wrote them dissimulating (faqiyyatan) because of the widespread nature
of Shi‘ism in that time.""* This is however in part of the Fihrist, which is
now missing. This would seem to indicate that the influence of al-Mufid on
his teacher was as great as, if not greater, than that of his teacher on him.
Taqiyyah (dissimulation) was not something generally used to the benefit of
the Shi‘ah, especially in those days in Baghdad, the city of teachers and pupils.
In fact, al-Mufid was known for his courage in not resorting to tagiyyah, and
it would seem unlikely that ar-Rummani had to resort to fagiyyah in front of

his students, but that he wrote what he did because he had changed his mind.
* * *

37[Ibn] an-Nadim, al-Fihrist, Tajaddud ed., p.218 (in the margin); ibid., Cairo ed., p.256;
ibid., ed. Nahid ‘Abbds ‘Uthman, Doha, 1985, p.326.

BMu Jamu ‘l-udaba’, vol.5, p.237; al-Wafi bi 'I-Wafayat, vol.11, p.204.

Y Mu jamu ‘l-udaba’, vol.5, pp.280-1; Tarikhu 'I-Isldm, year 381400, pp.82-83 (adh-Dhahabi
added "Li'llah darru-h); Siyar a‘lami 'n-nubald’, vol.16, p.534; Lisénu 'l-mizdn, vol.4,
p-248.

“Inbahu 'r-ruwat, vol.2, p.296.

4 Lisanu 'l-mizan, vol.4, p.248.
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Ibn Abi Tayy, Yahya ibn Humaydah ibn Zafir al-Ghasani al-Halabi (575/
1179-630/1233) wrote about al-Mufid in his Tdrikhu 'I-Imd@miyyah, and adh-
Dhahabi gave an abbreviated report of his account. He said: "He was the
shaykh of the shaykhs of [that] school (tdifah), the tongue of the Imamiyyah,
the leader in kaldm, figh, and dialectics. He was unique in all the branches of
knowledge: the two usils [i.e., ‘aqdid and figh), figh, hadith, and the science
of transmitters, the Qur’an, fafsir, grammar, poetry, exceeding everyone in
them. He would debate with the upholders of every belief, yet he held [the
highest degree of] honour and respect with the Buyid state, and a high
position with the ‘Abbasid caliphs.

"He was a strong-minded person, who did many good and charitable works,
most humble [in his worship], much given to prayer and fasting, and he wore
coarse claosing. He distinguished himself in learning and in teaching, continu-
ously applying himself to study and thought; he had one of the best memories.

"[Ibn Abi Tayy] said: 'My teacher Ibn Shahrishiib Rashidu 'd-Din al-
Maizandarani reported to me that a number of those who had seen [al-Mufid]
had reported to him: "The Shaykh al-Mufid would never put away a book by
[his] opponents without having memorized it and discussed it [with his
students], so that he was able to answer the questions people posed to him in
debate." He used to say to his pupils: "Never give up with knowledge. For
difficult [matters] always end up by becoming easy. [Knowledge] which
stubbornly refuses [to go forward] always ends up by being compliant. Many
times I go and sit with a shaykh of the Hashwiyyah, or the Jabriyyah, or the
Qadariyyah, and make myself humble before him, until I have learnt a
mas’alah from him or heard [a hadith] from him." Another said: "al-Mufid
was the most eager of people to teach. He would go round the primary
schools (maktabs) and weavers' shop looking for intelligent youths. Then he
would go to [discuss their education] with their fathers or mothers until he
had taken them on and was teaching them. In this way he had many pupils."
Another said: "al-Mufid held an exalted position with the powers [of his
time], and ‘Adudu 'd-Dawlah would often visit him, and look after his needs.
He would say to [al-Mufid]: 'Intercede [for people] and your intercession
will be accepted.'” [al-Mufid] would provide for his pupils everything,
which they needed. The Shaykh al-Mufid had a well-proportioned, thin
body, and was brown-skinned. Whenever he found himself unable to answer
a question he would seek refuge in prayer, asking Alldh to make the answer
easy for him .. ."*

2 Tarikhu 'I-Islam, year 401-20, pp.333-4; Siyar a‘lami 'n-nubald’, vol.17, pp.344-S.
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4) al-Mufid, the Mutakallim and Speculative Thinker:

ash-Shaykh al-Mufid lived at a time, which kindly tolerated all kinds of
sects and groups, those concerned with kaldm, and those concerned with
figh. In an environment such as that of Baghdad, where different ‘wlama’
and thinkers came together, and the investigation of subjects, views, contro-
versies, ideas and opinions, was still alive, debate was not suppressed by the
supremacy of a particular sect over other sects or opinions, although such an
absolute victory did happen in Baghdad subsequent to al-Mufid's time.

Now, al-Mufid was, as we said previously in our portrait of him, out-
standing in kal@m and dialectics, meticulously astute, gifted with a penetrat-
ing mind, quick to give answer, a faqih, and a debater who took on people of
every belief. He held sessions of philosophical speculation at his home which
practically all the ‘ulamd’ of the other sects would attend, and what enabled
him to do this was the position and respect which came to him in the Bayid
state, and the prestige and acceptance he was given by the kings of the various
regions, owing to the inclination of the people of that time towards Shi‘ism.

However, the references that have come down to us — and how few they
are, including the collection of writings of ash-Shaykh al-Mufid, and we
shall mention those of them which refer to kald@m, dialectics and philoso-
phical speculation — do not reflect this phenomenon except in an extremely
limited way. The most important points of all we have come across are to be
found in what is mentioned in al-Fusilu 'l-mukhtdrah mina 'l- ‘uyiin wa 'I-
mahdsin (selected parts from [the book] al- ‘Uyiin wa 'I-mahdsin) written by
ash-Shanf al-Murtd3, which we shall describe when we mention the books
of ash-Shaykh al-Mufid. All the controversies and debates whose venues I
will now mention took place outside the home of ash-Shaykh al-Mufid, in
which he continually held philosophical sessions. And this is why [ have to
say, with much regret, that the following list does not reflect the reality,
except within the narrowest limits.

a) The Mu‘tazilites:
1. Those of them who were anonymous:

"Some mutakallims of the Mu‘tazilah . . ." (al-Ifsdh: see ‘Iddat rasdil, p.68).

"Men from the Mu‘tazilah . . ." (/ddat rasail, pp.195-9).

"A shaykh from the Mu‘tazilah . . ." (al-Fusialu 'I-mukhtarah, vol.1, p.51).

A shaykh from the skillful ones among the Mu‘tazilah and those of them
who believed in their ideas . . ." (al-Fusil, vol.1, p.76).

"A group of the mutakallims of the Mu‘tazilah . . ." (al-Fusiil, vol.1, p.86).

"l was present [as ash-Shaykh al-Mufid himself says) at a meeting of a
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group of the leaders (of government) and among them was a shaykh from
Rayy from those of the Mu‘tazill persuasion. They were extolling him on
account of his ancestors and his connection with the government." (al-Fusiil,
vol.1, p.97).

"Some of the Mu‘tazilah were in a meeting at which there was a great
gathering of speculative thinkers and experts on figh . .." (al-Fusil, vol.l,
p.115).

"Some of the Mu‘tazilah . . ." (al-Fusil, vol.2, p.157).

2. al-Q4adi ‘Abdu 'l-Jabbar ibn Ahmad ibn ‘Abdi 'l-Jabbdr al-Asaddbadi al-
Hamadant al-Mu‘tazilT ash-Shafi‘1 (320/932—415/1025), one of the most pro-
minent of the Mu‘tazilah, and one of their leaders. "The debate became
famous and it came to the knowledge of ‘Adudu 'd-Dawlah ad-Daylami. So,
he sent for the shaykh and had him brought and asked him what had been
happening. He told him how it had happened. So, he bestowed on him a
splendid robe of honour and had given him for his service a horse embel-
lished with beautiful trappings, and a stipend which came to him every year."
(Majalisu 'l-mu’minin, vol.l, pp.464-5; Rawdatu 'l-jannat, vol.6, p.159; Rijal
Bahru 'I- ‘Uliim, vol.3, pp.315-6; Tangihu 'I-magqadl, vol.3, pt.1, p.180; Safinatu
"I-bihdr, vol.2, p.390; Mu jam rijali 'I-hadith, vol.17, p.233; Mustadraku "I-
wasdil, vol.3, p.520; Lu luatu 'I-bahrayn, pp.361-2.)

3. al-Qiadi Aba Muhammad al-‘Umaini al-Mu‘tazili (‘Abdu 'r-Rahmin ibn
Muhammad [d. 386/996].)

He was in charge of law administration in al-Karkh quarter. He was
patient and perspicacious (7arikh Baghddd, vol.10, p.300). A debate with
this man took place "in the session of the nagib (see § 132), Abu 'l-Hasan al-
‘Umari,® may Alldh make his fame continue, and there were many people
present” (al-Fusil, vol.1, p.11).

4. Abii Bakr ibn Sardya (and al-Bihadr, gives this as "Sardmi"), the Mu‘tazili.

“ Abu 'l-Hasan al-‘Umarf was ‘Alf ibn Ahmad ibn Ishdq, descended from ‘Umar, the son of
Amir al-Mu’minin, peace be upon him. When ‘Adudu 'd-Dawlah captured Abii Ahmad
al-Musawi, who was the syndic of Talibiyyin, he appointed al-‘Umari as the syndic
(nagib), a post which he held for four years (‘Umdatu ‘t-talib, 2™ ed., pp.367; ai-
Fugiilu 'l-fakhriyyah, p.206; Munyatu 'r-raghibin, pp.209-10; Mawaridu 'l-ithdf, vol.l,
p.62). In 369/979 Adudu 'd-Dawlah ad-Daylami captured the syndic Abli Ahmad al-
Husayn (the father of the two Sharifs, al-Murtag and ar-Rad) his brother Abi ‘Abdillah
Ahmad, and Q4di 'l-Qadat Abii Muhammad ibn Ma‘riif, and sent them as prisoners to
Fars (Tajaribu 'l-umam, vol.6, p.399; al-Muntazim, vol.7, p.98; Ibnu 'lI-Athir, vol.8, p.710;
Ibn Kathir, vol.11, p.295). After ‘Adudu 'd-Dawlah's death and Sharafu'd-Dawlah
became the governor of Fars, he released these prisoners (372/983) (Ab@ Shuja‘, Dhay!
tajaribi 'l-umam, p.81; Ibnu 'l-Athir, vol.9, p.23; Ibn Khaldan, vol.4, p.456).
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(I strongly suspect that "Sardyd" or "Sardmd" is a copying mistake and
that he was Muhammad ibn ‘Abdi 'r-Rahman as-Subri [or as-Subari], Abii
Bakr ibn Subr [or Subar] al-Hanaf1 [320/932-380/991], the judge of " ‘Askari
'I-MahdT - a district in east Baghdad, called afterwards ar-Rusdfah [Mu jamu
'I-bulddn, vol.4, p.124). He was famous for his Mu‘tazilism and his propa-
ganda on its behalf, and was their leader in kaldm; he was an intellectually
gifted man and wrote many books on kalam, figh and tafsir [Tarikh Baghdad,
vol.2, pp.321-2; al-Ansab, vol.8, pp.275-6; al-Lubab, vol.2, p.234; Tdju 'I-
‘aris, vol.3, p.326; ad-Dawidi, Tabaqadtu 'l-mufassirin, vol.2, pp.158-9].)

The debate took place when ash-Shaykh (al-Mufid) was present at a
session held by Abii Mansiir ibn al-Marzuban and "a gathering of mutakallims
of the Mu‘tazilah were present" (al-Fugsiil, vol.1, pp.85-89; al-Bihdr, vol.10,
pp.436-9).

5. Abu 'l-Hasan ‘Al1 ibn ‘Isd ar-Rummani (the second Mu‘tazili teacher of
al-Mufid). There was a debate with ar-Rummani "in a session held by one of
the leaders (of the government), and a large gathering of mutakallims and
Sfaqihs attended" (al-Fusil, vol.2, pp.269-74).

6. al-Kutub:

I have not come across him in the biographies, except that a mention is
made of him in the session which Abii Hayydn at-Tawhidi relates in which
Abii Sa‘1d as-Sirafi (284/898-368/979) and Abil Bishr, Matti (ibn Yiinus al-
Qunna’T, the logician and philosopher [d. 328/940]) debated in the presence
of the minister, Ibnu 'l-Furit in the year 326/937; in this session practitioners
of kaldm and others gathered together. This is misrepresented by Yaqiit who
narrates, from Abili Hayyan, "al-Kindi", whereas al-Kindi, the famous philos-
opher, had died a long time before this (c.175/801-—.252/867). [See: al-Imtd’
wa 'l-mudnasah, vol.1, pp.107-8; Mu jamu 'l-udaba’, vol.3, pp.105-6.) Con-
cerning those who were present at this session, counting those whose lives
extended into the seventies of that century, there were as-Strafl himself and
the narrator, who was ‘Alf ibn ‘Isd ar-Rummani (296/908-384/994), Aba
‘Imréin Miis3 ibn Riyah, the student of Ibnu 'l-Ikhshid ([d.c.400/1010] Fadlu
'I-i ‘tizal, p.331; [Ibn] an-Nadim, p.221; Lisdnu '[-mizan, vol.6, p.117) and al-
Marzubani, companion of Al S#man, (if he was Muhammad ibn ‘Imran. Abi
‘Ubaydilldh al-Marzubdni [297/910-384/994]). And there were perhaps
others than these there, since the dates of the lives of most of them are un-
known. It would appear that al-Kutubi was a Mu‘tazili (al-Fusil, vol.1, p.7;
al-Bihadr, vol.10, p.411; Majélisu 'l-mu’minin, vol.1, p.471).

7. A man from the Mu‘tazilah known as ‘Arzilh (?), (he is mentioned in the
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margin of al-Bihdr), in one copy it is Ghazilah (a/-Fusal, vol.1, pp.7-8; al-
Bihar, vol.10, p.413; Majalisu 'I-mu’minin, vol.1, p.471).

8. A man from the Mu‘tazilah called Abii ‘Amr ash-Shatawi (in al-Bihar,
ash-Shawti, whenever his name comes). (a/-Fusil, vol.1, pp.8-9; al-Bihar,
vol.10, pp.412-4; Majalisu 'I-mu’minin, vol.1, pp.471-2.)

b) The Zaydites:

9/1. Those who were anonymous:

"A man from the Zaydiyyah . . " (al-Fugil, vol.1, pp.66-67).

"(ash-Shaykh al-Mufid) was present in the Mosque of Kiifah, and the
people of Kiifah and others gathered around him, and moreover there were
more than five hundred people: a man from the Zaydiyyah who was a
disruptor and an evil-wisher presented himself to him..." There were
questions and dispute about the Imdmate of Zayd ibn ‘Al (a.s.) (al-Fusil,
vol.2, p.277; Ibn Shardshiib, al-Mandqib, vol.1, p.260).

10/2. at-Tabarani:

A shaykh from the Zaydiyyah who was a Mu‘tazili, "with leamings to-
wards the school of Abii Hashim (al-Jubbi’1), and he extolled him and showed
preference towards him" (a/-Fusil, vol.1, pp.93-94; al-Bihdr, pp.439-43).
¢) The Isma‘Nlites:

11. A shaykh from the Isma‘ilites who was called Ibn Lu’lu’.

I think he must be ‘Ali ibn Muhammad ibn Ahmad, Abu 'l-Hasan ath-
Thaqafi al-Warrdq al-Baghdadi, famous as Ibn Lu’lu’ (281/894-377/987). He
was a book-copier and a collector of hadith. And he himself used to say he
was a Shi‘l, skillful in debate and in s[peculative thought, and that no-one
could topple him (7arikh Baghdad, vol.12, pp.89-90; al-Muntazim, vol.7, p.130;
Mizanu 'l-i‘tidal, vol.3, p.154; Lisanu 'I-mizdn, vol4, p.256). He debated at "the
homes of some of the heads of the state" (a/-Fusil, vol.1, p.119).

d) The Murji’ites:

12. "Some of the Murji’ites . . ." (al-Ifsah see ‘Iddat rasdil, p.69).

¢) The Mujabbirah (The Balievers in Predestination):

13. "Some of the Mujabbirah . .." (al-Fusil, vol.l, p.65; al-Bihédr, vol.l0,
p.432).

f) The Ash‘arites:

14. al-Q&di ibn al-Biqillani:

(Abii Bakr Muhammad ibn at-Tayyib ibn Muhammad al-Basri, subse-
quently al-Baghdddt al-Ash‘ari al-Maliki [38/950-403/1013], an Ash‘arite
authority and one of their imams.) He took part in one debate about the
warrant (nass) of Amir al-Mu’minin (‘Ali), peace be upon him, (al-Fusil,
vol.1, pp.53-55; Majalisu 'I-mu ‘minin, vol.1, pp.467-470); and another debate
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concerning the same matter (‘/ddat rasdil, pp.181-2; adh-Dhari‘ah, vol.5,
pp-177-8); and the third one also (Majalisu 'l-mu’minin, vol.1, p.467;
Tangthu 'l-magqdl, vol.3, pt.1, p.180; Rawdatu 'l-janndt, vol.6, pp.159-60).

al-Khatib al-Baghdadi al-Ash‘ari said concerning Ibnu 'l-Baqillani: "He
was the most knowledgeable person in kaldm, the best of them in seizing
upon a matter (khdtir), the most proficient in oratory, and the clearest of
them in explaining, the most precise in locution; he wrote many widely
distributed works in refutation of his opponents, Rifidi, Mu‘tazili, Jahmi,
Khiriji, etc. [al-Baqilldni] reported: 'Ibnu 'l-Mu‘allim [al-Mufid], the leader
of the Rifidites and their mutakallim, attended one of the speculative
sessions with some of his companions. When al-Qadi Abi Bakr al-Ash‘ari
(Ibnu '1-Bdqilldni) came in, Ibnu 'I-Mu‘allim turned to his companions and
said to them: "Satan has come to you!" al-Biqillani heard what he said,
although he was some distance from them, and when he had sat down he
turned to Ibnu 'l-Mu‘allim and his companions and said to them: "Allah, the
Exalted, said: Surely, We sent Satans against the unbelievers, to prick them
[Maryam, 19:83: Hast thou not seen how We sent . ..], meaning if I am a
satan then you are unbelievers, and I have been sent to you."'" (Tarikh
Baghdad, vol.5, p.379 [#.2906]; Ibn ‘Asdkir, Tabyin kidhbi 'l-muftari ‘ala
imam Abu 'I-Hasan al-Ash ‘ari, pp.217-8; as-Sam‘ani, al-Ansab, vol.2, pp.52-
53; al-Yafi‘l, Mir’atu 'l-jindgn, vol.3, p.7; Ibn ‘Abdi'l-Hayy al-Hanbali,
Shadharatu 'dh-dhahab, vol.3, p.169; al-Qadt ‘lyad, Tartibu 'I-madadrik, vol.4,
p.589; all these narrated this episode as al-Baqillani from al-Khatib, but al-
Qadi ‘Tyad added to it: "Others reported that this debate occurred for him [al-
Bagqillani] with the attendents of the session of the King Fann3-Khusraw
[‘Adudu 'd-Dawlah ad-Daylami (324/936-372/983)], [i.e.] with the leaders
of the Mu‘tazilites, . . . (as above)"

The following exegetical note is worth reporting in connection with this
report. at-Tabari said: "Alldh, the Exalted, is saying to His Prophet, may the
blessing and peace of Alldh be upon him [and his family]: 'Do you not see, O
Muhammad, We sent satans to the people of unbelief in Alldh to prick
them.'" He is saying "to motivate them by seducing and misleading them, in
order to egg them on to disobey Allzh and to tempt them to do this until they
do it, emphasizing it. The scholars of interpretation say what we have said
..." (Jami‘u 'l-bayan: siirah, "Maryam", [Biildq ed.], vol.16, p.94-95. Also
see al-Kashshdf, vol.3, p.42; al-Bahru 'l-muhit, vol.6, p.216; ar-Razi, vol.21,
pp.251-2; Ibn Kathir, vol.3, pp.136-7; Rahu 'I-ma ‘ani, vol.16, p.134-5; and
elsewhere). The same expression is to be found in hadith, where it gives the
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same interpretation. "It was Ibnu 'z-Zubayr who azza (= pricked on) ‘Aishah
to rise up (in the Battle of the Camel)", i.e. it was he who motivated her,
egged her on, and pushed her to rise up. al-Harbi said: "The meaning of azz
is to push someone to do something through ruses and courtesy until he does
it." And in other Traditions it is said Talhah and az-Zubayr azza (= pricked
on) ‘Aishah until she rose up. (Abi Ishdq al-Harbi, Gharibu 'I-hadith, vol.5,
pt.3, pp.983-4, who uses the verses above in his interpretation. Ibnu 'l-Athir,
an-Nihdyah, vol.1, p.45; Lisanu 'l- ‘Arab, vol.5, pp.307-8; Tdju ‘I-‘ariis, vol.4,
p.5.) From this, the remarks of al-Béqillani would more properly have been
addressed to his own followers.

It would seem that the above episode was used by al-Biqilldni to al-
Khafib's allegations against al-Mufid, by changing the adversaries in the
episode from the Mu‘tazilTs, as mentioned by al-Qadi ‘Tyad, to al-Mufid (see
what is said by al-Khatib concerning al-Mufid quoted on pp.90-93).

g) The Shifi‘ites:
15/1. Abi Bakr ibn ad-Daqqaq:

(Muhammad ibn Muhammad ibn Ja‘far, al-Qddi Abii Bakr al-Khabbit,
famous as Ibnu 'd-Daqqdq [306/918-392/1002] a Shéfi‘ite jurist, author of
some of their basic texts and books of jurisprudence. He was appointed as a
judge in al-Karkh [a quarter of Baghdad at that time] [7drikh Baghdad,
vol.3, pp.229-30; al-Muntazim, vol.7, p.222; Ibnu 'l-Athir, vol.9, p.171; al-
Isnawi, Tabaqadtu ‘sh-Shdfi‘iyyah, vol.1, pp.522-3; ash-Shirdzi, Tabaqatu 'sh-
Shdfi‘iyyah, p.18; al-Wafi bi 'l-wafayat, vol.1, p.116; Mu ‘jamu 'I-muallifin,
vol.11, p.203]).

There was a dispute in the session of the Naqgib, Abu 'I-Hasan al-‘Umari
"in the presence of a large gathering" (al-Fusil, vol.1, p.11).

16/2. Abu 'l-Qasim ad-Daraka. ‘

(‘Abdu 'l-*Aziz ibn ‘Abdilldh in Muhammad, Abu '1-Q4sim ad-Daraki —
Darak is a village near Isfahdn — al-Baghdadi [¢.300/913-375/986]. Head of
the Shifi‘ite sect in Iraq. Abu Hamid al-Isfardyini [344/955-406/1016], the
great Shafi‘ite jurist, said: "I have not seen a more learned fagih than ad-
Diraki,” when a problem would be brought to ad-Daraki for his legal opinion
[fatwa] he would think for a long time and then pronounce his opinion and
then he would give his fatwd against the ruling of ash-Shafi‘lt or Abi
Hanifah. When he was asked about this, he would say: "O you poor people,
so-and-so narrated from so-and-so from the Messenger of Allah, the blessing
and peace of Aldh be upon him and his Household, that such-and-such, and
there is greater reason to accept the hadith from the Messenger of Alldh, the
blessing and peace of Alldh be upon him and his Household, then to accept
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the words of ash-Shéfi‘T or Abt Hanifah when they go against it [the hadith]"
[Tarikh Baghdad, vol.1, pp.463-5; al-Muntazim, vol.7, pp.129-30; al-Ansab,
vol.5, pp.276-8; Ibn Khallikdn, vol.3, pp.188-9; Ibn Kathir, vol.11, p.304;
and others sources]. ash-Shaykh al-Mufid debated with him "in a session
whose convener was the leader of his time" [al-Fusil, vol.1, pp.123-6].)

h) Those Whose School of Kaldm or Figh is not Known:

17/1. al-Qadi Abli Bakr Ahmad ibn Sayyar:

(Ahmad ibn Sayydr ibn Muhammad, al-Qadi Abii Bakr as-Saymari, sub-
sequently al-Baghdddi [d. 368/978-9]. He was appointed a judge in many
places in Baghdad and elsewhere. He was a learned man of letters and wrote
poetry, as as-Safadi relates. AblGi Hayyén at-Tawhidi said: "He was a noble
and revered person, a man of letters and an eloquent speaker”, and he
describes him as virtuous, unconcerned with this world, and as a man who
deemed rank and position of no importance and kept himself aloof from
accepting posts from those who handed them out [al-Wafi bi I-wafayat,
vol.6, pp.413-4; al-Muntazim, vol.7, pp.38, 43, 51, 54; al-Imtd* wa 'l-mudnasah,
vol.3, p.154; al-Basdir wa 'dh-dhakhdir, vol.1, p.307; vol.4, p.275].)

He debated with ash-Shaykh al-Mufid about the meaning of nass
(warrant) and the confirmation of the warrant of Amir al-Mu’minin, peace
be upon him, "in Daru 's-Saldm (in Baghdad), in the house of ash-Sharif Abii
*Abdilldh Muhammad ibn Muhammad ibn Tahir al-Masawt™, may Alldh be
pleased with him. There was a large gathering present, whose number ex-
ceeded one hundred persons. Among them were the sharifs from the sons of
‘Ali, peace be upon him, and the sons of al-‘Abbds (ibn ‘Abdi 'l-Muttalib),
and other prominent persons and merchants" (al-Fusil, vol.1, pp.1-4; al-
Bihar, vol.10, pp.408-11).

18/2. ash-Shaykh Abii Tahir al-Jawhari.

(al-Muhassin ibn Muhammad ibn al-Hasan ibn ‘Abdilldh, Abt T3hir al-
Jawhari ash-Shirdzi [by origin], al-Baghdadi [d. 378/988-9]. One of Baghdad's
trustworthy bearers of witness [shahid], learned and held in esteem [Tarikh
Baghdad, vol.12, p.155].)

19/3. ash-Shaykh Abu 'l-Hasan al-Jawhari.

(‘Alf ibn Muhammad, a younger brother of al-Muhassin [d. 395/ 1004]. One
of Baghdad's trustworthy reciters of the Qur’an [mugri’] and bearers of witness
[Tarikh Baghdad, vol.12, p.95; Ghdyatu 'n-nihdyah, vol.1, pp.578-579].)

* He was a person from whom al-Mufid narrated many ahddith, and he would say: "ash-
Sharif ag-Salih (the righteous)..." or "ash-Sharif al-FAdil (the learned)..." (See al-
Mufid, al-Amalr, p.39, 42; at-Tusi, at-Tahdhib, vol.6, p.106; al-Amali, vol.1, p.229.)
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20/4. ash-Sharif Abi Muhammad ibn al-Ma’min (?).

These three debated in one session. It appears from the debate that they
were all knowledgeable in figh and hadlith (al-Fusil, vol.1, pp.134-6).
21/5. One of the shaykhs of Banii ‘Abbas.

The Shaykh (al-Mufid) was in Surra-man-ra’a (Sdmarra’ — the Iraqi town,
the resting place of the Imdms al-Hadi and al-‘Askari, peace be upon them),
and a great number of the ‘Abbdsids and others gathered around him. One of
the ‘Abbasid shaykhs said to him . .. (al-Fusil, vol.2, pp.277-9; al-Mandqib,
vol.1, pp.262-3).

22/6. A man who was a faqih, known as al-Warthan.

(Maybe he is: ‘Abdu 'I-Wihid ibn Bakr, Abu 'l-Faraj al-Warthani as-Safi
[d. 372/982-3], a widely travelled collector of hadith [al-Ansdb, sheet 580/B;
al-Lubab, vol.3, pp.358-9; Mu ‘jamu 'I-buldén, vol.5, p.371].)

There was a debate "in the house of ash-Sharif Abi ‘Abdillih Muham-
mad ibn Muhammad ibn Tahir, may Alldh grant him mercy," and in the
printed edition of al-Fusil we find: "He is one our jurist (fugahding)"; but
this is typographical error which should read: "He is one of their (non-
Ima@miyyah) jurists (fugahdihim)", in al-Bihdr we find "one of their jurists
(fugahdihim)", and the debate iself is a proof of the error (al-Fusil, vol.1,
pp.12-14; al-Bihar, vol.10, pp.414-7; Majalisu 'l-mu’minin, vol.1, pp.472-4
— where this last matter does not appear).

23/7. al-Jarrah:

(I suppose that this is ‘Alf ibn al-Hasan ibn ‘Alj, al-Qadi Abu 'l-Hasan al-

Jarrdhi al-Baghdadi [298/910-376/986] [Tarikh Baghdad, vol.11, p.387; al-
Muntazim, vol.7, p.130]). See the preceding debate and its references.
24/8. One of the ashdbu 'lI-hadith (traditionists) who followed the school of
al-Karabisi (al-Husayn ibn ‘Alf ash-Shafi‘T [d. 248/862], whose school is near
to that of the Ash‘arite school), (al-Fugil, vol.1, p.29; al-Bihar, vol.10, p.424).
25/9. A judge who debated with him about the validity of analogical
reasoning (qiyds). '

He asked him (al-Mufid) "in a session of judges, and a large crowd of
jurists and mutakallims were there" (al-Fusil, vol.1, pp.50-51).

S. His books and Treatises Concerning Kaldm and Debating:

Our Shaykh al-Mufid had "many writings in usa/ (the principles of
religion and jurisprudence) kaldm and figh (Tarikh Baghdad, vol.3, p.231;
Mizanu 'I-i‘tidal, vol.4, p.26; al-A ‘lam, vol.7, p.245; Hadiyyatu 'I- ‘arifin, vol.2,
p.62; Mu ‘jamu 'I-muallifin, vol.11, p.306). He wrote more than two hundred
books (at-Tiist, al-Fihrist, p.186; Ibn Dawiid, p.334; al-‘Allimah, p.147;
Majma‘u ‘r-rijal, vol.6, p.33; Mizdnu 'l-i‘tidal, vol.4, p.30; al-‘Ibar, vol.3,
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pp.114-5; Mukhtasar duwali 'l-Islém, vol.1, p.246; Lisdanu 'I-mizén, vol.5,
p.368; Shadharitu ‘dh-dhahab, vol.3, p.200; Sezgin, I, 550-1, 46).

The following are of relevance to the investigations of kaldm, dialectics,
and debating.

1 & 2. al-'Uyiin wa 'I-mahdsin (The Gems and the Beauties) and a/-Fusil
mina 'l- ‘uyiin wa 'I-mahdsin (Chapters from the Gems and the Beauties).

He wrote the first book and then summarized it in the second. an-Najashi
mentions both of them, but ash-Shaykh at-TiisT only mentions the second.
ash-Sharif al-Murtada, his student, wrote a/-Fustlu 'I-mukhtdrah mina (selected
parts from) /- ‘uyiin wa 'I-mahdsin during the lifetime of his teacher. At the
beginning of it, he says: "You, may Alladh support you, have asked that I
collect for you some sections of the writings of our Shaykh and Master, al-
Mufid, Abii ‘Abdilldh Muhammad ibn Muhammad ibn Nu‘mén, may Alldh
perpetuate his renown, some of the discussions and remarks in his book
known as al- ‘Uyiin wa 'I-mahdsin, so that you may be refreshed by reading it
on your journey, and may spread his remembrance in your home and country
..." I have not been able to verify who the requester was.

It seems that ash-Shaykh Aghi Buzurg was of the opinion that al- ‘Uyin
wa 'I-mahdsin is the same book as the one which is called al-ITkhtisds which
has been printed, since, when he describes the manuscript copy of a/- ‘Uyin,
his description corresponds to al-Zkhtisds. His proof for this is what al-Mufid
says in the opening of al-Ikhtisds: "1 wrote this book . . . and included in it
the specialized disciplines (funiin) of hadith, the gems of narrations ( ‘uyiinan
mina 'l-akhbdr) and the beauties of narrations..." as-Sayyid Muhammad
Mahdr al-Khirsan disputed this and proves that these are two different books,
both in substance and in style, (see: adh-Dhari‘ah, vol.1, pp.358-9; vol.15,
p.386; vol.16, pp.244-5; Tabagdt a‘lami 'sh-Shi‘ah, 4™ cent., p.25; al-
Khirsan, Introduction to al-Ikhtisds [Najaf edition], pp.22-23).

3. Awadilu 'l-maqalat fi 'l-madhahib wa 'I-mukhtidrdt (The Early Thesis
Concerning the Sects and Selected [Opinions]), (printed).

After this, ash-Shaykh al-Mufid wrote al-I‘lam fi-ma ittafaqat al-Imdmiy-
yah ‘alayhi mina 'l-ahkdm (The information About What the Imdmiyyah are
agreed Upon in the Precepts), at the request of his student ash-Sharif al-
Murtadd, and this later was written as a supplement to Awdilu 'I-magdlat,
since al-Mufid mentions in the Awdil what the Imdmiyyah were in agree-
ment about beliefs, and in al/-/‘/lGm what they were in agreement about the
"branches" or precepts (al-Furii ‘), (adh-Dhari‘ah, vol.2, pp.237, 472-3).

4. Tashihu 'l-1'tigdd (The Emendation of Belief) (printed).
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This is a work written in explanation of ash-Shaykh as-Sadaq's / ‘tigadatu
‘I-Imamiyyah (see § 120).

5. Jawdbatu 'I-faylasif fi 'l-ittihad (Answers to the Philosopher Concerning
Unity).

6. Jawabatu 'I-masail fi latifi 'I-kalam (Answers to Questions on the Fine
Points of Theology).

Sometimes called: al-Latif mina 'l-kaldm (see no.19 below). There are
remarks in it about substance and accident, the heavenly spheres, the
vacuum, and the like.

7. al-Kalam fi 'I-ma ‘diim (Remarks on the Non-existent).
8. al-Kalam fi 'l-ma‘dam wa 'r-radd ‘ala 'I-Jubba’t (Remarks on Non-
existent, and the Refutation of al-Jubb3’7).

This latter is: Muhammad ibn ‘Abdi 'I-Wahhdb, Abt ‘Ali (235/749-
303/916), the leader of the Mu‘tazilah in his time.

9. al-Kalam fi 'l-insdn (Remarks on Man).

10. al-Kalam fi anna 'I-makén 1d yakhli min mutamakkin (Remarks on How
Place Cannot be Devoid of What is in It).

11. Mas’alah fi 'l-iradah (An Article on Will).

12. Mas’alah fi 'I-aslah (An Article on the Best [of Possible Worlds)).

13. Qadiyyatu 'l-‘aql ‘ala 'I-af'al (The Judgement of the Intellect on Actions).

14. al-Majalisu 'I-mahfuzah fi funini 'I-kalam (Sessions which have been
Preserved Concerning the Skills of Kalagm).

15. ar-Radd ‘ala 'I-Jahiz fi 'l-'Uthmaniyyah (Refutation of al-Jahiz's book
al- ‘Uthméniyyah).

This is: ‘Amr ibn Bahr, Abii ‘Uthman al-Jahiz (163/780-255/869), the
famous Mu‘tazilite mutakallim and man of letters, and al- ‘Uthmaniyyah was
one of his most famous works, which the Imamiyyah mutakallims refuted.
(See §5.30, 73 & 106).

16. an-Naqd ‘ala’l-Jahiz fi fadilati I-Mu ‘tazilah (or Naqd fadilati 'I-
Mu ‘tazilah li 'I-Jahiz) (Disproof of al-Jihiz' Book "The Excellence of
the Mu‘tazilah") (see adh-Dhari‘ah, vol.24, pp.286, 290).

17. Naqd fadilati 'I-Mu ‘tazilah (Disproof of the Excellence of the Mu‘tazilah).
an-Najdshi mentions this as different book from the preceding one, so
perhaps it is another book refuting al-Jahiz, or against another writer
whose book bore the same name.

18. Jawabat Muqatil ibn ‘Abdi 'r-Rahmdn ‘ammad istakhrajahu min kutubi
I-Jahiz (Answers to Mugqitil ibn ‘Abdi 'r-Rahman on What He Extracted
from the Books of Jahiz).

19. Mas’alatu 'I-farq bayna 'sh-Shi‘ah wa 'I-Mu ‘tazilah wa 'l-fasl bayna 'l-

https://downloadshiabooks.com/



Imédmi Mutakallims 159

‘adliyyah minhuma wa 'l-qawl! fi 'I-latif mina I-kaldm (The Matter of
the Difference Between the Shi‘ah and the Mu‘tazilah and the Separa-
tion Between Those Who Believe in Justice from Both Sects and
Remark on the Latif [Subjects] of Kaldm).

The mutakallim: mean by "lafifu 'I-kaldm" those matters of kaldm which
are abstruse and ambiguous, and to understand which needs a clear-sighted
mind and comprehensive discussion.

20. ar-Risdlatu 'l-mugni‘ah fi wifdqi 'I-Baghdadiyyin mina 'I-Mu ‘tazilah lima
ruwiyah ‘ani 'l-aimah, ‘alayhimu 's-saldm (Convincing Letter on the
Baghdddi Mu‘tazalis' Agreement with Traditions Reported on the
Authority of the Im@ms, peace be upon them).

21. an-Naqd ‘ala 'l-Balkhi fi khamsah ‘asharah mas’alah (or in an-Najéshi,
aqdu 'l-khamsah ‘asharah mas'alah ‘ala 'l-Balkhi) (Refutation of al-
Balkhi [Abu'l-Qasim al-Ka‘bi al-Mu‘tazili (273/886-319/931)] in
Fifteen Matters).

22. ar-Radd ‘ala 'l-Mu‘tazilah fi 'l-wa‘id (Refutation of the Mu‘tazilah
Concerning "wa ‘id" [see § 17]); or according to an-Najashi, Mukhtasar
‘ala "I-Mu ‘tazilah fi 'I-wa id (The Concise Treatise Against the Mu‘tazilah
Concerning Their Belief in "wa ‘id").

23. ar-Radd ‘ald Ibn Kulldb fi 's-sifdt (Refutation of Ibn Kullab Concerning
Divine Attributes).

This is: ‘Abdulldh ibn Sa‘ild ibn Muhammad ibn Kulldb al-Qattin al-
Baghdadi [d. 241/855]. He is counted as a Sunni mutakallim, and according
to what is said, he was an upholder of Divine Attributes according to the
position held by the traditionists among the Sunnis. al-Ash‘ar took his
opinions from him after he turned away from belief in i ‘tizdl.

24. ar-Radd ‘ald ashabi 'I-Halldj (Refutation of the Followers of al-Hall3j).

(al-Husayn ibn Mansiir [244/258-309/922], the famous Sifi, who held
the famous views for which he was disgracefully killed, or which, rather
were the pretext for his killers.)

25. ar-Radd ‘ala 'sh-Sha ‘bt (Refutation of ash-Sha‘bi).

This is: ‘Amir ibn Sharahil, Abii ‘Amr ash-Sha‘bi (19/640-103/721), the
famous bearer and transmitter of traditions. He joined forces with ‘Abdu 'l-
Malik ibn Marwan, the Umayyad caliph (26/646- ruled 65/685-86/705), and
was his boon companion and co-reveller, and a pillar of his rule (al-4 ‘/am,
vol.4, pp.18-19; Mu jamu 'I-muallifin, vol.5, p.54, and the sources to which
this refers).

26. Kitab fi'l-givas (A Book on Analogical Reasoning), Aghi Buzurg
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called it /btdlu 'I-qivas. (The Invalidation of Analogical Reasoning).
(See adh-Dhari‘ah, vol.1, p.170; vol.17, pp.220-1)

27. Kitab fi 'I-ijmd‘ (A Book on Consensus).

28. Nagdu 'l-Marwaniyyah (Disproof of al-Marwaniyyah [?]).

29. ar-Radd ‘ala Ibn ‘Awn fi 'I-makhliq (Refutation of Ibn ‘Awn Concern-
ing What was Created). '

Apparently, this is Muhammad ibn Ja‘far, Abu 'l-Husayn ibn ‘Awn al-
Asadi (see § 138).

30. an-Naqd ‘ald (Disproof of) Ibnu 'I-Junayd (al-Iskéft, see § 117) fi Ijtihadi
'r-Ra’y (Concerning his Book "The Derivation of Legal Opinions").

31. Rasdlatu 'I-Junaydi ila ahli Misr.

This is the refutation of the treatise, which Ibn al-Junayd wrote to the
people of Egypt. (See al-Masdilu 's-Sarawiyyah: in ‘lddat rasail, p.224; adh-
Dhari‘ah, vol.5, p.187.)

32. al-Midih fi 'l-wa ‘id (The Clarifying Treatise on "wa d", [see §17].)

33. Magqabisu 'l-anwar fi 'r-radd ‘alda ahli 'l-akhbar (The Borrowed Lights
in Refutation of the Traditionists).

34. Nahju 'lI-bayan ‘an subuli 'l-imian (The Method of Clarification of the
Paths of Faith).

35. an-Naqd ‘alG Abi ‘AbdillGh al-Basri kitGbahu 'I-mut ‘ah (Refutation of
Abu ‘Abdilldh al-Basri [one of al-Mufid's Mu‘tazili teachers) Concern-
ing his Book on Fixed-Period Marriage).

36. ar-Radd ‘ala Abii ‘Abdilldh al-Basri fi tafdili 'I-maldikah ‘ala 'l-anbiyd’
(Refutation of Abii ‘Abdilldh al-Basri Concerning [his view] of the
Superiority of the Angels Over the Prophets).

37. Jawdb al-Kirmant fi fadli 'n-nabiyy, salla'lléhu ‘alayhi wa alihi wa
sallam, ‘ald sdiri 'l-anbiya’, ‘alayhimu 's-saldm (Answer to al-Kirmani
Concemning the Excellence of the Prophet, the Blessing and Peace of
Alldh be upon him and his Household, Over the Other Prophets, Peace
be Upon Them).

I have not found the biography of al-Kirmani, nor any reference to him
except what the Mu‘tazilites al-Hakim al-Jushami and Ibnu 'l-Murtadi
mentioned when they said: "Among their co-sectarians (i.e., the Mu‘tazilites
who were of the generation of al-Qadt ‘Abdu 'l-Jabbar [320/932-415/1025])
was Abu'l-Hasan al-Kirmani" (Sharhu 'I- ‘uyiin, see Fadlu 'l-i‘tizal, p.391;
al-Munyah wa 'lI-amal, p.199).

38. Mas’alah fi ma'rifati ‘'n-nabiyy, salla'lldhu ‘alayhi wa éalihi wa sallam,
bi 'l-kitabah (Remarks on the Written Knowledge of the Prophet, the
Blessing and Peace of Alldh be upon him and his Household).
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39. Mas’alah fi inshiqdqi 'I-qamar wa taklimi 'dh-dhirG‘ (Remarks on the
Spliting of the Moon and the [Giving of the Power of] Speech to the
Forearm [of the Holy Prophet, the Blessing and Peace of Alldh be upon
him and his Household]).

40. Mas alah fi 'l-mi ‘rdj (Remarks on the Night Journey).

41. ar-Radd ‘ala 'I-Qutaybi (according to at-TusT: ‘ald Ibn Qutaybah) fi 'I-
hikdyah wa ‘I-mahkiyy (Refutation of al-Qutaybi or Ibn Qutaybah Con-
cerning his Book al-Hikdyah wa 'l-mahkiyy).

This is: ‘Abdullzh ibn Muslim al-Qutaybi, Abii Muhammad ibn Qutaybah
ad-DinawarT [213/828-276/889], the man of letters, traditionist, mutakallim
and historian. [Ibn] an-Nadim mentions tha he wrote al-Hikdayah wa 'l-mahkiyy
[see §96-bk.10], [Ibn] an-Nadim, p.86; Hadiyyatu 'l- ‘arifin, vol.1, p.41.

42. al-Kalam fi wujiih i jazi 'I-Qur’an (Discussion of Aspects of the Qur’an's
Inimitability).

43. al-Bayan fi ta’lifi 'I-Qur an (Explanation of the Compilation of the Qur’4n).

44. al-Kalam fi daldili 'I-Qur’dn (Discussion of the Proofs of the Qur’an).

45. al-Baydn ‘an ghalat Qutrub fi 'I-Qur’an (Exposition of Qutrub's Error
About the Qur’an).

This is: Muhammad ibn al-Mustanir ibn Ahmad, Abii ‘Ali al-Basri al-
Mu‘tazili [d. 206/821], the man of letters, grammarian, philologist and
student of an-Nazzam [al-4 ‘lam, vol.7, p.315; Mu jamu 'l-muallifin, vol.12,
pp.15-16].

46. al-Kaldm fi hudiithi 'I-Qur’d@n (Discussion of the Temporal Production
of the Qur’édn).

47. ar-Radd ‘ala 'l-Jubba’i fi 't-tafsir (Refutation of al-Jubba’T's tafsir).

This is: Muhammad ibn ‘Abdi '-Wahhab, Abi ‘AlT [235/849-303/916],
the leader of the Mu‘tazilites in his time, and his commentary of the Holy
Qur’an [tafsir] is one of his most famous works.

48. ar-Radd ‘ala 'z-Zaydiyyah (Refutation of the Zaydis).

49-51. al-Masdilu 'I-Jaridiyyah (an-Najashi calls it: al-Masdilu 'z-Zaydiy-
yah) fi anna 'l-imdmah fi wuldi 'I-Husayn ibn ‘Ali, ‘alayhima 's-saldam,
(Questions from the Jaridis (or the Zaydis) concerning the Imamate
going to the sons of al-Husayn ibn ‘Ali, peace be upon them both.

This is the controversy, which the Jaridiyyah, one of the most famous
Zaydi sects, instigated in a special form, and the Zaydites in a general form
against the Ima3mi belief that the Imamate after al-Husayn, peace be upon
him, was restricted specifically to his son. In the treatise itself — i.e., the
dispute with the Jariidiyyah — is another treatise of al-Mufid's, ath-Thaqaidn
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(The Two Charges: i.e., the Holy Qur’an and the Ahlu 'I-Bayt), and a third
treatise of his on the preferment of Amir al-Mu’minin, peace be upon him,
over all the prophet, peace be upon them, except the Messenger of Allih, the
blessing and peace of Alldh be upon him and his Household. The three
books have been printed (al-Masdilu 'I-Jarudiyyah, — ‘Iddat rasdil, pp.166-
73; ath-Thaqalan — ibid., pp.176-80; at-Tafdil — ibid., pp.200-6).

52. ar-Radd ‘ala Ibn Ikhshidh fi 'l-imdmah (Refutation of Ibn al-Ikhshidh

Conceming the Imamate).

This is: Ahmad ibn ‘Alf ibn Bighjtr, AbiG Bakr ibn al-Ikhshidh (or al-
Ikhshidh) al-Baghdadi (270/883-326/936), a famous Mu‘tazill mutakallim
and one of their leaders. He received his training from a number of them,
one of them being Abii Hashim al-Jubbd’i ([Ibn] an-Nadim, pp.220-1;
Tarikh Baghdad, vol.4, p.309; al-Waf'1 bi 'l-wafaydt, vol.7, p.216; Ibn Hazm,
al-Fisal, vol.4, p.203; Lisanu 'l-mizéan, vol.1, p.231; al-A‘lam, vol.1, p.165;
Mu ‘jamu 'l-muallifin, vol.1, p.320).

53. an-Naqd ‘ala (Disproof of) Ja'far ibn Harb (the Baghdddi Mu‘tazilite
[177/793-236/850]) fi 'I-imdmah (Concerning Imamate).

54. an-Naqd ‘ald ‘Alf ibn ‘IsG@ ar-Rummanf (the third of al-Mufid's Mu‘tazili
teacher) fi "I-imamah.

55. an-Nagd ‘ala 'I-Wasiti (Disproof of al-Wisit1).

This is: Muhammad ibn Zayd ibn ‘Ali, Abii ‘Abdilldh al-WisifT al-
Baghdidi (d. 307/919), a Mu‘tazilite mutakallim, a student of Aba ‘Alf al-
Jubba’1i. Among his books is: al-Imdmah, (al-A ‘lam, vol.6, p.367; Mu jamu
'I-muallifin, vol.10, p.13, and the sources quoted in them).

56. ar-Radd ‘ala 'I-Kardbisr fi 'I-imdmah (see §79).

57. al-Idah fi 'l-imamah (The Elucidation of the Imamate).

58. al-Ifsah fi I-imamah (The Open Declaration About the Imémate) (printed).

59. Kitab fi imamat Amiri 'I-Mu’minin, ‘alayhi 's-saldm, mina "I-Qur ‘dn (A
Book Proving the Imdmate of Amiru 'l-Mu’minin, peace be upon him,
from the Qur’an).

60. Mas’alah fi 'n-nassi 'l-jaliyy (Remarks on the Clear or Public Warrant
[for Amiru 'I-Mu’minin, peace be upon him]).

61. al-‘Umdah fi 'l-imdmah (The Basic Issue in the Imdmate).

62. al-Mugni‘ah fi imdmat Amiru 'l-Mu’minin, ‘alayhi 's-saldm (Persuasion
Concerning the Imdmate of Amiru 'l-Mu’minin, peace be upon him).

63. an-Nagqd ‘ala 'n-nasibi fi 'l-imamah (Disproof of an-Nasgibi Concerning
the Imdmate).

This is: Ibrdhim ibn ‘Al ibn Sa‘id ibn ‘All ibn Zawba‘ah, Abii Ishdq an-
Nasibi/an-Nasibini, also called Muq‘adah, the Mu‘tazili mutakallim and
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student of Ju‘al, that is, Abi ‘Abdillah al-Basri, one of al-Mufid's Mu‘tazili
teachers (al-Mugdbasat, p.159; al-Muntazim, vol.7, p.179 — where his name
is given completely in the chain of transmission — Akhldqu 'l-wazirayn,
p-211 — in the margin: Nishwdru "I-muhddarah, vol.1, p.91; vol.2, p.202;
vol.5, p.21; al-Farqj ba‘da ‘sh-shiddah, vol.3, pp.371, 374). al-Hakim al-
JushamT and Ibnu '-Murtad3, the Mu‘tazilites, mention him in the generation
of al-Qadt ‘Abdu 'l-Jabbér (320/932-415/1025), and say: "He possessed dep
knowledge." (Sharhu ‘I- ‘uyin, see Fadlu 'l-i‘tizal, p.378; al-Munyah wa 'I-
amal, p.196). Abii Hayyan at-Tawhidi said of him: "Precise in kaldm; he
doubted all Divine prophecies. I have heard many doubts about this from
him." (al-Imta‘ wa 'l-mudnasah, vol.1, p.141; a similar thing is mentioned in
Akhlagu 'l-wazirayn, p.297; Abii Hayyan most strongly maligns his moral
and religion, and he says: "He was one of the most morally depraved
people," then he relates many stories (see Akhlaqu 'I-wazirayn, pp.211-3).

64. Naqd kitabi 'I-Asamm fi 'l-imamah (Disproof of al-Asamm's Book on

the Imédmate).

This is: ‘Abdu 'r-Rahmén ibn Kaysan, Abii Bakr al-Asamm al-Basri al-
Mu‘tazili (d. 200/816). He was famous for enmity towards Amiru 'I-Mu’minin,
peace be upon him.

65. ar-Radd ‘ala 'I-Khalidi fi 'l-imamah (Refutation of al-Khalidi Concern-
ing the Imdmate).

This is: Ibrahim ibn Muhammad ibn Shihdb, Abu 't-Tayyib al-Khalidi al-
Basri, subsequently al-Baghdaddi (c.272/885-356/967), the Hanafite faqih,
the mutakallim, who combined his belief in Mu‘tazilism with a profound
belief in irja’. ([Ibn] an-Nadim, p.221; Fadlu 'l-i‘tizal, p.324; al-Munyah
wa 'l-amal, p.193; ash-Shahrastani, vol.1, p.139; Tarikh Baghdad, vol.6,
p.167; Hadiyyatu 'I- ‘arifin, vol.1, p.6.)

66. ar-Radd ‘ald Ibn Rashid fi 'l-imamah (Refutation of Ibn Rashid Con-
cerning the Im3mate).

I have not found his biography, nor any reference, except where Abu
Hayyan at-Tawhidi mentions the gathering of mutakallims who were present
at a session of the wazir Ibnu 'I-Furit in the year 326/937, and among them
were Ibn Rashid, al-Khalidi, Ibn al-Ikhshddh, Ibn Abi Bishr (i.e., Abu'l-
Hasan al-Ash‘ari) and others (al-Imtd‘ wa 'l-mu’anasah, vol.1, pp.107-8;
Mu jamu 'l-udaba’, vol.3, pp.105-6).

67. an-Naqd ‘ala (Refutation of) Ghuldm (in some sources: ‘allam) al-
Bahrén1 (in some sources: an-Ngjrani) fi 'l-imdmah.
68. an-Naqd ‘ald (Disproof of) Ibn ‘Abbad fi 'l-imamah.
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This is how it is given by Shaykhu 't-Téaifah at-TisI in al-Fihrist, p.187,
and an-Najashi, p.312; in Majma ‘u 'r-rijal, vol.6, pp.33-34; Mu jam rijali 'I-
hadith, vol.17, pp.227, 231, and Ma‘Glimu 'l-‘ulama’, p.101. The critical
editor ‘Abbas Igbal says in the marginalia of Ma ‘dlimu 'I-‘ulama’: "In the
original manuscript: an-Nagd ‘ald ‘Alf ibn ‘Abbad." Aghd Buzurg says in
adh-Dhari‘ah (vol.24, p.288): "This is how it is given in some copies of the
book, but if it is certain that the correct form of the name is an-Nagd ‘ald Ibn
‘Abbad, and 1 presume to be so, apparently it refers to Isma‘il ibn ‘Abbad
ibn al-‘Abbds, Abu'l-Qdsim as-Sahib ibn ‘Abbiad at-Tdlaqdni (326/938-
385/995), the famous wazir, man of letters and mutakallim."

The Mu‘tazilites, the Zaydis and the Imamis all contend for this Ibn
‘Abbad, and the majority of his Imami biographers count him as one of their
own and argue against those who attach him to other groups (see: Ma ‘alimu
I-‘ulama’, p.8; Amalu 'I-amil, vol.2, pp.34-39; Rawdatu 'l-janndt, vol.2, pp.19-
43; Majalisu 'l-mu’minin, vol.2, pp.403-9; al-Ghadir, vol.4, pp.40-81; A ‘yanu
'sh-Shi‘ah, vol.11, pp.231-74. For discussion of his sectarian affiliation see
Shaykh Muhammad Hasan AlYa Sin, ag-Sahib Ibn ‘Abbad (pp.69-86).
However, ash-Sharif Abu 'l-Qasim ‘Ali ibn Tawis al-Hasani al-HillT (589/
1193-664/1266) counts him as a non-Imami. He says: "Even though his
writings contain definite indication of a Shi‘T conformity in beliefs, we have
found that the Shaykh of the Imamis in his time, al-Mufid Muhammad ibn
an-Nu‘min, may Allah sanctify his spirit, relates Isma‘il ibn ‘Abbad to the
Mu‘tazilites in the introduction of his book Nahju 'I-haqq. Similarly, we
notice that al-Murtadd, may Allah fill his grave with light, relates Isma‘il ibn
‘Abbad to the Mu‘tazilites in his book al-Insdf in which he refutes Ibn
‘Abbad, who took sides with al-Jahiz" (al-Yaqin, p.174; adh-Dhari‘ah,
vol.25, pp.281-2).

There are those who are of the opinion that as-S&hib was a Zaydi. at-
Tawhidi thinks he belongs to this sect (4khldqu 'I-wazirayn, p.167). Dr. Niji
Hasan has published his Nusrat madhahibi 'z-Zaydiyyah (Defending Zaydi
Sects) (Baghdad, 1395/1975), which was dictated by as-Sahib to an amanu-
ensis who took it down in writing. It discusses the points on which the
Imamis and the Zaydis differ, and in the book as-Sahib defends the Zaydi
beliefs. The book has reached us through the Zaydis themselves. I believe
that as-Sahib was a Zaydi at the beginning, and then changed to become an
Imadmi. Dr. N&ji Hasan printed this work again in Beirut as as-Sahib ibn
‘Abbad's Zaydiyya.** Neither in the Baghdad's edition, nor in the Beirut

4 Beirut, ad-Dar al-‘Arabiyyah li 'l-Mawsn*at, 1986.
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edition, has he given any indication of why he attributes the text to as-Sahib,
nor does he give any information on the manuscript or printed work on
which he based his text. His attribution would seem to be incorrect, and it is
the text of one of the following two:
i) Ahmad ibn al-Husayn ibn Hirtn ibn al-Husayn, Abu 'l-Husayn al-H&rtin1
al-Hasani al-Mu‘ayyid bi'llah az-Zaydi (333/945-411/1021), who rose to the
imdmate in al-Jil ad-Daylami (Gildn). He was an Im3mi who turned to
Zaydism for the reason which at-TiisT gives at the beginning of at-Tahdhib.
The Zaydi biographers say that he and his brother Abii Talib al-HéariinT were
both Imidmis with an Imidmi father, and then they converted to Zaydism. at-
TiisT's explanation seem to show that they were looking for a school which
would allow them to rise up and claim the imdmate, and they found it in
Zaydism.*
ii) His brother, Yahya ibn al-Husayn, Abii Talib al-Hériini al-Hasani, an-
Nitiq bi'l-Haqq az-Zaydi (340/951-424/1033). He was one of the pupils of
al-Mufid.*” He claimed the imdmate after the death of his brother.*®

The text which Dr. N&ji Hasan published is the Kitdbu ‘d-Di‘amah by
Abi Talib al-Hariini. If this is the same text which Sezgin attributes to his
brother under the title of Nusrat madhahibi 'z-Zaydiyyah, then this must be a
mistake by Sezgin. Nashwin al-HimyarT az-Zaydi said: "as-Sayyid Abi
Talib Yahya ibn al-Husayn ibn Hértin al-Hasani relates in his Kitdbu 'd-
Di‘amah: 'All the sects of the community agree on the Imdmate of Zayd ibn
‘All, peace be upon him, except the one sect previously mentioned [i.e., the
Rafida).'"*° Nashwin al-Himyar also said: "as-Sayyid Abi Tilib said in the
Kitabu 'd-Di‘amah . .." and then procedes to narrate from Aba Tilib a
refutation of the chains of transmission of Twelver traditions.”

% al-Hadaiqu '-wardiyyah, vol.2, pp.65-67; Sezgin, Cairo edn., 11, 212-3; Saudi edn., Viii,
p.349. For another example of turning to Zaydism for the same reasons see an-Ndsir az-
Zaydi, no.59 above.

7 Ibn Isfandiyar, Tarikh Tabaristan, p.101.

*® al-Hadaiqu "I-wardiyyah, vol.2, pp.88-90.

9 al-Hiru 'l-‘in, pp.185-7; as-Siydght narrates this from him in ar-Rawdu ‘n-nadir, vol.1,
pp.101-2, and Ibnu 'I-Murtadi in al-Munyah wa 'l-amal, pp.94-95 narrates the same quote
as an-Nshwan from the KitgGbu ‘d-Di‘Gmah, attributing it to Abu Talib. Exactly the same
quote comes in Dr. N&jT Hasan's text: pp.206ff., and the editor rather surprisingly gives
the reference to al-Hiru 'I- 'in, p.185 without saying this was the statement of Abi Talib
in ad-Di ‘dmah.

50 al-Hiru 'I-‘in, p.253. In Dr. N&jT Hasan's text, p.214, the same quote is given with a few
changes. .
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Nevertheless, all that has come down to us of the books and writings of
as-Sahib in usilu ‘d-din and doctrine were written in the Mu‘tazilf spirit, and
for this reason I do not count him as an Imami mutakallim: he belonged to
Mu‘talizilism because his kaldm works are absolutely Mu‘tazili.

It is also clear that in his book, our Shaykh al-Mufid refuted Ibn ‘Abbad
in his Kitabu 'I-Imdmah which (Ibn) an-Nadim and others mention as being
his and which they describe thus: "He mentions the superiority of Amiru 'l-
Mu’minin, ‘Al ibn Abi Télib, peace be upon him, in it, and the confirmation
of the Imamate of those who proceded him" (al-Fihrist, p.150; Ibn Khallikén,
vol.1, p.230; al-Waft bi 'I-wafayat, vol.9, p.138; Mu jamu 'l-udaba’, vol.2,
p.315; Hadiyyatu 'I- ‘arifin, vol.1, p.209).

69. al-Masailu 'l-‘Asharah fi 'l-ghaybah (Ten Questions About the Occulta-
tion) (printed).

70. al-Jawdabat fi khuriji 'I-Mahdi, ‘alayhi 's-salam (Answers About the
Appearance of the Occultation).

This is possibly: Muhammad ibn ‘Al ibn ‘Isd al-Qummi, known as at-
Talhi. He was one of the eminent personalities in Qum and a governor there
appointed by the state, just as his father was before him. He wrote a book on
his questions and the answers of Abii Muhammad al-‘Askari, peace be upon
him, (232/827-260/868). (an-Najéshi, p.287; at-Tusi, al-Fihrist, p.175; Majma ‘u
'r-rijal, vol.5, pp.275-6; Ibn Dawiid, pp.325-6; al-‘Allamah, p.160; Nagdu 'r-
rijal, p.323; Jami‘u 'r-ruwdt, vol.2, p.155; Tanqihu 'l-maqal, vol.3, pt.1,
p-158; Mu ‘jam rijali 'I-hadith, vol.16, pp.378-9.) It is possible that after the
death of al-‘Askari, peace be upon him, he wrote a book about the Occulta-
tion in which al-Mufid found something objectionable and which he refuted.
72. Mas’alah fi ma‘na qawlihi salla'llahu ‘alayhi wa alihi wa sallam: "Inni

mukhallifun fikum ath-thagalayn (an-Najashi) (Remarks on the meaning
of his [the Prophet's] saying, may Alldh bless him and his Household
and grant them peace: "I leave amongst you two charges"). Perhaps this
is the same as no.50.

73. Kitab fi ma‘na qawlihi salla'lldhu ‘alayhi wa alihi wa sallam: "Anta
minni bi-manzilati Hariin min Miisd" (Book on the meaning of his [the
Prophet's], may Allah bless him and his progeny and grant them peace,
saying [to ‘Ali, peace be upon him]: "You are to me as Aaron was to
Moses").

74. al-Mas’alah fi aqda 's-sahdbah (Remarks on the one who is most
capable of giving legal decision among the companions [of the Holy
Prophet, may Allah bless him and his progeny and grant them peace]).

75. Mas’alah fi ma‘na qawli 'n-nabiyy, salla'llihu ‘alayhi wa Glihi wa
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sallam: "Ashabi ka 'n-nujiim” (Remarks on the meaning of the saying of
the Prophet, may Alldh bless him and his progeny and grant them
peace: "My Companions are like the Stars).

76. Mas’alah fi mirdthi 'n-nabiyy, salla'llahu ‘alayhi wa alihi wa sallam
(Remarks on the Prophet's Legacy, may Alldh bless him and his
progeny and grant them peace).

77. ar-Radd ‘ala 'l-‘Atigi (Refutation of al-‘Atiqi [in some dubious manu-
scripts: al-‘Aqiqi, and in some manuscripts of an-Najdshi: an-Nasafi]
fi 'sh-shiird (Concerning 'Consultation').

I have not found sure indications concerning the book or the author, but I
have come across four books with the name: Kitdbu 'sh-Shiird (see adh-
Dhari‘ah, vol.14, pp.245-6). It is not impossible that two of them are the
ones refuted by al-Mufid:

a) Kitdabu 'sh-Shiira, written by Muhammad ibn ‘Abdi 'I-Wahid, Abd ‘Umar

az-Zahid al-Mutarriz al-Bawardi, subsequently al-Baghdadi, famous as

"Ghuldm Tha‘lab" (student of Tha‘lab [261/875-345/ 956]). It is known of

him that he was extremely favourable towards Mu‘dwiyah ibn Abi Sufyan

and his son Yazid, and that he had excessive love for them and defended -
them. He has writings on this subject. The book is mentioned in (Ibn) an-

Nadim, p.83; Ibn Khallikdn, vol.4, p.330; Mu jamu 'l-udaba’, vol.10, pp.

266-7 and Kashfu 'z-zuniin, vol.2, p.1431].

b) ash-Shiird, written by Ahmad ibn Muhammad ibn Sa‘id, al-Hafz Abu 'l-

‘Abbds ibn ‘Uqdah al-Kifi (249/863-336/944), the famous Zaydi narrator of

traditions, who associated with the Im3mis and also wrote books for them.

His book is mentioned by at-Tusi in al-Fihrist, p.53; an-Najishi, p.74; adh-

Dhari'ah, vol.14, pp.245-6; Idahu 'I-makniin, vol.2, p.306.

The first of these two is the more likely to have been the book which al-
Mufid refuted, if he refuted either of them. But neither of them is called al-
‘Atigi nor al- ‘Aqiqi or an-Nasafi. '

As for al-‘Aftiqi, the one I have come across who could have written a
book in which al-Mufid could find something to refute is Muhammad ibn
Ahmad ibn Muhammad ibn Ahmad ibn Muhammd ibn Mansir, Abu'l-
‘Abbds ar-Ruyani (Riyan is in Tabaristdn) al-*Atiqr (331/942-3-413/1022),
a fagih of the people of Tarsiis (Tarstis is in Turkey) and their legal au-
thority. At the end of his life he settled in Baghdad, (T7artkh Baghdad, vol.1,
p.353), and his son, Abu 'l-Hasan Ahmad (367/977-441/1049) was one of
the trustworthy memorizers of the ahddith (Tarikh Baghdad, vol.4, p.379;
al-Ansab, vol.9, p.233). However, I have not found any book by the father,
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who was a contemporary of al-Mufid, with this name. As for the manuscript,

which has "an-Nasafl", about the correctness, of which I have strong doubts,

it is mentioned in al-Ansab, (vol.7, p.280) that there was a shaykh called an-

Nasafl whose name was Ahmad ibn ‘Abdi 'l-‘Aziz who was a Mu‘tazili who

lived in the 4™ — 5™ cent. A.H.

78. Kitdab fi tafdil Amiru 'I-Mu’minin ‘alayhi 's-saldm ‘ald sdir ashdbihi,
salla'llahu ‘alayhi wa alihi wa sallam (A Book on the Excellence of
Amiru 'l-Mu’minin, peace be upon him, over the Rest of his [the
Prophet's], Companions, may Allah bless him and his progeny and grant
them peace).

79. Tafdilu I-aimmah ‘alayhimu 's-salam ‘ala 'l-maldikah (The Excellence
of the Imams, peace be upon them, over the Angels).

80. al-Kaldm fi 'l-khabari 'l-mukhtalaq bi ghayri athar (Discussion of the
Possibility of a Tradition being Fabricated Without there being any
Trace of its Fabrication).

81. Jawadbu 'l-masdil fi ikhtildfi 'l-akhbar (Answer to Questions About
Contradictions Between Ahddith).

6. Answers to Questions:

Here I confine my research to the questions, which were addressed
specifically to al-Mufid and to which he answered, whether the questioner
himself had asked them, or someone else who had been asked about them
had sent them to him. They are not those questions, which were general
points of contention and were not addressed to a specific person. Although
the answers to these questions cannot all be counted as coming within the
bounds of kaldm, most of them have, naturally, the air of controversy,
speculation, and refutation of opponents and their arguments.

I have included all of them in this list, because, in the first place, they
give evidence of a significant aspect of the character of al-Mufid and show
the extent of the scholarly acclaim and popular authority, which he had, not
in the milieu in which he lived and was highly regarded, but in the majority
of Islamic countries of that time. Secondly, they indicate the places in which
the Ima@m1 Shi‘ah were to be found in those days, and which most of the
sources which have reached us have ignored:

1. Masdilu ‘s-Sdghdaniyyah (On Questions from Sdghan).

There are answers to a written message sent to him from $aghén (a small
town near Marw in Khurdsan, also called Jaghan [Mu famu 'I-buldan, vol.3,
p.389; al-Ansab, vol.8, p.252; The Lands of the Eastern Caliphate, p.392]).
It contains an account of the aspersions cast against the Imdmiyyah and their
. figh by a Hanafi faqih (printed — see ‘I/ddat rasail, pp.234-42). It begins: "1
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have come to hear, may Allah perpetuate your renown, of what you quote
from a shaykh of the upholders of independent reasoning (ashdbu 'r-ra’y,
followers of the Hanafi school of law) in your region; of what he does to
provoke enmity towards those close to Alladh (awliydu 'llGh, i.e., the Im3mis)
among them (the Hanafites); and the acusation of heresy (indicating bid ‘ah)
against them (the Imamites) in what they follow of the precepts handed
down from the Imams of true guidance, peace be upon them; and that he has
made mention of ten matters concerning them in which there are expressions
by which slander is intended and by which he judges them to be wrongly
guided . . . And you asked in your message after mentioning this . . . that I
should notify you of the truth in this matter . . ."

2. al-Ajwibah ‘ani 'l-masdili 'l-Khwarazmiyyah (Replies to Questions from
Khwirazm).

(Khwidrazm: A large region in the north of Khurdsin — the Greater, of
those days, not the present Khurdsan which only represents a small part of it
— and east of the river Oxus [Mu ‘jamu "I-bulddn, vol.2, pp.395-8; The Lands
of the Eastern Caliphate, pp.443, 446-59)).

3. Jawabatu 'l-masdili 'n-Naysabiriyyah (Replies to Questions from
Naysabdr).

(Naysabir: One of the most well-known towns in Khurdsan; it is still
inhabited and bears the same name.) al-Mufid mentions it in his al-Masdailu
's-Sarawiyyah (‘Iddat rasdil, p.223).

4. Jawabat Abu I-Hasan an-Naysabari (Replies to Abu'l-Hasan an-
Naysabiri). C

This is listed in an-Najashi, and it may be the same as no.3, which an-
Najashi does not mention.

5. Jawabat ahl Tabaristan (Jawabatu 'I-masdili 't-Tabariyyah). (Replies to
the People of Tabaristan, or, The Questions from Tabarist4n).

6. Jawabatu 'l-masaili 'l-Mazandaraniyyah (Replies to Questions from
Maizandardn). He mentions it in his al-Masdilu 's-Sarawiyyah (‘lddat
rasdil, p.223), and perhaps it is the same as no.5.

7. Jawabat ahl Jurjan fi tahrimi 'I-fugqd‘ (Replies to the Men of Jurjan
Concerning the Prohibition of Beer).

8. Jawabatu 'I-masaili 'I-Jurjaniyyah (Replies to Questions from Jurjin).
Not the same as the previous one.

9. al-Masailu 's-Sarawiyyah (On Questions from Siriyah).

(S@riyah [called Sar7 today] is the centre of the province of Mazandarin.)

(Printed: See ‘Iddat rasdil, pp.207-232). In it he says: "A scroll contain-
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ing questions reached me from as-Sayyid ash-Sharif al-Fadil, may Alldh

lengthen his life . . . I read all of them, and the scroll was too narrow for me

to be able to record the answers, so I dictated this in a separate book . . . (The

First Question): What does ash-Shaykh al-Mufid say, may Alldh prolong his

survival, His support for him, and his high standing, secure the traces of the

religion by protecting his life and refreshing the eyes of the Shi‘ah with the
prolongation of his brilliant days ... " All of it is concerned with kaldm
discussions.

10. Jawdbdtu 'l-masdili 'sh-Shiraziyyah (Replies to Questions from Shirdz).

The name of this book is given in adh-Dhari‘ah, (vol.5, p.225) in this
form, but al-Mufid himself indicated the answer to questions which came
from Fars in al-Masadilu 's-Sarawiyyah — see ‘lddat rasail, p.223.

11. Jawabdtu 'l-masdili 'n-Nawbandjédniyyah (Replies to Questions from
Nawbandjan).

It is given like this in adh-Dhari‘ah, (vol.5, p.240). However, in an-
NajdshT we find: "Questions coming from Abi ‘Abdilldh Muhammad ibn
‘Abdi 'r-Rahmin al-Firisi, resident at the shrine (the shrine of ‘Uthman, see
below, no.12) in an-Nawbandjan." adh-Dhari‘ah, quotes from Asdmiy-e
dihat-e kishwar (Names of the villages of the country), p.334; (published by
the Iranian Interior Ministry): "Nawbandjan is today one of the territories of
Fasd in the province of Fars." See also Mu jjamu 'I-buldan, vol.5, p.307; The
Lands of the Eastern Caliphate, pp.263-5. . .

12, Jawab (Reply to) Abia Muhammad al-Hasan ibn al-Husayn an-Nawband-
janrt resident at the shrine of ‘Uthman.

13. Jawabat ahli 'd-Dinawar (Replies to the People of Dinawar) or (Jawdbatu
I-masdili 'd-Dinawariyyah al-Mazaraniyyah) (Replies to Questions from
Mézarani people of Dinawar), according to adh-Dhari‘ah, (vol.5, pp.
220-1), in which there is an explanation of this naming.

Dinawar is a town situated in the mountainous area in the west of Iran
(al-Jibal) near present day Kirmanshah (Mu jamu 'I-buldan, vol.2, pp.545-6;
The Lands of the Eastern Caliphate, pp.188, 189, 201, 227).

14. (Jawabat) al-Masdilu ‘I- ‘Ukbariyyah (Replies to Questions from ‘Ukbari)
= Jawabatu 'I-masaili 'I-Hdjibiyyah (Replies to Questions from al-H3jib)
= Jawabadt Abi 'I-Layth al-Awdni (Replies to Abu 'l-Layth al-Aw4ni).

Awini is a township in the administrative district of Dujayl which is situ-
ated in the vicinity of ‘Ukbara (Mu jamu 'I-bulddn, vol.1, pp.274-5; Mardasidu
I-ittila‘, vol.1, p.128; The Lands of the Eastern Caliphate, p.50). These are
fifty-one questions put forward by al-Hajib Abu 'l-Layth ibn Sir3j al-Awani
to which al-Mufid replies. (See adh-Dhari‘ah, vol.5, pp.198, 219, & 228.)
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15. Jawabat ahli 'I-Mawsil fi 'I- ‘adad wa 'r-ru'yah (Replies to the People of
Mawsil on Whether the Beginning of the Month [of Shawwdl] is Deter-
mined by Calculation [of the 30 days of Ramaddin] or by Catching Sight
of the Crescent Moon) = Jawabdtu 'I-masdili 'I-Mawsiliyydt (Replies to
Questions from al-Mawsil). al-Mawsil is the famous town in Iraq
(Mosul).

16. Jawabatu 'I-Fariqiyyin fi 'lI-ghaybah (Replies to the Fariqi People Con-
cerning the Occultation) = Jawdbdtu 'I-masdili 'I-Mayydfarigiyydt (Replies
to Questions from Mayyafariqin), adh-Dhari‘ah (vol.5, p.198).

Mayyifariqin is the most well known town in Diyar Bakr — al-Jazirah,
whose location is today situated inside the territory of the Republic of Turkey;
in those days it was governed by the Hamdanids (Mu jamu 'I-buldén, vol.5,
pp.235-8; The Lands of he Eastern Caliphate, pp.111, 112).

17. Jawabdtu (Replies to) r-Rafaqi = at-Taraffuqi = al-Burqu T fi furi'i 'I-
figh (Concerning the Precepts of Jurisprudence).

The name in this title has appeared in a variety forms:-

a) "al-Burqu‘1", in an-Najdshi (Bombay ed.), p.285, (Tehran ed.), p.313.
Also in adh-Dhari‘ah, vol.5, p.201; Majma‘u 'r-rijal, vol.6, p.35,
among others.

b) "at-Taraffuqi”, in the manuscript of an-Najishi available in the
National Library (Kitdb Khan-e Milli) of Tabriz, and in another manu-
script in the private library of Fakhru 'd-Din Nasiri in Tehran. However,
even if this copy is correct it should read at-Tarqufi. at-Tarquf was a
place in the district of Wasit near al-Bandanijiin (Mandali) in Iraq. (See:
Mu ‘jamu 'I-buldan, vol.2, p.23; Mardsidu 'l-ittila*, vol.1, p.259.)

c) "ar-Rafaqi", in some readings.

But if this (c) reading is correct, I suppose that he is al-Hasan ibn ‘Anbas
ibn Mas‘tid, Abi Muhammad ar-Rafiqi (c.384/994-485/1092) (see §67),
one of those who studied with ash-Shaykh al-Mufid. He lived in ar-Rifiqah,
which is a small town adjoining ar-Raqqah on the bank of the Euphrates. Then
the two became one and were called ar-Raqqah. It was in the adminis-trative
district (‘amal) of al-Jazirah (Northwest Mesopotamia), and its site is now
within the territory of the Republic of Syria (Mu jjamu 'I-buldéan, vol.3, pp.15,
58-60; al-Ansdb, vol.6, p.42; The Lands of the Eastern Caliphate, pp.101-3).
18. Jawdb ahli 'r-Raqqah fi 'l-ahillah wa 'l-‘adad (Reply to the People of

ar-Raqqah about the Crescents and Calculations, [see above no.15]).

19. al-Masailu 'I-Harrdniyyah (On Questions from Harrén).

Harrdn was a city in the Western part of al-Jazirah; its site is now in the
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Republic of Turkey (Mu jamu ‘I-buldan, vol.2, pp.235-6; The Lands of the

Eastern Caliphate, pp.103, 123).

20. Jawabat (Replies to) ‘Alf ibn Nasr al- ‘Abdajani.

I have not found any mention of al-‘ AbdajanT nor any reference to ‘Abdajan.
I strongly suspect that it is a misplacing of diacritical points of al-Ghundajani.
Ghundajan was a small town in the province of Fars, and it was the birth
place of many scholars and men of letters (Mu jamu 'I-bulddn, vol.4, p.216;
al-Ansab, 411/B, 412/A; as-Sam‘dni mentions many of them: al-Lubdb,
vol.2, pp.390-1; The Lands of the Eastern Caliphate, pp.260, 268, 294).

21. ar-Risdlah ila 'I-Amir Abii ‘AbdillGh, wa Abi Tahir, ibnay Nagsiru 'd-
Dawlah fi majlisin jara fi 'l-imamah (Letter to the Amir Abt ‘Abdilldh
and Abi Tahir sons of Nisiru 'd-Dawlah Concerning a Discussion on
the Imamate [which took place in their presence]).

These two are: Abi ‘Abdillih, al-Husayn ibn Nisiru 'd-Dawlah al-Hasan
ibn Abi'l-Hayja’ ‘Abdulldh ibn Hamdédn at-Taghlibi al-Hamdani (d. 380/
990), and his brother, Abii Tahir Ibrahim ibn N3siri 'd-Dawlah (d. 381/991).
Their father Nisiru 'd-Dawlah (d. 358/969), the eldest brother of Sayfu 'd-
Dawlah, was the king of al-Mawsil. (Refer to Dr. Faysal as-Sdmir: ad-
Dawlatu 'I-Hamdaniyyah, 2 pts., esp. vol.1, p.270.)

22. Jawadbatu (Replies to) 'I-Amir Abii ‘AbdillGh (al-HamdanT).

23. Jawabat (Replies to) Ibn Nubdtah.

We find in adh-Dhari‘ah (vol.5, pp.196-7), that he is al-Fariq, and this is
‘Abdu 'r-Rahim ibn Muhammad ibn Isma‘7l Abi Yahya Ibn Nubatah (335/
946-374/984), the famous man of letters and orator (al-A4 ‘Iam, vol .4, pp.122-
3; Mu ‘jamu 'I-muallifin, vol.5, p.211). It is also possible that Ibn Nubitah is
as-Sa‘di, a contemporary of al-Fariqi whose full name was ‘Abdu 'l-‘Aziz
ibn ‘Umar ibn Muhammad, Abi Nasr ibn Nub3tah as-Sa‘dT at-TamimT al-
Baghdadi (327/939—405/1015) (Mu jjamu 'I-muallifin, vol.5, p.255).

24. Jawabat (Replies to) an-Nasr (an-Nadr) ibn Bashir fi 's-siyam (Concern-
ing Fasting).

25. Jawabat (Replies to) Bani ‘Arqal.

This is given in adh-Dhart‘ah, vol.5, p.202. Elsewhere it is difficult to
make the title out exactly.

26. Jawabat (Replies to) Abu 'I-Hasan al-Husaynt (in adh-Dhari‘ah, [vol.5,
p-197] al-Husayni).

27. Jawabat (Replies to) Abii Ja far Muhammad ibn al-Husayn al-Laythi.

28. Jawabdtu 'sh-Sharqiyyin fi furii‘i 'd-din (Replies to the Eastern on
Practical Rules of Religion). ‘

29. Mas’alat (On a Question of) Muhammad ibn al-Khidr al-Farisi.
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30. Jawadbat (Replies to) Ibnu 'I-Hammam.
I strongly suspect that this is ‘AlT ibn Ahmad ibn ‘Umar ibn Hafs, Abu 'l-
Hasan ibn al-Hammami al-Muqri’ al-Baghdadi (328/939-40—417/1026). The
Mugri’ (reciter of the Qur’an) of Baghdad and one of the scholars of hadith
there. He was trustworthy in narration, true in his religion, leamed and of
correct beliefs (Tarikh Baghdad, vol.11, pp.329-30; al-Muntazim, vol.8, p.28;
al-Ansab, vol.4, p.232; Tadhkiratu 'I-huffaz, vol.3, p.1073; Shadharatu 'dh-
dhahab, vol.3, p.208; Ghayatu 'n-nihdyah, vol.1, pp.521-2; Ma ‘rifatu 'l-qurrai
I-kibdr, vol.1, pp.302-3). This Ibn al-Hammami was one of the shaykhs of
Shaykhu 't-Tdifah at-Tisi who narrated from him (al-Amali, vol.1, p.389-91).
31. Jawabatu 'I-Mafarrikhi fi 'l-masail (Replies to al-Méfarriikhi on Various
Matters).

32. Jawabat (Replies to) Ibn Wagid as-Sunni.

33. Jawabat (Replies to) Abii Ja ‘far al-Qummi.

34. Jawabat Abu 'l-Faraj ibn Ishdg ‘amma yufsidu 's-salat (Replies to Abu
'I-Faraj ibn Ishdq on What Invalidates the Prayer).

35. Jawdb (Reply to) Abu 'l-Fath Muhammad ibn ‘Ali ibn ‘Uthmén al-
Kardjiki, (see §122).

36. Jawabat (Replies to) Abu 'I-Hasan Sibt (the grandson of) al-Mu ‘Gfa ibn
Zakariyya fi i jazi 'I-Qur’dn (Concerning the Imitability of the Qur’an).

al-Mu‘dfa ibn Zakariyy3, Abu 'l-Faraj an-Nahrawani al-Baghdadi (303/
916-390/1000), faqih, usili (scholar of the principles of Islamic jurisprudence),
mutakallim, man of letters, poet, grammarian, philologist, historian. He had
recorded links with the Imami scholars of his time (al-A4 ‘lém, vol.8, p.169;
Mu jamu "I-muallifin, vol.12, pp.302-3; Tabagat a‘lami 'sh-Shi‘ah, 4" cent.,
p-319). I have not come across his grandson, Abu 'I-Hasan in the biographies.
[The most important biographies of al-Mufid are to be found in at-Tisi, al-
Fihrist, pp.186-7; an-Najdshi, p.311-6; Majma ‘u 'r-rijal, vol.6, pp.33-38;
Tangihu 'I-magqal, vol.3, pt.1, pp.180-1; Mu jam rijdli 'l-hadith, vol.17, pp.227-
36; Rawdatu 'I-jannat, vol.6, pp.153-77; Rijal Bahru 'I- ‘Uliam, vol.3, pp.311-
23; Mustadraku 'l-wasdil, vol.3, pp.517-21; Introduction to Tahdhibu 'I-
ahkam, vol.1, pp.4-43; Majalisu 'l-mu’minin, vol.1, pp.463-80; Sezgin, I,
549-50, 46, Dominique Sourdel, 'L'imamisme vu par le Cheikh al-Mufid’,
Revue des Etudes Islamiques, XL ( 1972), pp.217-96, esp. pp.217-48; Martin
J. McDermott, The Theology of al-Shaikh al-Mufid, Beirut, 1978, pp.1-45.]

§145. Muhammad ibn Muslim, Abii Ja‘far ath-Thaqafi al-Kaff
(c.80/699-150/767): His biographers say of him: "He was a man of
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distinction among the Imdmiyyah in our science from Kiifah, a pious man
and a jurist. He associated with Abi Ja‘far al-Baqir and Abi ‘Abdilldh as-
Sadiq, peace be upon them both; he related from them many ahddith. He was
one of the most trustworthy of people." He was one of the six companions of
these two Iméms, peace be upon them both, about whom the Shi‘ah are
agreed concerning the truth of their narrations and whom they have accepted
in figh (see the sources for the biography of Zurdrah).

[al-Kishshi, pp.10, 161-9; an-Najashi, pp.247-8; at-Tusi, ar-Rijal, pp.135,
300; Mu ‘jam rijali 'I-hadith, vol.6, pp.47-54, Ibn Dawiid, p.336; al-‘Alldmah
al-Hilli, pp.149-50; Naqdu 'r-rijal, pp.333-4; Jami‘u 'r-ruwat, vol.2, pp.193-
4; Tangihu 'I-maqadl, vol.3, pt.1, pp.184-6;, Mu'jam rijali 'I-hadith, vol.17,
pp.278-86.]

We shall mention in a future chapter that Muhammad ibn Muslim shared
Zurdrah's opinion about istifd‘ah (human capacity for action), and it is
attributed to him in an extremely weak tradition that he used to say: "Indeed,
Alldh knows nothing until it happens." (al-Kishshi, p.169; Majma ‘u 'r-rijal,
vol.6, p.53; Tanqgihu 'l-maqdl, vol.3, pt.1, p.186; Mu ‘jam rijali I-hadith,
vol.17, p.286.) We shall discuss this matter also in that chapter.

§146. Muhammad ibn Sa‘id ibn Kulthiim al-Marwazl an-Naysabirt:
ash-Shaykh at-Tist and Ibn Shahrashiib count him among the companions of
al-Im@m al-Hadi, peace be upon him (212/827/-254/868), and they say: "He
was a mutakallim", (ar-Rijal, p.421;, Mandqib al Abi Talib, vol.4, p.402; al-
Bihar, vol.50, p.216) and al-Kishshi says: "He was one of the greatest
mutakallims in Naysabiir. He was a Khdrijite who turned to Shi‘ism. ‘Abdullah
ibn Tahir (ibn al-Husayn al-Khuzi‘l [182/798-230/844] the governor of
Khurdsan; he resided in Naysabiir until he died) caused trouble for Muham-
mad ibn Sa‘id, who argued with him, but he was subsequently allowed to go.
[al-Kishshi, p.545; Majma ‘u 'r-rijal, vol.5, p.216; Ibn Dawid, pp.312-3; al-
‘Allamah, p.151; Naqdu 'r-rijal, pp.308-9; Jami‘u 'r-ruwat, vol.2, p.118;
Tangihu ‘I-magqal, vol.3, pt.1, p.120; Mu jam rijali 'I-hadith, vol.16, pp.128-9.]

§147. Muhammad ibn Ya‘qub ibn Ishdq, ash-Shaykh Abu Ja‘far
al-Kulayni ar-R#zi, subsequently al-Baghdadi (d. 329/941): A detailed
biography of our Shaykh al-Kulayni was given in our Introduction to the
English translation of "The Book of Reason and Ignorance" of al-Kdft, and it
was pointed out there that he was a man of great knowledge; and that in
addition to his knowledge and erudition in figh and hadith, he was a brilliant
mutakallim, and in this he wrote many works. We can ‘add that the com-
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mentaries, which he wrote in "The Book of Divine Unity", of al-Kafi, even
though they are brief and only come where they are absolutely necessary,
clearly revealed his expertise in kaldm.

§148. al-Muzaffar ibn ‘All ibn al-Husayn ibn ‘Al ibn Hamdén,
Abu 'I-Faraj al-Hamdani al-Qazwini: He was trustworthy in Aadith,
socially important, a fagih and a mutakallim. He contacted ash-Shaykh al-
Mufid and studied with him; he received his permission to narrate his
writings and traditions in 408/1017-8. He took the teaching position of ash-
Sharif al-Murtadd and Shaykhu 't-Tdifah at-Tisi in Baghdad and this must
have been after ash-Shaykh at-Tiisi's removal to an-Najaf al-Ashraf. This is
therefore no evidence that he studied with them.

ar-RA&fi‘T mentions in ar-Tadwin: "He heard many of the dictated discourses
(al-amali) of al-Q&di ‘Abdu 'l-Jabbar al-Mu‘tazili (320/932-415/ 1025)."

Among his books are: al-Ghaybah, and al-Minhdj.
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.266; Amalu 'I-amil, vol.2,
pp-323-4; Jami'u 'r-ruwat, vol.2, p.155; Tangihu 'I-magdl, vol.3, pt.1, p.220;
Mu ‘jam rijali 'I-hadith, vol.18, p.208; Diyafatu 'l-ikhwan, p.207; Tabagat
a‘lami 'sh-Shi‘ah, 5™ cent., p.193; adh-Dhari‘ah, vol.16, p.82; al-Fawdidu
'r-Radawiyyah, p.666; Fihrist asma’ rijal at-Tadwin, p.95; from the Alexan-
drian manuscript of at-Tadwin, p.490; Ta ‘ligétu 'n-naqd, vol.1, p.136; Lisdanu
'I-mizén, vol.6, p.54.]

§149. al-Muzaffar ibn Muhammad ibn Ahmad, Abu 'l-Jaysh al-
Balkhl al-Khurdsdni al-Baghdiadi (al-Warrdq) (d.367/977-8):
Shaykhu 't-Taifah at-TisT and an-Najashi say: "He was a very well-known
mutakallim, and he was knowledgeable in traditions. He was a pupil of Abl
Sahl an-Nawbakhti (see §96)." ash-Shaykh al-Mufid (the greatest Imami
scholar of his time; see § 144) used to study hadith and kaldm under him.
Abili Hayydn at-Tawhidi called him the "shaykh of the Shi‘ah" and said:
"He was the mutakallim of the Shi‘ah (of his time)." (4khlaqu 'I-wazirayn,
pp-203, 206-7.) ,
He has several writings to his name, including:-
1. Nagdu 'l-‘Uthmdniyyah (Invalidation of the [Book] al-‘Uthmaniyyah
[by al-Jahiz, the Mu‘tazilite]);
2. ar-Radd ‘ald man jawwaza ‘ala 'l-qadim ta‘ala al-butlan (Refutation of
Whoever Admits that the Eternal, the Exalted, May do Something in
Vain);
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3. al-A‘rad wa 'n-nukat fi 'l-imdmah (General and Specific Points About
the Imamate);

4. Fa'‘alta fald talim (lit., You have done [this], so do not blame [others
for it]), which is a large book;

5. Majalisuhu ma‘a 'I-mukhdlifin (His Sessions with Opponents), concern-
ing various topics; .

6. al-Insan wa annahu ghayru hadhihi ‘l-jumlah (Man, He is Other than
[Merely] this Totality [of Limbs and Organs]). (See under al-Fadl ibn
Shadhan [§57], title 11, for an explanation of this title.)

[at-Tusi, al-Fihrist, p.198; an-Najashi, pp.330-1; Ma ‘Glimu 'I- ‘ulama’, p.101,
110-1; Majma‘u 'r-rijal, vol.6, pp.95-96; Ibn Dadwiud, p.437; al-‘Alldmah,
p.170; Nagdu 'r-rijal, p.346; Tanqihu 'l-maqal, vol.3, pt.1, p.220; Mu jam
rijali 'l-hadith, vol.18, p.208; Tabaqat a‘l@mi 'sh-Shi‘ah, 4" cent., p.318;
adh-Dhari‘ah, vol.2, pp.337-8; vol.10, p.227; vol.16, p.277; vol.24, p.289;
al-Kund wa 'l-alqab, vol.1, pp.43-44; Mustadraku 'l-wasdil, vol.3, p.521;
Hadiyyatu 'I- ‘drif ‘in, vol.2, p.463; Mu jamu 'I-muallifin, vol.12, pp.300-1.]

§150. al-Qésim ibn al-Khalil ad-DimashqI: [His biography has been
deleted in the original manuscript.]

§151. Qays al-Misir: Nothing of his biography has been found except
what as-Sam‘dni has mentioned about him under "al-Masiri" where he
names him Qays ibn Abl Muslim al-‘Ajli al-M3sir, and he says: "Abu
Muslim was among the prisoners of war from Daylam [the mountainous
district in Gildn bordering on the Caspian Sea]; the people of Kiifah had
captured him and his Islam was without reproach. He had a son, Qays al-
Magir, and they say that he was the freed-slave (mawld) of ‘Al ibn Abi
Tilib, peace be upon him, then he appointed him as the 'mdsir’, and he was
the first man to divide up the lands of the Eauphrates and the Tigris [mdsir
means the 'limit' or the 'dividing line', and masara 'I-ard means to 'determine
the limits of the land' or to 'draw up boundaries for the land', and Qays drew
up boundaries in Mesopotamia and parcelled up the lands on either bank of
the two rivers: see Tgju 'I-‘aris, vol.3, pp.543-4; Lisdanu 'l-‘Arab, vol.5,
pp.175-6 and Mu jamu 'l-buldén, vol.1, pp.38-39]. Thus Qays was called al-
Maisir. He was of those who revolted with ‘Abdu 'r-Rahmain ibn al-Ash‘ath
in the days of al-Hajjdj [ibn Yasuf, the uprising took place in 81/699—
82/700] together with he reciters of the Qur’an (al-qurrad’), (al-Ansab,
B/502; al-Lubédb, vol.3, p.149).

https://downloadshiabooks.com/



Iméami Mutakallims 177

Yiinus ibn Ya‘qiib counted Qays al-Masir among the Shi‘l mutakallim’®

who were present at the session of al-Imidm as-Sddiq, peace be upon him,
where they debated with the mutakallim from Sham. Yunus says of him: "He
was, in my view, the best of them in kaldm from ‘All ibn al-Husayn, peace
be upon him. "When the debate had finished, al-Imdm as-Sidiq, peace be
upon him, turned to Qays al-Misir and said: "You argue so that when you
reach nearest to the (meaning of the) traditions of the Messenger of Allh,
the blessing and peace of Alldh be upon him and his Household, you go
furthest away from (the meaning of) them. You mix up what is correct with
what is incorrect, but a little of what is correct suffices for a lot of what is
incorrect. You and al-Ahwal [Abi Ja‘far Mu’minu 't-Tdq, one of the
mutakallim present in the session] are very agile and skilful."
[al-Kdafi, (Eng. transl.), vol.1, al-Usil, pt.2, (4) The Divine Proof (i), pp.12,
16; al-Wafi, vol.2, p.7; al-Irshdd, pp.540, 544, (Eng. transl., pp.421, 423);
I'lamu "I-war, pp.273, 276; al-1htijGj, vol.2, pp.123, 125; al-Bihar, vol.23,
pp.10, 13; ibid., vol.48, pp.203, 205; Tanqgihu '[-maqal, vol.2, pt.2, pp.33-34;
Jami‘u 'r-ruwat, vol.2, p.26; Ta'sisu 'sh-Shi‘ah li ‘ulumi 'l-Islam, pp.258-9;
Mu jam rijali 'I-hadith, vol.14, pp.103-4.]

Ibn Hajar al-‘Asqaldni relates from al-Awzd‘l (‘Abdu 'T-Rahméan ibn
‘Umar, 88/707—-157/774) that he said: "The first man who used kaldm
concerning the doctrine of irjd’ (the doctrine of the Murji‘ites) was a man
from the people of Kiifah whom they called Qays al-Masir" (Tahdhibu 't-
tahdhib, vol.7, p.490). We shall mention when we discuss the Murji‘ites that
irjd’ has many meanings, and that belief in it was widespread among the
great Shi‘T and Sunni scholars of hadith and figh (jurisprudence).

S

§152. Sa‘d ibn ‘Abdilldh ibn AbT Khalaf, Abu '1-Qasim al-Ash‘ar1
al-Qummi (d. 301/914): Shaykhu 't-Tiifah at-TisT says: "He was of a
high rank with a wide knowledge of traditions, and wrote much. He is trust-
worthy." an-Najdshi says: "He was a leader of this our sect, a fagih and a
distinguished scholar in it." He wrote many books including:-

1. Magalatu 'I-Imamiyyah (Opinions of the Imamite) or Firaqu 'sh-Shi‘ah

(Sects of the Shi‘ah);

3t Originally the word mutakallim was used for a person who had the skills, both rhetorical
and scholarly, needed for debating or discussing religious matters of all kinds, and kaldm
was thus his art. In the early stages there is no specific application to purely theological
matters.
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2. ad-Diya’ fi 'l-imdmah (The Brightness in Imamate);
3. ar-Radd ‘ala 'l-Muhammadiyyah wa 'l-Ja fariyyah (Refutation of the
Muhammadiyyah and the Ja‘fariyyah [two sects of extreme Shi‘T]);
4. Jawami ‘u 'I-hujaj (The Comprehensive Arguments);
5. ar-Radd ‘ala 'l-mujabbirah (Refutation of the Believers in Predestina-
tion); and
6. ar-Radd ‘ala 'l-ghulat (Refutation of the Extremists).
(at-Tusi, ar-Rijal, p.475; al-Fihrist, pp.101-2; an-Najashi, pp.133-5; Ma ‘alimu
"I-‘ulama’, p.47; Majma‘u 'r-rijal, vol.3, pp.105-7; Ibn Dawud, p.168; al-
‘Allamah, pp.78-79; Nagdu 'r-rijal, p.149; Jami ‘u 'r-ruwdt, vol.1, pp.355-6;
Tangihu 'l-maqdl, vol.2, pt.1, pp.16-17; Mu jam rijali I-hadith, vol.8, pp.75-
81; al-A'lam [3" ed.], pt.3, pp.135-6; Mu ‘jamu 'I-muallifin, vol 4, pp.211-2.]

§153. Salaimah ibn Muhammad ibn Ismé‘il, Abu 'l-Hasan al-
Arzani al-Qummi al-Baghdadi (d. 339/950-1): "A shaykh from among
our co-sectarians, trustworthy and revered." He wrote several books, among
which are: al-Ghaybah wa kashfu 'l-hayrah (The Occultation and the
Clarification of Confusion).

Arzan is a town in Diydr Bakr, and the place where it once stood now

falls within the territory of the Republic of Turkey — see Mu jamu ‘I-buldan,
vol.1, pp.150-1; al-Ansab, vol.1, pp.164; Mardsidu 'l-ittila", vol.1, p.55; The
Lands of the Eastern Caliphate, p.112.
(at-Tusi, al-Fihrist, p.107; ar-Rijal, p.475; an-Najashi, pp.145-6; Majma‘u
'r-rijal, vol.3, p.138; Ibn Dawud, p.175; al-‘Alldmah, p.86; Naddu 'l-"idah,
pp.-157-8; Tawdihu 'l-ishtibéh, p.175; Naqdu 'r-rijdl, pp.156-7; Jami‘u 'r-
ruwadt, vol.1, p.370; Tangihu 'l-maqdl, vol.2, pt.1, p.44; Mu ‘jam rijali 'I-
hadith, vol.8, pp.177-8; Tabaqdt a‘lami 'sh-Shi‘ah, 4" cent., p.136; adh-
Dhari‘ah, vol.16, p.83; Hadiyyatu 'I-‘arifin, vol.1, p.394.]

§154. Salih Abi Mugqdtil ad-Daylam1: an-Najashi said: "Ahmad ibn al-
Husayn [ibn ‘Abdilldh al-Ghad4iri] mentioned him, and said that he wrote a
large book on the Imdmate, according both to hadith and kaldm, and he
called it Kitabu 'I-lhtijaj."

[an-Najashi, p.198 (#.567); Majma ‘u 'r-rijal, vol.3, p.201; Mu jam rijali 'I-
hadith, 2™ ed., vol.9, p.55.]

§155. Sallar (the Arabic form of the Persian name Silar, he also

had the Arabic name Hamzah) ibn‘Abdi 'l-*‘Aziz Aba Ya‘ld ad-
Daylami (d. 448/1056): He was a pupil of al-Mufid (see § 144) and ash-
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Sharif al-Murtadad (see §39), a fagih, trustworthy in narration, a man of
social standing, a foremost expert of the Imamiyyah in figh, kaldm, literature
and other sciences, as described by his biographers. as-Safadi says: "He died
in Safar 448 (April — May 1056) at Khusrawshdh, a village near Tabriz,
where he was buried." His tomb is still there today, with people living near it
and others visiting it. Some say that he died in Ramadén 463 (June 1071),
but I strongly suspect that this is an error arising from a confusion between
Abi Ya‘la Salldr and Aba Ya‘ld al-Ja‘fari whose biography comes as § 128,
and that this is the date of the second one's death, as we shall see.
He wrote several books, among which are:-
1. ar-Radd ‘ald Abu 'I-Husayn al-Basri fi naqdi 'sh-Shéfi (Refutation of Abu
'I-Husayn al-Basri Concerning [his] Disproof of [the Book] ash-Shaf?).

This was written at the order of his teacher ash-Sharif al-Murtadd, and
refers to al-QAadi ‘Abdu 'I-Jabbar al-Mu‘tazili, the famous mutakallim (320/
932-415/1025) who wrote the famous encyclopaedic al-Mughni fi abwébi 't-
tawhid wa 'lI-‘adl. The twentieth section of this work is on the Imdmate, and
ash-Sharif al-Murtadd refuted what he said there in his ash-Shafi (130/
bk.26). The Abu 'l-Husayn al-Basri Muhammad ibn ‘Ali ibn at-Tayyib al-
Mu‘tazili al-Hanafi (d. 436/1044), a pupil of al-Qadi ‘Abdu 'l-Jabbdr, wrote
Nagqdu 'sh-Shafi fi 'l-imdamah, (Sharhu ‘I- ‘uyan, p.387; al-Munyah wa 'l-amal,
pp.199-200; Ibn Khallikan, vol.3, p.271; al-Wafi bi 'l-wafayat, vol .4, p.125).
Then Sallar refuted this book of Abu 'l-Husayn's.

2. at-Tadhkirah fi hagigati 'l-jawhar wa 'l-‘arad (The Reminder Concern-
ing the Truth about Substance and Accident). An error appears in Iddhu
‘I-makniin (vol.1, p.275), and Hadiyyatu 'I- ‘arifin (vol.1, p.380): ... fi
haqiqati 'l-jawharah.

3. Tatmimu 'I-mulakhkhas fi usili ‘d-din (The Completion of "The Sum-
mary of the Principles of the Religion"), which is the completion of the
book of his teacher ash-Sharif al-Murtada (130/bk.1).

[Ma‘alimu 'I- ‘ulama’, p.123; Muntajabu 'd-Din, al-Fihrist. al-Bihar, vol.105,
p.234; Amalu 'I-amil, vol.2, pp.124, 127-8; Ibn Dawid, p.174; al-‘Alldmah,
p.86; Nagdu 'r-rijal, p.156; Jami ‘u 'r-ruwdt, vol.1, p.369; Tangihu 'I-maqal,
vol.2, pt.1, p.42; Mu jjam rijali 'I-hadith, vol.8, pp.171-2; Lu’luatu 'l-bahrayn,
pp.329-331; Rawdatu ‘Ijanndt, vol.2, pp.370-3; vol.4, p.299; Mustadraku 'I-
wasdil, vol.3, p.496; Tabaqdt a‘lami 'sh-Shi‘ah, 5™ cent., p.86; adh-Dhari‘ah,
vol.3, pp.343-4; vol.4, p.24; vol.10, pp.179-80; Safinatu 'I-bikdr, vol.1, p.639;
Rawdatu 'l-janndt (on the history of Tabriz), vol.l, p.543; Maragidu 'I-
ma ‘d@rif, vol.1, pp.357-60; al-A ‘lém, vol.2, p.278; Mu jamu 'l-muallifin, vol.4,
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p.235, extracted from references such as: al-Waft bi I-wafayat, vol.14, p.14
(manuscript); Bughyatu 'I-wu ‘t, vol.1, p.594; Idahu "I-makniin, vol.1, pp.275,
553; Hadiyyétu 'I- ‘arifin, vol.1, p.380.]

§156. Suhayl ibn Ziyid, Abii Yahya al-WdsifI: He was the son of a
daughter of Abii Ja‘far al-Ahwal, Mu’minu 't-Tédq (see §121). He met Abl
Muhammad al-‘Askari, peace be upon him (232/846-260/874). an-Najdshi
described him with the words "our chief, who was a mutakallim".
[an-Najashi, p.145; Majma ‘u 'r-rijal, vol.3, pp.181-2; Ibn Dawiid, p.361; al-
‘Allamah, p.229; Naqdu 'r-rijal, p.165; Jami‘u 'r-ruwdt, vol.l, p.394; Tanqihu
I-maqal, vol.2, pt.1, pp.77-78; Mu jam rijali 'I-hadith, vol.8, pp.358-60.]

§157. Sulaymin ibn al-Hasan ibn Sulaymn (Salmén), Nizimu 'd-
Din Abu 'l-Hasan as-Sahrashtl: He was a fagih, trustworthy (in narration
of hadith), a prominent religious personality and a mutakallim; he studied
under ash-Sharif al-Murtadd, and continued his main studies with ash-
Shaykh Abii Ja‘far at-Tusl. He attended the teaching sessions of ash-Sharif
al-Murtada." He wrote books on kaldm and figh.

However, "Sahrasht” is in the Daylam region, and it is conceivable that

his biographer believed he came from here; or it could be "Sahrajt" which
are two villages in Egypt, for Yéqiit relates him to one of these referring to
something from his poetry (Mujamu 'l-buldan, vol.3, p.436; Mardsidu 'l-
itila’, vol.2, p.858).
[Ma ‘Glimu 'I- ‘ulama’, p.49; Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105,
p.235; Jami ‘u 'r-ruwat, vol.1, p.371; Amalu 'I-amil, vol.2, pp.128, 129; Tanqihu
'I-maqal, vol.2, pt.1, p.56; Mu ‘jam rijali "I-hadith, vol.8, pp.181, 243; Rawdatu
'I-jannat, vol.4, pp.11-13; al-Kund wa 'l-alqab, vol.2, pp.434-5; al-Fawdidu
'r-Radawiyyah, p.203; Tabaqdt a‘lami 'sh-Shi‘ah, 5™ cent., p.88; adh-
Dhari'ah, vol.2, pp.118-9; vol.17, p.30; 4 ‘yanu 'sh-Shi‘ah, vol.35, pp.306-
10; Hadiyyatu 'I-‘arifin, vol.1, p.397; Mu ‘jamu 'I-muallifin, vol.4, p.258.]

T
§158. Taqiyy ibn an-Najm (‘Umar) ibn ‘Ubaydillih, Abu 's-Saldh
at-Taqiyy al-HalabT (374/984-447/1055): He was a fagih, a mutakallim,
a man of distinction, trustworthy, of high status (according to what said of
him), one of the greatest students of ash-Sharif al-Murtada and ash-Shaykh at-
Tusi. He was the leading scholar, faqih and mutakallim among the Imamiyyah
in Sham (Syria). He was the legal representative of ash-Sharif al-Murtadd in
the region of Halab (according to ash-Shahid ath-Thani), and also ash-Sharif
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al-Murtagd's academic representative (according to ash-Shahid al-Awwal). He
died in Halab. He composed works on kaldm, figh and other subjects, among
which are:-

ash-Sharhu 'dh-dhakhirah (a kaldm text by his teacher, ash-Sharif al-
Murtadi [see § 39/bk.2)).
(at-Tusi, ar-Rijél, p.457; Ma'‘alimu ‘I- ‘ulama’ p.25; Majma ‘u 'r-rijdl, vol.1,
p-287; Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, pp.213-4; vol.107,
p.-198; vol.108, pp.158-9; Amalu 'I-Gmil, vol.2, p.46; Ibn Dawud, pp.74-75;
al-‘Allamah, p.28; Naqdu 'r-rijél, p.62; Jami‘u 'r-ruwat, vol.1, p.132; Tangihu
I-maqdl, vol.1, pt.2, p.185; Mu ‘jam rijdli 'I-hadith, vol.3, p.371; Lu luatu 'I-
bahrayn, pp.332-3; al-Kund wa 'l-alqab, vol.1, pp.99-100; Rawdatu 'l-janndt,
vol.2, pp.111-7; A ‘vdnu 'sh-Shi‘ah, vol.14, pp.192-4; Tabagat a‘lami 'sh-
Shi‘ah, 5" cent., p.39; adh-Dhart ‘ah, vol.13, p.277; Lisdnu '-mizan, vol.2, p.71.]

§159. Thabit ibn ‘Abdilldh ibn Thibit al-Bunini, Abu 'l-Fadl al-
Yashkurl al-Basri: One of the descendants of Thabit ibn Aslam al-Bunani,
and one of the 7abi ‘in (successors to the companions of the Prophet) (d. 127/
745), an eminent narrator of hadith and man of worship. He is described as
"a man of learning and knowledge, a mutakallim and trust-worthy". He was a
pupil of ash-Sharif al-Murtad3, and he wrote many books, among which are:-
1. Minhdju 'r-rashdd fi 'l-usil wa 'l-furii’ (The Way of Good Sense in the
Principles and Branches [of Law]).
2. al-Hujjah fi "I-imdmah (The Proof Regarding the Imamate).
[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.214; Jami‘u 'r-ruwat,
vol.1, p.139; Amalu ‘I-amil, vol.2, p.47; Tanqgihu 'l-maqdl, vol.1, pt.2, p.93;
Mu‘jam rijali ‘I-hadith, vol.3, p.392; Tabagdt a‘lami 'sh-Shi‘ah, 5™ cent.,
p.41; adh-Dhari‘ah, vol.5, p.255; A 'ydnu 'sh-Shi‘ah, vol.15, pp.29-30.]

§160. Thubayt ibn Muhammad, Aba Muhammad al-‘AskarT 3"/
9" cent.): an-Najash says: "He was a skilful mutakallim among the
Im3miyyah scholars of the town of al-‘Askar (i.e. Sdmarr3’, the town near
Baghdad), and he was well informed of hadith, narrations and figh. ..
Thubayt was of those who narrated from Abi ‘Abdillah, peace be upon him,
(as-Sadiq [83/702-148/765]) and the book which is attributed to Abd “Is3 al-
Warrdq (al-Mu‘tazili [d. 247/861]) concerning the refutation (naqd) of (the
book known as) al- ‘Uthmaniyyah (by al-Jahiz al-Mu‘tazilt [150/767-255/
869]) was in fact (written) by him"

[an-Najashi, p.90; Majma‘u 'r-rijal, vol.1, p.299; Ibn Dawiid, p.78; al-
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‘Allamah, p.30; Naqdu 'r-rijal, p.64; Jami‘u 'r-ruwat, vol.l, pp.139-40;
Tawdihu 'l-ishtibdh, p.85; Tangihu 'I-maqdl, vol.1, pt.2, pp.194-5; Mu ‘jam
rijali 'I-hadith, vol.3, 398; Lisanu 'l-mizan, vol.2, p.82.]

U

§161. ‘Ubaydullah ibn Abi Zayd Ahmad ibn Ya‘qiib ibn Nasr,
Aba Tilib al-Anbéri al-Wisiti, Ibn ‘Abdiin (d. 356/967): One of the
Imami1 mutakallims and one of their narrators of hadith. an-Najashi says: "He
was a shaykh from the people of our sect, trustworthy in hadith with a
detailed knowledge of them." ash-Shaykh at-Tiis1 mentions that he had one
hundred and forty books to his name. Among them were:-

1. at-Tawhid wa 'l- ‘adl wa 'l-imdmabh,;

2. al-Matalibu 'l-falsafiyyah (Philosophical Problem);

3. al-Bayan ‘an haqiqati 'l-insdn (The Elucidation of the Reality of Man);

4. ash-Shafi fi ‘ilmi 'd-din (The Remedy in Religious Science).
[at-TUs1, al-Fihrist, p.129; ar-Rijal, pp.481-2; an-Najashi, pp.173-4; Ma ‘dlimu
I-‘ulama’, pp.66, 69; (Ibn) an-Nadim, p.247; Majma ‘u 'r-rijal, vol.3, p.258,;
vol.4, pp.119-20; Ibn Dawid, p.196; al-‘Alldmah, p.106; Nagdu 'r-rijal,
pp.214-6; Jami ‘u ‘r-ruwdt, vol.1, pp.466-7, 527; Tanqihu 'I-maqdl, vol.2, pt.1,
pp.162-4; Mu ‘jam rijali 'I-hadith, vol.10, pp.93-97; vol.11, p.69; Tabaqat
a‘lami 'sh-Shi‘ah, 4™ cent., pp-160-1; adh-Dhari‘ah, vol.3, p.171; vol4,
p.486; vol.13, p.7; vol.2l, p.140; al-A‘lam, vol.4, p.343; Mujamu 'l-
muallifin, vol.6, p.237.]

§162. ‘Ubaydulldh ibn Miisd ibn Ahmad, ash-Sharif Abu 'l-Fath
ar-Radawi al-Miisawl: An erudite man, a transmitter of hadith, a
mutakallim, trustworthy and pious. Among his works was al-Adyan wa 'l-
milal (Religions and Sects), and al-Mufid ‘Abdu 'r-Rahman an-Naysabtiri
(see § 10) narrated from him.

[Muntajabu 'd-Din, al-Fihrist: al-Bihdr, vol.105, p.244; Jami ‘u 'r-ruwdt, vol.l,
p.530; Amalu I-amil, vol.2, p.168; Tangthu '-magal, vol.2, pt.l, p.241;
Mu ‘jam rijali 'I-hadith, vol.11, p.93; Rawdatu 'I-janndt, vol.1, pp.43-44; al-
Fawaidu 'r-Radawiyyah, p.262; Tabaqat a‘lami 'sh-Shi‘ah, 5™ cent., p-111;
adh-Dhari‘ah, vol.1, pp.404-5.]

§163. ‘Ulaym ibn Muhammad, Abii Salamah al-BakrT ash-Shéshr:
an-Najashi says: "He wrote a book, at-Tawhid, on kaldm. This is a book,
which I have not seen, and none of my co-sectarians has told me that he has
seen it, but it is mentioned in the Fihrists [which we have)."
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[an-Najashi, p.233; Majma‘u 'r-rijal, vol.4, p.242; Nagdu 'r-rijdl, p.246;
Jami ‘u 'r-ruwat, vol.1 p.611; Tangihu 'l-maqdl, vol.2, pt.1, p.317; Mu'‘jam
rijali 'lI-hadith, vol.12, p.267; adh-Dhari‘ah, vol .4, 481.]

Y

§164. Yahyi ibn Abi 'l-Husayn Muhammad ibn AbT Ja‘far Ahmad
ibn Zubdrah al-Husaynl, Ab@ Muhammad al-‘Alawl az-Zubérl
an-NaysabairT (318/930-376/986): A member of the ‘Alawi family who
resided in Naysabiir, and from which came many men of science and letters;
it was one of the most famous families of Naysabiir. as-Sam*an1 wrote biogra-
phies of many of this family, and in some of their biographies we find that:
"He was a believer in the sect of the Imadmi Rifidites.”

Shaykhu 't-Taifah af-TisT says: "He was of a high rank (among scholars),
of great social standing, a skilled mutakallim; he lived an ascetic life and was
pious." an-NajdshT says: "He was a faqih, a scholar, a mutakallim." as-
Sam‘dni writes in his biography: "He was erudite, ascetic in his life,
scholarly." It is narrated that al-Hakim ibn al-Bayyi‘ (the famous Sunni
scholar) said: "The great man, the scholar, the man of letters, the writer, the
pious, the devout, he grew up amongst us, and reached the stage he reached,
with nothing at variance with Islam being known about him." az-Zabidi said
of him that he was unique in his time. al-Hakim al-Jushami and Ibnu'l-
Murtadd, the Mu‘tazilis and Zaydis, mentioned him in the {tabaqgdt
(chronological biographies) of the Mu‘tazilites, and said: "He was Imami,
but had tendencies towards irja’." He learnt the science of kaldm from Abu
't-Tayyib ar-Razi (see § 18). Among his writings were:-

1. ar-Tawhid wa sdiru abwabihi (The Oneness of God and the Other
Matters [concerning fawhid]);
2. al-Usil (The Principles);
3. Kitab fi ibtali 'I-qiyds (Book on the Invalidity of Analogical Reasoning
[givas]);
4. Kitab fi'l-imdmah. Ibn Shahrdshiib says that he wrote many books
about the Imamate. ‘
[at-Tus1, al-Fihrist, p.209; ar-Rijal, p.518; an-Najdshi, p.345, (he mentions
him in two places); Ma ‘alimu 'l- ‘ulama’, p.118; Majma ‘u 'r-rijal, vol.6, pp.
264-5; Ibn Dawiid, p.376; al-‘Alldmah, p.182; Naqdu 'r-rijal, p.374; Jami ‘u
'r-ruwdt, vol.2, p.339; Amalu 'I-amil, vol.2, p.346; Tangihu 'l-magqdl, vol.3,
pt.1, p.319; Tabaqdt a'lami 'sh-Shi‘ah, 4™ cent., pp-332-3; adh-Dhari‘ah,
vol.1, pp.70-71; vol.2, pp.174-6, 339; vol.4, pp.485-6; Mu'‘jam rijali ‘I-
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hadith, vol.20, p.37-38; al-Ansab, vol.6, pp.249-50; al-Lubab, vol.2, pp.56-
57; Talkhis tarikh Naysabiir li 'l-hakim, p.112; Sharhu 'I- ‘uyin (see Fadlu 'I-
i‘tizal, p.378); al-Munyah wa 'l-amal, p.196; Tdju 'l-‘aris, vol.3, p.233;
Tabstru 'l-muntabih, vol.2, p.652.]

§165. Yiinus ibn ‘Abdi 'r-Rahmin, Aba Muhammad al-Yaqtinl
al-Kufl, subsequently al-BaghdadT (c.125/742-208/823-4): 1t is said
of him: "He was a distinguished man and foremost among the Imamiyyah in
our science; his rank was great, he was trustworthy; he saw al-Imdm as-
Sddiq, peace be upon him, but he did not narrate from him. He narrated from
Abu 'l-Hasan Mius@ and ar-Rida, peace be upon them both: and ar-Rids,
peace be upon him, used to single him out for his knowledge and his
opinions in figh." [Ibn] an-Nadim said: "He was the most learned of his time,
he wrote many literary works and compositions according to Shi‘7 opinions.”
He was one of the six companions of al-Kazim and ar-Ridé, peace be upon
them both, about whom the Imamiyyah writers are agreed in certifying what
is certified of them, in testifying to their truthfulness, and in establishing
their position in figh and other kinds of knowledge. Yunus was one of the
two persons who were most knowledgeable in figh out of these six. (al-
Kishshi, p.556; Majma ‘u 'r-rijal, vol.1, pp.286-7; Ibn Dawid, pp.384-5; and
also the sources for the biography of Yiinus.)

Yiinus was among the distinguished Imamiyyah mutakallims and he was
the successor of Hishdm ibn al-Hakam in kaldm and philosophical speculation
(nazar). (al-Kishshi, p.259; Majma ‘u 'r-rijal, vol.5, p.24; Tanqihu 'l-maqal,
vol.3, pt.1, p.115; Mu jam rijali ‘I-hadith, vol.13, p.317; vol.19, p.353.)

There was a group of Shi‘ah whom Hishdm and Yunus trained and taught

in kalam (al-Kishshi, p.498; Majma‘u 'r-rijal, vol.2, p.34). al-Ash‘ari and
ash-Shahrastani count him among the Imamite mutakallims, and among their
authors. More than thirty books of his are recorded, among them: Kitgbu 'I-
Bada’ (Book on God's Annulin and Establishing What He Wills), Kitabu 'I-
Imamah (Book on the Imamate) and other books on fafsir (Qur’dnic
commentary), hadith, figh, and history.
{at-Tus1, al-Fihrist, pp.211-2; ar-Rijal, pp.364, 394-5; al-Kishshi, pp.483-
500; an-Najashi, pp.348-9; Ma ‘Glimu 'I- ‘ulamd’, p.119; (Ibn) an-Nadim, p.276;
Majma ‘u 'r-rijal, vol.6, pp.293-307; Ibn Dawid, pp.380-1; al-‘Alldmah,
pp.184-5; Naqdu 'r-rijal, pp.381-2; Jami‘u 'r-ruwat, vol.2, pp.356-7; Tangthu
I-maqal, vol.3, pt.1, pp.338-43; Mu jam rijali 'l-hadith, vol.20, pp.235-59;
A'yanu 'sh-Shi‘ah, vol.56, pp.101-13; al-Ash‘ari, Maqalatu ‘I-IslGmiyyin,
vol.1, p.127, ash-Shahrastani, a/-Milal wa ‘n-nihal, vol.1, p.190.]
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Z
§166. Zurirah ibn A‘yan, Abu'l-Hasan ash-Shaybdni al-Kaff
(c.60/ 680—150/767): The most famous of the narrators of the traditions of
the Ahlu 'I-Bayt, peace be upon them, and depositories of their knowledge.
He was younger than his brother Humrén (see §14), and some say he died in
148/765.

Zurarah was a companion of the Imams al-Baqir and as-Sadiq, peace be
upon them both, and he narrated from them a great number of hadith, and
was even counted as one of their closest followers. an-Najashi says: "He was
the leader of the Imdmiyyah scholars of our science in his time and the
foremost among them; he was a reciter, a jurist, a mutakallim, a poet, a man
of letters, who gathered together in himself the good qualities of erudition
and religion; he was trustworthy and truthful in what he narrated." And
nearly all his biographers relate the same information about him and are in
agreement with an-Najashi over it, even exceeding his description. (Ibn) an-
Nadim said: "Zurdrah was the greatest of the Shi‘i scholars in figh and
hadith, in knowledge of the art of kal@m, and in the matters of the Shi‘1 faith
(tashayyu‘)." Abu Ghalib az-Zurdri said: "He was a disputatious adversary
{in debate], and no-one could stand up to his proofs; however, his acts of
worship kept him from kaldm (i.e. speaking or holding discourse with others
on matters of doctrine). The mutakallim among the Shi‘ah were his pupils.”
(Risdlah Abii Ghalib, under 'Al A'yan', pp.27-28; al-Bahrani, al-Kashkiil,
vol.1, p.186; Rijal Bahru 'I-‘Uliim, vol.2, pp.232-3.) Also Jamil ibn Darr3j (a
famous Imamite scholar) said: "By Alldh, we were never around Zurdrah ibn
A‘yan but that it was the same situation as students in the Qur’anic school
around their teacher." (See Zurdrah's biographers.)

It is enough as description of Zurdrah's position, and it suffices us as evi-
dence of his position among the Shi‘ah and the followers of the Imams of the
Ahlu 'I-Bayt, peace be upon them, that he was one of the six companions of
the Imams ai-Bdgqir and as-Sadiq, peace be upon them both, whom the Shi‘ah
all agree to have been faithful narrators of their hadith and whom they accept
in matters of figh, and they have all agreed that Zurdrah was the one with the
deepest knowledge of figh among these six, (al-Kishshi, p.238; Majma ‘u 'r-
rijal, vol.1, pp.284-5; Ibn Dawiid, p.384; Ibn Shahrishib, al-Mandgqib, vol.4,
p.211; al-Bihdr, vol.46, p.345; and also the sources for the biography of
Zurdrah). ash-Shaykh at-Tist said: "Zurdrah wrote many works."

He is also mentioned concerning beliefs in Kitabu 'I-Istita ‘ah wa 'l-jabr
(Book of the Human Capacity for Action and Determinism).
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[For the biography of Zurdrah see al-Kishshi, pp.10, 133-60; an-Najashi,
pp-132-3; at-Tusi, a/-Fihrist, p.100, ar-Rijal, pp.123, 201, 350; Ma ‘Glimu 'I-
‘ulamd’, p.46; (Ibn) an-Nadim, p.276; Majma ‘u 'r-rijal, vol.3, pp.25-51; Ibn
Dawid, pp.155-7; al-‘Allamah al-Hilli, p.76; Nagdu 'r-rijal, pp.136-7,
Jami ‘u ‘r-ruwat, vol.1, pp.324-5; Tanqihu 'l-maqal, vol.l1, pt.2, pp.438-46;
Mu ‘jam rijali 'l-hadith, vol.7, pp.218-60; adh-Dhari‘ah, vol.2, p.27.]

E D T T T )

NOTE: This work — as an introduction to Kitgbu 't-Tawhid of Usal al-Kafi
under the title: /mami Kaladm: Its Origins, Development and Leading Scholars
— has been written and compiled by ash-Shaykh Muhammad Rid4 al-Ja‘fari
(may Allh protect him and grant him good health!); and translated by the
late John (Yahyd) Cooper, may Alldh have mercy upon him, for the co-
operation he has rendered to this sacred cause. Amin! (WOFIS) -
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CAUTION

I — Wherever the author (al-Kulayni) says in the book of al-Kdfi
"A group of our associated", quoting from Ahmad ibn Muhammad ibn ‘Is3,
the Group here means the following five persons: -
1. Abii Ja‘far Muhammad ibn Yahya al-* Attar al-Qummt;
2. ‘Alr ibn Misd ibn Ja‘far al-Kamandanf;
3. Abii Sulaymin Dawiid ibn Kawrah al-Qumm;
4. Abii ‘AlT Ahmad ibn Idris ibn Ahmad al-Ash‘ari al-Qumm; and
5. Abu 'l-Hasan ‘AlT ibn Ibradhim ibn Hashim al-Qummf,
II — Wherever the author (al-Kulayni) says in the book of al-Kaft
"A group of our associates", quoting from Ahmad ibn Muhammad ibn
Khalid al-Barqi, the Group here means the following four persons:-
1. Abu 'l-Hasan ‘Ali ib Ibradhim ibn Hashim al-Qummi;
2. Muhammad ibn ‘Abdilldh ibn Udhaynabh;
3. Ahmad ibn ‘Abdilldh ibn Umayyah; and
4, ‘Al ibn al-Husayn as-Sa‘d-Abadi.
IIT — Wherever the author (al-Kulayni) says in the the book of al-Kafi
"A group of our associates", quoting from Sahl ibn Ziyad, the Group here
 means the following four person:-
1. Abu 'l-Hasan ‘Ali ibn Muhammad ibn Ibrihim ibn Abdn ar-Razi,
who is renowned with ‘Allan al-Kulaynr;
2. Abu 'lI-Husayn Muhammad ibn Abi ‘Abdilldh Ja‘far ibn Muhammad
ibn ‘Awn al-Asadi al-Kiifi, resident of Ray;
3. Muhammad ibn al-Husayn ibn Farriikh as-Saffar al-Qummf; and
4. Muhammad ibn ‘Aqil al-Kulayni.

IV — Wherever the author (al-Kulayni) says in the book of al-Kafi
"A Group of our associates”, quoting from Ja‘far ibn Muhammad who
quoted from al-Hasan ibn ‘Alf ibn Faddail, one of them is, Abd ‘Abdilldh
al-Husayn ibn Muhammad ibn ‘Imran ibn Abi Bakr al-Ash‘arf al-Qummi.

* K K Kk *

(5)
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LIST OF
Technical terms and special signs used in the Traditions

!

Ll — L el that is: "informed us" or "told us".

= that is: "narrated to us".

S
L = that is: "related" or "reported to us".
by — ;,, = that is: a narrator mentions the name/s of
persons/s from whom he narrated, but the later
narrator/s omit his/their names.

) e = that is: "quoted from", signified by the signs (-).
luy — %, = thatis: quqting (a Trac.lit.ion) from t.he Prophet
or Imdm without describing the linking sources

between the narrator and the Prophet or Imam.

» = thatis: starting of a new chain of narration.

ey iy el o T that is: peace and blessing of Allah be upon him
(the Prophet) and his progeny (p.b.u.h.a.h.p.).

S lefade = that is: peace be upon him/her (p.b.u.h.).

S glefpide = that is: peace be upon them (p.b.u.t.).

(8)
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In the Name of Allah, the Beneficent, the Merciful
1
CHAPTER ON

ORIGINATION (4L HUDUTH) OF THE UNIVERSE
AND PROOFS OF ITS ORIGINATOR

213-1. Abu Ja‘far Muhammad ibn Ya‘qiib (the compiler) said, ‘Alf
ibn Ibrahim ibn Hashim informed me (faddathant) saying (-) his father (-)
al-Hasan ibn Ibrahim (-) Yinus ibn ‘Abd ar-Rahman (-) ‘Alf ibn Manstir
as saying :

"Hisham ibn al-Hakam told me, 'There was an atheist (zindig) in
Egypt to whom had reached some reports about Abui ‘Abdillah peace
be upon him). The atheist came to Medina to have debate with him (the
Imim), but the Imam was not available in Medina and he was informed
that the Imam had gone to Mecca. He then proceeded to Mecca. The atheist

187
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met us when we (the narrator and his associates) were in the company
of Abii ‘Abdilldh (p.b.u.h.), making the circumambulation of the Ka‘bah
(the House of Allah) along with Abi ‘Abdillah (p.b.u.h.). The name of the
atheist was ‘Abd al-Malik and his surname was Abil ‘Abdillah. The atheist
jostled the Imam’s shoulder with his own. Upon this Abii ‘Abdillah inquired
about his name. The atheist replied, "My name is ‘Abd al-Malik (i.e., the
slave of the king).' The Imam then inquired: 'What is your surname?' The
atheist replied, "My surname is Abii ‘Abdillah (i.e., the father of slave of
Allah)." Abl ‘Abdillah (p.b.u.h.) inquired further, '"Who is the king whose
slave you are? Is he amongst the kings of the earth or amongst the kings
of heaven? And let me know about your son whether he is the slave of the
god of heaven or the slave of the god of earth? Whichever reply you give,
you stand defeated.’

"Hisham ibn al-Hakam (the narrator) says, 'l intervened and asked
the atheist: 'Why are you not replying to the Imam?' These words of
mine proved distasteful to the atheist. On this Abd ‘Abdillah (p.b.u.h.),
asked him, 'Come to us after completion of the circumambulation (of the
Ka‘bah).! When Abii ‘Abdillah (p.b.u.h.) had made the circumambulation,
the atheist came and sat before Abii ‘Abdillah, and we all gathered around
him (the Imam). Abi ‘Abdillah addressed the atheist, 'Do you know there
is something beneath the earth and there is something above the earth? The

188
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atheist replied, 'Yes.' The Imam inquired, 'Have you ever been beneath the
earth?' The atheist replied, 'No.' The Imam inquired, 'What do you think
lies beneath the earth?' The atheist replied, 'l know nothing about it, but 1
guess there is nothing beneath the earth.' Abii ‘Abdillah (p.b.u.h.) inquired,
'‘But a guess denotes (your) weakness since you are not sure.' Then Abii
‘Abdillah further inquired, 'Have you ever ascended to the heavens?' The
atheist replied, 'No.' (The Imam) asked, 'Do you know what lies in the
heavens?' He replied, 'No.' At this, the Imam said, 'How strange it is that
you have neither reached to the east or the west, neither descended to the
earth nor ascended to the heavens? Never have you passed the boundaries
so that you could know what creations lies beyond, and yet you deny the
existence of whatever may lie there. Does any wise man deny the existense
of what he does not himself know?' The atheist admitted, 'No one except
you has ever talked to me like that.' Abii ‘Abdillah inquired further, 'You
are still in doubt about this matter; it may be thus, or it may not be thus.'
The atheist replied, 'Perhaps it is so.! Abii ‘Abdillah (p.b.u.h.) said, 'O’
man! he who does not know, cannot stand in argument against the one
who knows. Ignorance carries no authority. O" Egyptian brother! take it
from me for we never had the slightest doubt in (the existence of) Allah.
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Don't you see that the sun, the moon, the night and the day are constrained
to depend on rotation? Without any doubt, they are under a compulsion
to make their rounds. So helpless are they that they are not at liberty to
change even their location. If they (the sun and the moon) had the power
to change their location, then why do they return to the same route (in
their rounds)? If they were not under complusion, then why has the day
not become night and the night day? By Allah, O" Egyptian brother! they
are under strict compulsion (to remain steadfast in their routine). And the
One Who has forced them (into this routine) has surpreme authority over
them!' The atheist replied, 'You are right.' Abii ‘Abdillah (p.b.u.h.) added,
'O” Egyptian brother! you are under a delusion when you guess that it is
nature (which controls the universe). If it were nature which does away with
people, then why does she not bring them back to life? And if she brings
them back to life, why does she do away with them? (If all the cycle of life
and death follows the operation of a natural, mechanical and non-conscious
process, then from where does the unchanging uniformity and its inflexible
order arise from?). O Egyptian brother! why has the sky been raised and
the earth so spread out? Why do not the heavens come crushing down to
the earth, why does the earth not drift from its position, and why does it not
soar upwards to the higher stars so as to be joined with them and with what
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is on them?' The atheist exclaimed, 'They are being held in their position
by Allah, their Nourisher and their Lord!" (The narrator) says, 'The atheist
started believing (in God) at the hands of Abu ‘Abdillah (p.b. u.h.). There-
upon Humran ibn A ‘yan said, 'May I sacrifice myself upon you! atheists are
becoming converted at your hands just as the infidels become converted at
the hands of your father (the Holy Prophet). The (newly converted) believer
— the previous atheist, who became converted at the hands of Abii ‘Abdillah
(p.b.u.h.) requested the Imam, 'Would you accept me as your disciple and
student?' Abii ‘Abdillah (p.b.u.h.), replied, 'O’ Hisham ibn al-Hakam, (the
learned student of the Imam) take him along with yourself and teach him
well!" Hisham, taught him so well that he then became an instructor in faith
for the people of Syria (ash-Sham) and Egypt, and got himself so highly
refined (in his faith) that Abti ‘Abdillah (p.b.u.h.) was highly pleased with
him."' ,

214-2. A group of our associates (—) Ahmad ibn Muhammad ibn
Khalid (-) Muhammad ibn ‘Alr (-) ‘Abd ar-Rahman ibn Muhammad ibn
Abi Hashim (-) Ahmad ibn Muhsin al-Mithami as saying:

"l was in the company of Abi Mansur al-Mutatabbib (physician),
when he said: 'One of my associates related to me saying, 'l and Ibn Abi
'1-‘Awja’ (‘Abd al-Karim ibn Abi 'l-'Awja’ was one of the well-known
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atheists at the time of al-Imam Ja‘far ag-Sadiq [p.b.u.h.] and the student
of al-Hasan al-Basri, but he deviated from the Unity of Allah, and it is
said that he was killed during the reign of al-Mansiir {95/714 — 158/775] ,
the ‘Abbasid Caliph for this very reason) and ‘Abdullah ibn al-Muqaffa*
( [106/724 — 142/759] the famous writer and translater of books of Logic
and Philosophy into Arabic who was accused of atheism and killed) were
in the sacred mosque (of Mecca), when Ibn al-Mugaffa‘, pointing with his
hand to the place where people were circumambulating (the Ka‘bah — the
House of Allah) said, 'Do you see the large number of people? On none
of them can the lable of "human being" be attached, except on the man
sitting over there, that is, Abii ‘Abdillah Ja‘far ibn Muhammad (peace be
upon him). The rest of the people are mere riff-raff and just animals.' Ibn
Abi’ I-‘ Awjd’ inquired, 'On what grounds have you termed this man as the
only human being, ignoring all the others?' Ibn al-Mugaffa‘ replied, 'It
is because I have seen in him something which I have not seen in those
people.' Ibn Abi 'lI-‘Awja’ addressed Ibn al-Mugaffa‘ and said, 'It is now
essential that what you have said about that person should be put to the
test.' (The narrator) said Ibn al-Muqaffa‘ addressed (Ibn Abi 'l-‘Awja’)
saying, 'Do not do it. I fear that in doing so you may lose what you have
already got in your hands.' Ibn Abi 'l-*Awja’ replied, 'This is not truly what
you have in your mind. You really fear that your high opinion about that
person and the high esteem in which you hold him, will topple down before
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me.' Ibn al-Mugqaffa‘ replied, 'If you accuse me of this (fear) then stand up
and go to him and guard yourself as much as you can against committing
errors. Do not let the reins slip out of your hands in speaking freely, lest
you be tied up in knots. Point out what is with you and what is not with you
(i.e., what you agree with and what you do not agree with). The narrator
says, 'Ibn Abi 'l-‘Awja’ stood up (to go to the Imd@m) while I and Ibn al-
Mugaffa‘ remained sitting. When Ibn Abi 'l-‘ Awja’ returned to us, he started
speaking, '"Woe unto you O’ Ibn al-Mugqaffa‘, the person is no human. If
there is, in this world, an angelic spirit who can appear in corporate form
whenever he wishes and return to his spiritual form whenever he wishes,
that one must be this same noble spirit.' Ibn al-Mugaffa‘ asked, 'How is
that?' In reply he said, 'l took my seat before him. When everyone had left
except myself, he (the Imam) started speaking without my asking anything).
'If the truth were as these people circumambulating the Ka‘bah (Muslim
believers) say, and (in fact) it is as they say, then eternal peace is on their
side, while you people (the atheists) are casualties. But if the truth were
as you say though it is certainly not as you say, then you and they are
on the same level as each other.' I replied to him (the Imam), 'May Allah
have mercy on you, what is it that we say and what is it that they say? My
saying and their saying is but one.' Thereupon the Imam said, 'How can
your words and their words be one and the same? Since they say, they have
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to return (to the life hereafter) and for them is the divine reward (for their
good deeds) and punishment (for their bad deeds). And they have their
belief in religion which says that there is Alldh in the heaven and there are
inhabitants in it. On the other hand, you (atheists) think that the heaven is
desolate and there is none in it.' Ibn Abi 'I-‘Awja’ says, 'l took this as an
opportunity and remarked, 'If the truth is what these people (believers)
say (that there is Allah) then what prevents Him (Allah) from making an
appearance before the people and from inviting them (directly) to worship
Him? Had this been done, then not even two persons would have been there
to disagree on this very issue. Why did He remained hidden from the people
and send His messengers to them? If He Himself carried out (His mission)
it would have been extremely effective in ensuring the people's belief in
Him.' He (the Imam) replied me, 'Woe unto you, how does He remain
hidden from you when He has Himself demonstrated His power in your
own person: bringing you into being when you did not exist, then raising
you from childhood to old age, making you strong after your weakness,
rendering you weak after your strength, make you sick after your health,
giving you health after your sickness, making you happy after making
you angry, making you angry after making you happy, grieving you after
delighting you, delighting you after grieving you, giving you love after
their hostility, giving you hostility after their love, giving you determination
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after deliberation, giving you deliberation after the determination, giving
you appetite after satiation and surfeit after your appetite, giving you
longing after your disgust and disgust after longing, making you hopeful
after frustration and frustrated after your hopefulness. He puts into your
mind what you cannot even dream of, and effaces what is firmly embedded
in your mind.' Then the Imam continued enumerating the powers of Allah
which are manifest in my being and which I could not deny until I felt I had
been over.whelmed in the debate held between us.'"

215-3. Some of our associates (rafa ‘ahu) have added to this anecdote
of Ibn Abi 'l-‘Awja’ when Abii ‘Abdillah (p.b.u.h.) inquired from him the
said questions (to convince him). They said that on the next day too, Ibn
Abi 'l-‘Awja’ attended the session of Abii ‘Abdillah (p.b.u.h.). He attended
the session and remained silent throughout, without speaking and passing
any remarks. At this Abl ‘Abdillah sajd to him, "Have you perhaps come
to continue that same discussion of ours?" He replied, "Yes, O son of the
Messenger of Allah, 1 had intended to do so." Abu ‘Abdillah (p.b.u.h.),
addressed him thus: "How strange it is that you deny the existence of Alldh
and at the same time you bear witness to my being the son of the Messenger
of Allah! He replied, "That was done through force of habit." The ‘Alim
(the Imam, Abu ‘Abdillah) further inquired, "Then what prevented you
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from speaking?" He replied, "It was due to awe and reverence for you that
I felt myself tongue-tied. I have seen many of the great scholars and had
opportunities to debate with the great theologians (of the time), but never
have I been so awe-struck, as | was in your presence.” The Imam said, "May
be it is like that, but now I shall take the initiative in asking you a question.
Be attentive." Then the Imam turned towards him and put a question say-
ing, "Were you created or were you not created?" ‘Abd al-Karim ibn Abi
'l-*Awja’ replied, "I was not created.” The ‘Alim asked him, "Describe for
me how you would have been if you had been created." Hearing this, ‘Abd
al-KarTm was struck dumb for a long while and was confounded, and he
did not make any answer. He kept on playfully handling his stick which
was before him, while he said, "Long, broad, deep, small, dynamic and
static, these are all the attributes of the created.” Thereupon, the ‘Alim said,
"If you do not know the attributes of the created other than the ones you
have described, then confess yourself to be one created, since you find all
these attributes within yourself." Thereupon ‘Abd al-Karim replied, "You
have asked me a question which none has asked me before. Nor will any
one ask me a question like this after you." Abii ‘Abdillah (p.b.u.h.), further
inquired, "Granting that you know that none has asked you a question like
this in the past, how do you know that you will not be asked a question like
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this in the future? In addition to this, O" ‘Abd al-Karim, you have yourself
destroyed your own stand, since you assume all things to be completely
equal ever since their origin. Then, how did you put some thing first and
the other thing after?" Then the Imam added, "O" ‘Abd al-Karim I will add
some more explanation (to make the matter clear) . Suppose you have got
a bag full of jewels, and someone asks you whether there is any gold in the
bag and you deny that there is any gold in the bag. The man again asks you,
'‘Describe to me the characteristics of gold’ when you know nothing about
the gold. Would it be proper for you to deny that there is gold in the bag
while you know nothing about it?" He replied, "No, it would not be proper
for me." Thereupon, Abl ‘Abdillah (p.b.u.h.) said, "This universe is much
greater, much vaster, much broader than the bag. Hence it is quite possible
that in such a vast universe there may exist a created thing, and that you
know nothing about it because you are not aware of the attributes of the
created, and about its attributes as distinct from (those of) another one,
non-created one." ‘Abd al-Karim was completely silenced. At this, some of
his companions accepted Islam while some other remained with him.
‘Abd al-Karim came to the Imam on the third day and said, "Can 1
change the question?" Abi ‘Abdillah (p.b.u.h.) replied, "Ask whatever you
like." "What is the proof for the origination of (material) bodies after non-
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being?" The Imam replied, "I do not find anything, small or big, except that
mixing it with something similar to it makes it bigger. In this lies its cessation
and the shift from its original state. If the thing had been eternal, there would
have been neither such cessation, nor any shift. Because it is quite proper
for a thing which can cease or shift from one state to another to exist (first)
and then to be obsolete (null and void). Thus, (coming into) existence of a
thing, after its non-existence before, has an element of later occurrence in it.
And its existence in eternity was nothing but its non-existence. Thus, the
attributes of eternity, non-entity, later occurrence, and antiquity can never
be collected in one and the same thing." Thereupon ‘Abd al-Karim said,
"I agree with you that from these two states (smallness and bigness) and
two periods (nothingness and later occurrence) which occur to all bodies,
you know that there is a later occurrence, as you have proved in your
agrument. But suppose that all things remain in their smallness (without
any cessation or shift occurring to them), how would you then prove their
later occurrence?" The ‘Alim replied, "We are talking in the context of
this universe. If we set aside this universe, and put another universe in its
place, that universe proves it in a far better way than (the theory of) later
occurrence. But now I give a reply with the same indispensable supposition
and imaginning which you have yourself adopted. We say, if all things
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remain small (all the time), and we, in our imagination, mix one thing
with another like it, it becomes greater (in the world of our imagination),
and this possibility of change does away with its being eternal. In the same
way, its alteration puts it in the (category of the things of) later occurrence.
After this, O° *Abd al-Karim, there is nothing left more for you to say." At
this (reply) he was completely silenced, repudiated and humiliated.

The next year Ibn Abi 'lI-‘Awja’ met the Imam in al-Haram - the
House of Allah — and one of the followers of the Imam informed him
that Ibn Abi 'l-‘Aw;ja’ had accepted Islam. The ‘Alim (Imam) remarked,
"He has too much of a blind spot against Islam to accept it." When he
saw the ‘Alim he addressed him, "My Master and my chief." Thereupon
the ‘Alim inquired, "What has brought you here?" He replied, "Force of
habit, the tradition of the country, and the desire to witness the spectacle
of the people’s mid-summer madness, the shaving of their heads and the
casting of their stone." The Imam said, "O" ‘Abd al-Karim you are still
presumptuous and misguided." He was about to start a discussion when
the Imam (p.b.u.h.), removing his covering sheet from his hand, cut
him short saying, "No argument during the pilgrimage ceremonies. If
the case is as you say, although it is not so, then we both (the believers
and the atheists) have secured salvation. On the contrary, if the case is as
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we say, and undoubtedly it is so as we say, then we (the believers) have
secured salvation and you (the atheists) are doomed." Then ‘Abd al-KarTm
advanced towards his associates and said, "I feel some pain in my heart.
Take me back." His associates took him back where he died. May Allzh not
be merciful to him.

216—4.Muhammad ibn Ja‘far al-Asadinarrated to me (~) Muhammad
ibn Isma‘il al-Barmaki ar-R&zi (-) al-Husayn ibn al-Hasan ibn Burd
ad-Dinawari (—) Muhammad ibn ‘AlT (-) Muhammad ibn ‘Abdillah
al-Khurasani, the personal servant of ar-Rida (p.b.u.h.) as saying:

"An atheist entered the court of Abu 'l-Hasan (ar-Rida, p.b.u.h.)
when the Imam was in audience with a group of people. Abu 'l-Hasan
(p.b.u.h.) addressed the atheist, 'O’ man, have you realized that if the truth
is as you people say, although it is not so, then both of us are equal in ad-
vantage? Our praying, our fasting, our paying the poor-tax and our belief
(in Allah, His Messenger and the life hereafter) will bring us no harm at
all." At this the man kept silent. Then Abu 'l-Hasan (p.b.u.h.) said, 'If the
truth is as we say, and undoubtedly it is as we say, then you would have
perished and we are saved' The man replied, 'May Alldh be merciful to
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you! Explain to me how Allah is, and where He is.' The Imam replied, "Woe
unto you! You have gone astray. Space itself is Allah’s creation, hence He
cannot be (confined) in it. He gave modality to modal existence, while
He was without modality. He cannot be known in terms of modality and
space. He cannot be perceived through the senses, nor can He specified by
comparison with any thing.'

"The man said, 'Since He cannot be perceived through any of our
senses, then He is nothing.' Abu 'l-Hasan (p.b.u.h.) replied, 'Woe unto you;
when you failed to know Him through your senses you refused to accept
His Lordship. And when we fail to know Him through our senses then we
stand (more) convinced that He is our Lord and He is unlike other things.'

"The man inquired, 'Tell me from when He has existed.’ Abu 'l-Hasan
(p.b.wh.) replied, 'Tell me when He was not, then 1 will tell you from
when He has existed.' The man inquired, 'What is the evidence for Him?'
Abu 'I-Hasan (p.b.u.h.) replied, 'When I observe my body and I find in
it nothing in excess or lacking, either in length or in breath, I observe its
repelling of the undesirable in its pulling of the beneficial, 1 thereupon
realize that there is some One Who has created this body. I acknowledge
this when I observe the planets revolving by His m.ight, the formation of
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the clouds, the blowing of the winds, the floating of the sun, the moon and
the stars. In addition to these 1 came to know, by observing other signs,
which are astonishing and self-evident, that there is One Who has ordained
and originated them all.'"

217-5. ‘Al ibn Ibrahim (-) Muhammad ibn Ishaq al-Khaffaf or (-)
his (‘Alf ibn [brahim’s) father (—~) Muhammad ibn Ishaq as saying:

" ¢ Abdullah ad-Dayasini (an atheist) asked Hisham ibn al-Hakam (d.
190/805, the scholar and disciple of Imam Aba ‘ Abdillah, p.b.u. h.), saying,
'Have you any Lord?' Hisham replied, "Yes.” The atheist further inquired,
'Is He sovereign over every thing?' Hisham replied, 'Certainly, Allah is All-
mighty and Omnipotent.' The atheist asked, 'Has He (Allah) the power to
put the whole world in an egg-shell without increasing the size of the egg-
shell or reducing the size of the world as a whole?' Hisham said, 'Give
me some time to ponder (over the querry).' The atheist replied, 'l allow
you one full year.' Then the atheist left Hisham. Hisham soon started his
journey towards Abii ‘Abdillah (p.b.u.h.). He sought permission to (see)
the Imam and he was admitted in to the Imam’s presence. Hisham said,
'O’ son of the Prophet! ‘Abdulldh ad-Dayasani came to see me with a
problem which 1 cannot resolve except through Allah’s help and with
you.' Abii ‘Abdillah (p.b.u.h.) inquired, "What did he ask you?' Hisham
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said, 'He asked me such-and-such.' Thereupon, Abi ‘Abdillah (p.b.u.h.)
inquired, 'O” Hisham! how many senses do you have?' Hisham replied,
'Five.' The Imam inquired, 'Which of them is the smallest?' He replied, 'The
pupil of the eye.' The Imam inquired, 'What is the size of the pupil of your
eye? Hishm replied. 'It is like a cereal grain or even smaller.' The Imam
addressed Hisham saying, 'O Hisham! look in front of you and look above
and then say what you see.' Hisham replied, 'l see the heavens, the earth,
houses, roofs, plains, mountains and rivers.' Abil ‘Abdillah addressed him
thus: 'Verily, He who has the power to put all that you see into the pupil
of an eye which is like a cereal grain or even smaller has the power to put
the whole world into an egg-shell without decreasing the size of the world
and without enlarging the size of the egg-shell.' Hearing this, Hisham fell
at (the feet of) the Imam and then kissed his hands, head and the feet and
said, 'O’son of the Prophet! this is sufficient for me.' Then he returned to
his house. Next day ad-Dayasani came to see him and touched Hisham
by saying, 'O Hisham ! I have come only to pay my respects to you, and
not to demand an answer to my question.' Thereupon, Hishim said to
him, 'Even if you have come to demand the answer of your question, it is
here.' ad-Dayasani came out from Hisham’s house and straight away made
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for the door of Abt ‘Abdillah (p.b. u.h.). He asked permission to see the
Imam which was granted to him. When he sat down before the Imam he
addressed the Imam saying, 'O’ Ja‘far ibn Muhammad! guide me towards
the One I worship (Allah): Abiu ‘Abdillah asked him, 'What is your name?'
Hearing this, he came out from the house of the Imam without telling his
name. At this, his followers asked why he had not told his name to the
Imam. He replied, 'If I had told him my name ‘Abdullah (meaning slave
of Allah), he would have asked me, "Who is that (Allah) whose slave you
are.' At this, his followers advised him to return to the Imam and appeal to
him, 'Guide me towards the One I worship and do not ask me my name.'
The atheist returned to the Imam and appealed, 'O’ Ja‘far ibn Muhammad!
guide me towards my Lord and do not ask my name.' Thereupon, Abi
‘Abdillah (p.b.u.h.) said to him, 'Take your seat.' At that time one of his
small boys was playing with an egg in his hand. The Imam called upon the
boy, 'O’ boy, give me the egg.' The boy handed over the egg to the Imam.
Abil ‘Abdillah (p.b.u.h.), addressed the atheist saying, 'O ad-Dayasani!
this is a fort with its doors closed. It is covered with a thick layer, below
the thick layer there is a thin layer. Below the thin layer there is some
liquid gold and some molten silver. This liquid gold does not mix with
the molten silver, nor does the molten silver mix with the liquid gold (in
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spite of their both being fluid). The egg stays as it is. Nothing precious
comes out of it to indicate how rich is the inside, and nothing harmful
can enter in it to indicate how harmful it is. No one can tell it the egg has
been created to produce the male or the female. When it cracks, it presents
creatures of bright colouration like peacocks. Do you not see any director
to direct all this?"" The narrator says, "ad-Dayasani bowed his head in deep
thought and then said, 'I witness, verily, there is no god except Allah, the
One. There is no partner for Him and verily Muhammad is His slave and
His messenger. And you are the Imam — the divinely appointed guide,
and Allah’s evidence for His creatures. And I retract my steps from my
previous path.'"

218-6. ‘Al1 ibn Ibrahim (-) his father (-) ‘Abbas ibn ‘Amro al-
Fuqaymi (—) Hisham ibn al-Hakam in respect of the talk of the zindigq (i.e.,
one who believes in the doctrine of Dualism), who had come (to debate
with) Abii ‘Abdillah (p.b.u.h.). During his talk Abai ‘Abdillah (p.b.u.h.)
said:

"Your contention is that there can exist two eternal beings. (In that
case there can only be three alternatives.) Either both of them must be
eternally powerful, or both of them must be weak, or one of them must be
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powerful and the other weak. If both of them were eternally powerful, then
why would each one of them not try to subjugate and repel his rival so that
he may be the sole sovereign (over the whole universe)? If you think that
one of them is strong and the other is weak, then what we say is proved that
the eternal is the One, because of the patent helplessness of the other. If you
(again) say that they (eternal beings) can be two, then again there can only
be the possible alternatives that both of them will either agree or disagree
with each other in all respects. We see a perfect design in this creation (of
the universe) and the heavenly bodies floating (according to a single plan)
and the direction (of the whole universe) is homogeneous, and that the
night, the day, the sun, the moon operate with precision. The very plan,
harmony and coordination of these affairs prove that they are all working
under the orders of one organizer. What is more, if you point to two gods,
you are constrained to suppose a gap between them in order to rectify this
duality; then this gap will be a third eternal god with those two (because
this gap must be of the same kind); and three gods will be forced upon you.
And if you point to three gods, you are constrained by the same reasoning
as was given in the case of two gods and you will have to suppose two gaps
among them and there will be five gods. Likewise it proceeds till there is
no limit to the multiplicity of gods."
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Hishdm says, "One of the queries of the zindig was, 'What is the
proof of the existence of one God? Abii ‘Abdillah (p.b.u.h.) replied, 'The
existence of deeds themselves points to the existence of the doer who is
responsible for those deeds of creation. Do not you see that if you look at
a strong building already built, you will know that there must be a builder
for the building, although you may not have seen him.' The man further
inquired, "What exactly is He?' The Imam replied, 'He is something quite
unlike all other things. I mean to say that God is something (already)
proved and that He is something that is a reality by Himself, except that
He has no body, no shape and is totally imperceptible by sight or touch and
unseekable through the five senses. Notions and imaginnings cannot reach
Him and the passage of time has no effect upon Him and cannot bring any
change in Him."" _

219-7. Muhammad ibn Ya‘qiib says, "A group of our associates
narrated to me (-) Ahmad ibn Muhammad al-Barqi (-) his father (-)
‘Alf ibn Nu‘min (-) Ibn Muskan (-) Dawid ibn Farqad (—) Abn Sa‘ld
az-Zuhri (~) Abt Ja‘far (p.b.u.h.) as saying:

"'The creatures under the effective control of their Lord, the Lord's
absolute sovereignty, the Lord's manifest splendour, the Lord's dazzling
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effulgence, the Lord's truthful arguments, the Lord's giving speech to His
creatures' tongues, all that has been sent through the divine messengers
and all that has been revealed to mankind; all this is sufficient proof of
the Lord (of the Universe).'"

* % % % %
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